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INTRODUCTION. 


14 In the whole world there is no study so beneficial and 
44 so elevating as that of the Upaniahads . It has been the 
14 solace of my life, it will be the solace of my death.” 
These words of the German sage were cheerfully endorsed, 
only last year, by a living scholar and thinker of considerable 
repute and authority. The Philosophy of the Upaniahads 
scarcely noeds recommendation. Philosophers from Plato to 
Schopenhauer are unanimous in their testimony to the elevat¬ 
ing, alleviating, influence of the Vedanta . An Age of Positive 
Science alone requires to be put in mind of these expressions. 

It has been the ambition of my heart, from the first¬ 
hand experience I have had of the truth of these re¬ 
marks, to present the main Idea of this sublime universal 
4 Philosophy of the Absolute * in as simple and popular a form 
as the nature of the subject would permit. The deservedly 
popular book of Thomas-a-Kempis, 4 The Imitation of 
Christ/ fascinated my attention, and Bowdon’s 4 Imitation of 
Buddha ’ suggested the plan of this work. There was the 
same mighty spirit breathing in the child of Galilee, the prince 
of Kapilavastu, and this Brahmana of Southern India. 
He has as much right to an 4 Imitation’ as the 
other seers of autiqnity; the need for an 4 Imitation of 
S'ankarn * is perhaps greatest in the present day. 

I am not unconscious of the defects of my performance. It 
lacs the simplicity of Kempis. The nature of the subject is my 
only excuse ; and if the book gives plain, serious, earnest, 
matter for thought, at first sight, I should consider it no 
small satisfaction. Then again the detached nature of the 
information is another difficulty in the way. Loss of context 
might occasionally tend to obscure the sense of a passage. I 
have, however, tried to remedy this defect by stringing the 
pieces together in a kind of fictitious context from end to end. 
Many of the passages could have been given in much better 
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language, for, several of them have been translated before by 
abler hands ; but I have my reasons for attempting fresh 
translation.* Where commentaries have been available, I 
have carefully consulted them, and, by giving a free rendering 
of every text, I have done my best to combine the spirit of the 
context and the strength of the commentary in my translation. 
Among commentaries those of Sankara have always had the 
preference. In one more respect does this work differ from 
that of Kempis or rather that of Bowdon. The collection 
here is not entirely from the works of S'ankara, but from all 
works bearing on the Philosophy taught by S'ankara and his 
followers. I have divided the whole collection into sections 
and sub-sections with a view to exhaust the main topics of the 
Absolute Philosophy. Texts from the l f j)anis/iad.i and other 
works are often referred to in Veddnta- writings. That almost 
every im]>ortaut reference of this kind may easily be traced 
to its place in this collection, where it should be fonnd in its 
entirety with translation, a careful Alphal>etical Index has 
been appended at the end. Another Index puts together the 
principal points of this Philosophy, ami directs even the most 
casual reader to whatever information this book can give on 
the question and its bearings. Words not Englished in the 
text have been collected together for explanation in an Index, 
to which the reoder may conveniently refer. 

With the chapter of genesis thus finished, we may take 
closer view of the child that secs the light. Many a reader 
would, however, be curious to hear something of the god¬ 
father of this infant. A few words can satisfy the curiosity, 
for, it is matter of secondary consequence in a work of this 
kind to concern ourselves with the yet disputed qnestion of 
the history of S'ankara. We are here concerned with the 
mighty spirit underlying the shell licaring that name, with the 

* For instance, just tarn to para 94. Prof. Max Mflller render* it thn* at 
page 1S7 of bit * Three Lecture* on the VedAnta :* “Thi* i* the light of light*, 
when it thine* the tan doe* not thine, nor the moon and the start, nor 
lightening*, maoh let* thi* fire. When BrtJkman thine* everything thine* 
after him, by hi* light *11 the worid it lighted." 
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awakening, enchanting music of the harmony through which 
It relates itself to posterity and time. It is not certain when 
S'ankara lived ; some place him after, some before Christ. 
He was a Br&hmana, native of some obscure town on the 
coast of Malabar. He is reported to be an incarnation of god 
S'iva. He found the Light while yet eight years of age, and, 
with the permission of his fond mother, lie renounced the 
world and became a Sannyatin. Through Renunciation he 
transferred the sphere of his activity from the narrow limits of 
his simple homestead to the wide expanse of interesting 
humanity and the world. He solved the national problem 
of the day through his Philosophy which exercised a 
powerful, potent charm over the mind of India. The 
victorious termination of his universal philosophic war 
made him the one Achdrya, the one master-philosopher 
of the laud. He founded four mighty ‘seats of learning 
(.Mathas )’ in the four corners of India. These are extant to 
the present day. The body which encaged this mighty spirit 
was dissolved at the early age of thirty-two. 

He has composed several works in poetry and prose, the 
latter all commentaries. Fascinating, weird music ; lucid, 
chaste, powerful, balanced expression; universal, unsectarian, 
fearless, loving exposition;—these are some of the characteris¬ 
tics of his varied literary style. He was a real master of the 
Philosophy he preached ; he can express it in half a verse, or a 
quarto volume of many hundred pages. He would readily 
break a lauce with any adversary, atheist, materialist, ritua¬ 
list, magician, ascetic, Yogi, or Tdntric. His writings largely 
reflect the spirit of the ago he lived iu ; but the magic of the 
master whose waud cau weld all difference into the homogene¬ 
ous nuity of his spell is unmistakable throughout. The glory 
of his literary activity is his gloss on the Upanishads, the 
Bhagt>ad-6itA aud the Brahma-sutras, to say nothing of the 
numerous poems, large and small, which survive on the lip of 
many a follower of the Vedanta to the present day. The 
permaueutcharm of his uame lives undoubtedly in the Absolute 
Philosophy he taught then and for ever to India aud the 

B 
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world at large. These, divested of the stirring and the 
miracoloas which inseparably gather round the life of every 
great spiritual teacher, are the bare facts of the history of the 
greatest philosopher the world has ever seen.* 

One thing is'clear from the records we have of this great 
teacher. India was divided into a number of religions sects, 
the people were torn into a number of castes, and the dry 
forms of ritualism were crushing all spirit ont of the trne 
Ideal of the Veda. This Ideal lay in the Advaita, in the pari- 
vidyd, the last esoteric initiation spoken of in the Upanishads. 
The keepers of this Mystery were daily growing jealons 
of all who, without the necessary training, tried to lift 
the veil in idle curiosity. Those who caught glimpse of the 
Truth had not the strength to bear its glare. They interpreted 
it in the langnage of physical speech, and mistook the Ideal in 
the disgusting orgies of the Left-hand-path ( r&ma-vi&rga ). 
The Lord of Compassion emerging from the princely home at 
Kapilavastn, found the Light ( Boilhi ) in the Ideal which was 
thns roserved by tradition for the aspirant who had passed 
through the necessary forms of practical Vedic life and 
ritnal. He proclaimed this openly to the world, without 
distinction of caste or colour, creed or religion. Ho 
preached the law of snpreme moral purity and love. In the 
simple yet sublime universality of his teachiog there, however, 
was no distinct provision for those forms of life and religion 
which satisfy the wants of ordinary physical intelligence. 
“ Pat no faith in momentary things, look upon everything 
as not-self, find Niro&i\a iu the equality of love and peace 
this was tho essence of the Lord’s teaching. Herein, obviously, 
was no place for tho ordiuary masses, for the traditions 
of the nation. This Ideal was, of course, the true Ideal of 
the Veda, concealed iu the UpaniaJiude. This is the Ideal 
perhaps, of all philosophy whatever ; but every Ideal carries 


* I bar* (a wind Mason’• compliment calling Hegel * the last of the 
world’* groat metaphysician*.’ In my estimate of tVankan and hie work, 
I have not lost right of the great names of philosophy and metapbyriee. 
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with it its own success or doom in the nature of those 
who receive it. 

Chaotic India with this high Ideal before the people 
called thus to look down upon what formed a most 
necessary training in the mode of life and religion they 
had lived through the Veda and its tradition, stood the 
most imminent danger of sinking in hopeless demoralization, 
stood the most alluring chance of running on the path of 
ntter denationalization and ruin. The distinction between 
a fool and a philosopher lies more in the wisdom the 
latter has learnt in the school of experience, than in the 
external freedom of life ho shares in common with any inmate 
of the madhouse. The Ideal of * free living ’ conduces to peace, 
and well-being when found as the fruit of a process of regular, 
spiritual development. Proposed at the very threshold of life, 
it must lead to atheism, immorality, and consummate hypo¬ 
crisy. Such, indeed, is human nature. Till the spirit attains^ 
the exhaltation whence it can take correct measure of .things 
above and below, liigh ideals get clogged in the materiality of 
ordinary give and take ; empty words take place of the Idea 
which continually escapes ; and mistake in presentation of the 
Ideal confirms a hundred-fold the very wrong which it was 
conceived to destroy. This is amply borne out by the fate of 
Buddhism after the Lord’s Nij-cdna. 

India was thus on the point of having her past wiped 
oat from history, and with her past the permanent service 
she renders to the world as a perennial' stream of spiritual 
wisdom and philosophy. This is clearly inferrible from 
the fnrions wars this Bhahmai\a-\)\i\\oao\)\\ex and reformer 
waged against the adherents of Bacchanalian Tantric-ntea 
ou the one hand, aud with the obstinate worshippers of 
dry Formalism on the other. Even the political outlook was 
neither cheerful nor cheering. With the Kshalriya prince of 
Kapilavastn for guide and teacher the whole of war-like India 
was in a kind of revolt against itself, against the jealous 
Brdhmana and his spiritual prerogative, Au internecine war was 
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most imminent. The spirit of revolt having touched religion 
and society political order was hound to succumb. Consider* 
ing the religions, social, political situation, the laurels of time 
are, in my opinion, fully earned by this Brdhmana- 
reformer for the peaceful revolution he worked through 
his Philosophy and example. 

With the Enlightenment of the nineteenth century about ns, 
we are, almost unconsciously, led into a coipparision of those 
times with these. And the situation is largely suggestive, 
the points of resemblance strongly inviting, and the mind 
of the Master worth careful study and Imitation. There is, 
indeed, sore need of The Imitation of S'anlcara all the world 
over. Let the reader have the picture and its eloquent 
suggestion before his mind, let him imagine the Master 
pointing the way to Reform and Peace, and let him seriously 
construe, in some calm moment, these faltering accents of 
mine, into' the inaudible expression of the Master’s mighty 
melody. 

• i 

The value of S'ankara’s work is not thus historical only. 
The philosophy he taught and explained is pre-eminently 
Universal. There is no shade of opinion, no method or dis¬ 
covery of science, no department of experience, which may 
not find its proper place withiu the ample folds of the Abso¬ 
lute Philosophy. It is the source of much needed peace and 
happiness to mankind, it is the law and life of every great 
action, it is the balm of all evil. One touch of it * makes 
the whole world kin.’ It puts new life in action, new mean¬ 
ing in words, new vitality in forms, new things in thought. 
The Absolute Philosophy is the gos|>el of Nature;— 
Nature not os understood by dogmatic materialism, but 
Nature the source and support of all life and all love. It 
throws a bridge across the wide gulf of country and 
country, nation and nation, caste and caste, individual 
and individual. Thos it melts all shadow of separateness 
into the substance of Unity. Says the Master: “ In that 
Thing, the inner being of all, the billow-less ocean 
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of native bliss and light, what means this nightmare of se¬ 
parateness, creating distinctions of Br&hmana, and Chdnd&la, 
and so on.” All philosophy has from of old been defined os 
the search after the one in the many, and if any one has 
successfully solved the problem of ‘ one in many,' in its 
social, religious, political application, it is this one 
man of his age, S'ankara. Let this universal aspect of his 
teaching be never absent from the reader’s mind. 

And in this let spirit address spirit, let not words 
delude the reader into that false logic which cannot rise 
beyond the subtleties of physical speech. Consult your 
consciousness at every step, and try, as a follower of 
S'ankara well puts it, to “ unify the facts of consciousness 
“ with the teachings of philosophy and the teacher’s explana- 
“ tions.” Words without the corresponding idea, not in the 
outer objective world, but in the inner subjective conscious¬ 
ness, lead to that mad Metaphysics which is the ridicule of 
Positive Science. On the other hand, words always tied to the 
physical fact, create such artificial limits in the ever unlimit¬ 
ed field of knowledge as make Philosophy look down with a 
sneer upon Science and Agnosticism. Trnth lies between 
these extremes. In the compromise between fact and idea 
is the source of all knowledge, all language; too much 
attachment to one side only of the equation is the fruitful 
source of false logic and dogmatic reasoning. The law of 
correspondence is scientifically, also philologically true. 
Language is but an expression of Thonght, of the Spirit that 
ever tries to reflect and regain itself through forms of langu¬ 
age. Every word, every expression has corresponding ideas 
on all planes of nature—up to the spiritual. Yon cannot 
interpret spirit in terms of matter. It is impossible to inter¬ 
pret some fact even of the intellectual plane in language 
bound to the physical, except by distant analogies and 
partial comparisons. Aud how lunch more must this be true 
of the plane of distinction-less, character-less universal spirit.* 

• Tbit word 8pirlt is used throughout in the strictly philosophical sense 
of Essence, the being of things; not the realistic essence apart from things, 
bat the abstract Being wherein all beings partake and exist, m U tpmk . 
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The only langnage of describing this Universal, this All without 
any definite parts or properties, is the langnage of contradic¬ 
tion. It is and is not, it is everywhere and nowhere, it is 
everything and nothing, it U being and non-.being. The 
* Law of Excluded Meddle’ cannot grasp It, for It is the law 
of laws, the logic of logics, the science of sciences. The ul¬ 
timate fact of the Thing is ever beyond speech, and is best ex¬ 
plained, as Y&jnavalkya taught an impertinent pupil repeat¬ 
edly questioning him on the nature of Brahman , by the 
language of utter Silence. I jet the reader be thus put oil his 
guard against the use or rather the misuse of langnage. 

And those who at present or at any time desire a better state 
of things, social, political, religious, may, thus, well derive a 
lesson from the way in which S'ankara applied his Philoso¬ 
phy to the problems of his time. Simple as Truth is, it 
continually escapes because of its simplicity. We realize its 
glory only when the hand of some master is stretched forth to 
point to it with authority and vigour. S'ankara showed that in 
seeking physicul unity, in doing away only with the external 
distinctions of caste and creed, the method of all real prac¬ 
tical reform was applied at the wrong end. All reform must 
proceed from the centre, must work itself out from within. 
No empire, political, social or moral, can ever stand on mere 
physical foundation, on brnte force, on the outer body alone. 
The principle of unity which must be sound and substantial 
to mean strength lies deeper. Sameness of object, identity 
of purpose might hold men together and carry them beyond the 
narrow circle of individuality for a time,but that this exhalta- 
tion may be permanent, that object and that purpose must be 
more than skin-deep. Until this is so, efforts at reform and 
regeneration tend only to compromise and hypocrisy, whatever 
gilded title they may go under. Physical differences must be 
•nnk in intellectual unity. But even the Intellect is such a 
treacherous, untrustworthy guide, such a foolish, stupid leader, 
we are not sure where it will follow in the lead of passions and 
emotions, and feelings and likes and dislikes. Of Intellect 
addressing Intellect in the present day there is no end ; the 
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results are very meagre, not to say disastrons. Mankind most 
necessarily soar higher, mnst find That wherein are drowned 
the differences of Intellect. 

This, says S'ankara, is the Absolute, the Unit, Brahman , 
Atman , Spirit, Idea. Poets and philosophers, the genius and 
the man of wisdom, sages and prophets, charm by the 
power they acquire from glimpses of this Unit, in moments 
when they soar on the wings of Imagination beyond the 
physical and the Intellectual. The material degeneration of 
the llomau Empire, the Intellectual imbecility of the forms 
of heathen religion, led to a cliaos which ouly the magic of tho 
Spirit who had vision of this Unit could instantly call to order. 
The success which attends this bond of Christianity is before 
ns in the present day. It was reserved for S'ankara to preserve 
the coherence of the forms of Vedic worship. They were already 
worn thread-bare nuder the Intellectual hammer, and were fast 
dissolving under a ray of Light from the one Enlightened Unit 
of the preceding age. Ho recognised the Trnth of the Lord’s 
teaching, even to the extent of earning for himself the 
opprobrious title of a Buddha under Brnhmanic garb. Bnt 
he gave convenient prominence to the difference of intellect 
and intellect, mind and mind, and made qniet room 
for distinction in Unity. He added the most necessary 
supplement to the Ideal of lx>rd Bnddha and effected an easy 
compromise by showing that all distinctions of sect and belief, 
clasB and creed, had each its own place and use in the 
ecoiiomy of natnre according to the spiritual development it 
indicated. And yet thcro was no distinction whatever in the 
inner thorough nuity of all in JJra/tman. Thus he infused fresh 
life in and gave resisting ]>ower to the dying past of the 
nation, aud once more placed on solid foundation, the most 
ancient and, at the same time, the most universally refined 
spiritual civilization tho world possesses. If history repeats 
itself, maukiud hod, in the preseut day, better learn from 
history, than wuste its trust ou intellectual toys and physical 
non-sense. Through the Unit beyoud mind and body lies the 
way of victory aud peace ; in the Unit is the fulfilment of all 
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life and existence ; from the Unit is tho law of all activity 
whatever. Individual differences, personal jealousies, all the 
imps of passion and emotion, that trifle with great responsi¬ 
bilities, wantonly destroy the glorious gems of Futurity, can 
never confidently be laid at rest till mankind gains and rea¬ 
lizes this Ideal of the Absolute Philosophy. 

Let ns for a moment try to discern the Becret of S'ankara. 
The Light revealed to weak eyes by the Enlightened Lord 
Bnddha tended more to blnr than enlighten vision. The 
esoteric philosophy in jealous possession of the Veda and 
its keepers was not essentially different from the Light thns 
profforcd ; the difference lay only in tho presentation. Minds 
like Gandap&da and Vy&sa hod already found anil proclaimed 
to the world the Absolute Philosophy of the Upaniskads , of 
the Ved&nta —the End of the Veda. Epics like the B&mA- 
yana and the Mah&-Bh&rata had already pointed out the path 
of Unity in diversity, of inaction in action. S'ankara only 
enlarged upon the materials thus available ; but the way in 
which he applied this philosophy to the situation reflects 
immense, undying glory upon the prophetic vision, universal 
reason, loving heart, and successful tact of the one master¬ 
mind which saved the country from running headlong into 
political chaos, intellectual ruin anil spiritual ]»rditiou. 
He at once perceived that the Absolute Philosophy was wide 
enough to embrace within its bosom every variety of relative 
thought and life, every shade of distinction and opinion, 
without disturbing the one-ness of the All. By thns mak¬ 
ing room for the objective religion which the people always 
require, he saved Idealism from tliat obloquy and con¬ 
tempt which hypocrisy and evil born of wrong application 
would naturally have heaped upon it, and would thus have 
driven it away from the country or held it up, as in modern 
Europe, to the permanent ridicule of the world and its wisdom. 
For once and ouly once in the history of Philosophy has 
Idealism thus been successful in practically solving a very 
intricate natioual problem ; and herein lies, in my opinion, 
S'oukara’s title to * the greatest philosopher the world has 
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ever seen.’ And in this historical proof of the snccess of 
Idealism is the hope of its fntnre. India and the world at 
* large mnst find salvation and relief from all the ills of the 
present, in a fresh application of this philosophy to the 
situation. And this not once bnt for ever and anon In all 
time to come. That is the key we have to thank S'ankara for. 

The distinction betweeu Philosophy, and Experience which 
leads to philosophy, is as old as the world, disasters throwing 
np 8chorching deserts of sand in the field of thonght arise 
from exclusive application to one or other of the two. 
Buddha’s attempt was of this nature ; he severed philosophy 
from experience, and the fate of Bnddhism after the Lord’s 
Nirv&na amply attests the consequence.* S'ankara clearly 
understood this, and laying hold of the esoteric and exoteric 
Vidya spoken of in the Upanishads he effected an easy com* 
promise between Philosophy and Experience, between Reason 
and Emotion, between Morality and Conduct, between Class 
and Class, between Society aud Salvation. I know there 
are Orientalists denying this division of esoteric and exoteric 
knowledge in Vedic philosophy.f The distinction is, however, 


* I am persuaded to believe there is no evidence to support the story o t 
S'ankara inciting or ever working towards downright merciless massacre of 
Buddha's followers. The story bears evident marks of its being an invention 
of those who may not be in sympathy with the BrAhmapie revival under 
S'ankara. The causes of the decline of Buddhism lie, as I have tried to 
show, more within than without the Lord's teaching. 

t Vide Prof. Max Muller's Psychological Religion; also Three Lectures on 
the VeddtUa philosophy; etc. Certain writers of the so-called Reform-party 
in India think the Vedanta was a Protestant schism from the ideal of the 
Veda, and that their own new-fangled hobbies being protests of the same 
kind are, similarly, not beyond the pale of orthodox Hinduism. This involv¬ 
es a faUe major. There never was a Protest against Hindnism or the Veda 
save through Buddhism and Jainism. Rven Vallabha and Ramftnuja never 
led a schism. The former taught the Absolute Philosophy of S'ankara 
through liove, making way for devotion in place of gnosis and reflection. 
The latter materialised the Idea still further by imagining two Ideas in 
and out of a third, making way thus for pure objective worship and devo¬ 
tion. Iu cither case they were more concessions to the requirements of the 
age, than protests of any kind. 

0 
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clearly hinted at in the pard- and apari- vidyd, in the 
para- and apara - Brahman of many an Upanithad-teii. 
And bnt for this distinction the philosophy of S'ankara, * 
perhaps all philosophy whatever, had no ground to 
stand upon. Unless experience were a school of wisdom, 
leading to gradnation in that which is beyond experience, 
there were no sense in talking of Philosophy or of the 
ultimate troth of things. S'ankara emphasised this dis¬ 
tinction and showed the value of experience, the nse of 
formal religion and objective worship, the necessity of 
distinction in nnity, the troth of one in many. Without at 
all tarnishing the glory of the high aspiration of this Philoso¬ 
phy, he re-established in fall fresh vigour the ancient ideal 
in the heart of the nation, pointed out the way to supreme 
peace while yet in the world, aud left to posterity uu unfailing 
source of the most sublime synthesis of philosophy, morals, 
religion and experience. 

Too much of cxotericUni ends iu rigid formalism, iu a life 
savonring too much of the sweet world and its fashion¬ 
able ways. Exclusive attcutiou to the esoteric tends to 
the wordy vagueness of metaphisyes or the jugglery of 
low magic aud equally degrading spiritualism. When 
all exoteric forms of life and living, religion and scieuce, 
are seen and experienced through the esoteric Idea; when, 
in short, the whole variety of experieuce (including all 
the known fields of human activity) is looked upon as so 
many grades of a course of training leading ultimately to the 
Idea which is ever going out of and returning into itself at 
every, step and in very being; the reconciliation of exoteric 
and esoteric is complete in the inexpressible nnity of Truth. 

In this consists the practical value of Absolute Idealism. 
Twelvo years back, I remcmW to have given a paradoxical 
sub-title to my small book ou the Raja-Yoyo. ; I called it 
* Practical Metaphysics of the Votlanta.' Subsequent study has 
confirmed the conviction which thus expressed itself at the time. 

In the mode of thonght we are considering philosophy can¬ 
not sever itlelf from scienoe, morals from religion, spirit from 
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life, the Idea from the fact, reason from emotion. Education, 
Art, Politics, Society, Family—none of the interests of huma¬ 
nity—can evor be considered apart from the Idea which they 
mnst oach and all embody and express, approach and imitate, 
realize and retain. Lay hold of the Idea and by a process of 
deduction descend to any particular you desire. This philoso¬ 
phy is the philosophy of Universals. It does not begin with 
particulars to end again in some confounding particular, it 
descends from the universal to the particular. 

Every atom is thus at once a universe to itself. It finds the 
particular of its being from the universal it embodies 
and lives up to. Not an act, not a thought, not a single 
raffle of human atmosphere is here present in vain, no 
chance rales Nature, nothing ever remains in a state of 
permanent eqnilibrinm, nothing continues ever to move. 
Equilibrium and motion is the constant law of Recompense 
which, in a moment, in a single flight of Imagination, 
in one life or many lives, repairs the apparent wrong of 
every being, preserves and conserves every energy expended 
apparently in a fruitless idle manner on any plane whatever. 
Every beiug thus realizes the Idea in nnd through the Fact; 
in nnd through life and experience bound np with life. There 
is no private sauctnm or public church where yon can weep 
over your woes or sing your rc|>cutciico into the ears of somo 
merciful Being. Every atom carries its sanctnm and its church 
within itself, in the Idea which it embodies, in the Fact which 
it is :— in the realization it has at any moment gained of this 
its real Self, through the fact it is. The Fact ever drags it 
away from the Uuit, the Idea lifts it to It; this happens daily, 
hourly, every moment. And according as the God one obeys 
does he find the meed of his act in the coarse of time. 

‘ Live in and through tho Idea, yield not to the Fact, the 
external exoteric shell of eternal Thought,’ this has been the 
moral standard of this Philosophy. 4 Look upon every being as 
upon your Self says an Indian book of children’s precepts. The 
calm equation of peaoeful being thus found in busy, active life 
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atad its absorbing interests, is bnt another statement of the law 
of the conservation of spiritual energy. Work and be not. 
affected with the work or its resnlt; nse yonr-self without feel¬ 
ing the friction of nse ;—this comes of realizing the Idea. 
Asceticism is not at all the moral or religions Ideal of this 
philosophy. It is a philosophy of action, of straight active per- 
formaneeof duty, of pnre disinterested honest love. The madness 
which intoxicates any two individuals with the Bweetness of 
reciprocal presence is the least of that Love which is the very 
God of this philosophy, so to speak Full vision of the Idea, reali¬ 
zation of one-ness with the Idea expressing itself in any and 
every fact ; the universal, transcendent sense of that passive 
self-gratnlating comploscence or quiet through which every 
individual is ever in love with itself; may be described as that 
Love which is the Gospel of this Philosophy. Forsake not 
this equanimity of one-ness with the Idea, whatever its form 
or expression, do your duty as duty is understood on the plane 
yon are acting, and the Eternal Law shall never disturb yon 
in the peace of silcut bliss called Liberation or Kuitalya. 
The Idea is for ever liberated. If the forms of the Idea cease 
to entice and delude away from Itself, liberation is at 
once realized, the Idea at once gains itself, the process of 
self-realization is complete. * Fulfil the law of thy nature, 
take no concern of the result ’ has bceu the burden of Krsbna’s 
Revelation to his dear friend and pupil Arjnna. S'ankara aud 
his followers preached their Philosophy to the same eud. 

Thus it was the strength of this Idea that supported Horis- 
chandra who, abandoning a wealthy and prosperous kingdom, 
sold his wife, child and finally himself for the fulfilment of a 
promise, made in dream. Thus did Rdma tear himself away, 
without a pang, from his innocent sweetheart, lest through 
his person may reach some blemish to the ideal of his race 
and king-dom. Thus did Arjnna fight thousands of his 
fHends aud relatives on the field of Knrnkshetra in obe¬ 
dience to the call of doty ; thus Kpshna, ever busy in a variety 
of ways, remains an ascetic, the one God of the Indian Nation. 
Thus did PratApa and S'iv&ji or heroic women like the queen of 
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Jhansi yet in her teens fight the battles of Hindnism ; thus 
did the Rajapnt. race earn glory in sacrificing themselves 
at a moment's call to the canse of their country and religion. 
Life in India is permeated through and through with the 
leaven of this Idea. In modern ‘ civilised ’ times we look at 
it from the wrong end, and find everything amiss. Instead of 
grasping the Dednctive Universal and descending from it to 
particulars, we begin with the Inductive particular and end in 
confusion, misunderstanding, and abuse. 

And the main principle of the Absolute Philosophy is not 
as absurd or difficnlt as it is often misunderstood to be. Nor is 
it philosophy for the few, for the study; the poorest intellect 
can nnderstaud it, the most fashionable drawing-room may 
be enlivened with it. It requires only the eye to read the 
Idea, so to speak, into every act, every won!, every thought; 
into every thing, every ex]>crieucc. Not that you learn some 
new chemistry which will place you in possession of the 
‘ Universal solvent ’ or bring yon a reality of the Alchemist’s 
dream. Yon only get the eye which opens to a higher 
Chemistry, a higher Science. The Philosopher’s stone and the 
immortal Elixir are in your possession, for you now realise the 
immensity of law, the silent wonder of infinite knowledge, the 
distinctionless unity of life and love. 

Every one is perfectly sure of his ‘ Self’ and of the love 
and duty he owes to his ‘Self.’ This philosophy only 
reqnires that this love and this duty be extended to 
embrace all ‘selves’ in one * Self.’ The wildest boor in India 
understands this, the most fastidious of the country values 
this, every aged male or female devotes the remaining part 
of life to contemplation of this. We may try to explain 
this central idea in a few words. S'auknra bases his Idealism 
on the undeniable evidence of individual consciousness. The 
consciousness which is the self of oue is the same throughout 
all selves; * what differs is the form , the outer manifestation 
of inner consciousness. This pure consciousness is called Sat 

• Rt «7 narncable thing it described M • self in this philosophy. 
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(Being), Brahman (the All), Atman (Self), BhunU l (the Un¬ 
conditioned) and so on; in troth, It is the Unnameable, the 
Inexpressible, the one Residuum after negation of every po¬ 
sition. This formless, immaterial consciousness is the one 
fact of all phenomena, it is, in fact, an abstract, a synthesis, 
of all being ; or, more adequately still, it is only a name to 
express the sum total of all possible individual units in what 
we call the limitless kosmoe. Every manifestation is a mani¬ 
festation of this Idea; the world of experience is only the 
form the Idea takes in going out of itself to return agaiu 
into itself. This going out of and returning into itself is the 
very being of the Idea, and the peace of its realization is be¬ 
tween this efflux and inflnx, the daily, hourly law of all ex¬ 
istence and activity. 'He who stands firm whatever may 
come or go ’ is the real knower of Brahman. The state of this 
place of peace between action and inaction, between life and 
death, between being and non-being, is simply indescribable, 
inexpressible. Find this fulcrum , and yon have got the 
Arckemcdiuu lever which can lift the globe of this earth. 

The Idea must be realized to lie understood, whence 
it is usually described as self-realizable, and the bliss itself 
is often called self-realization. Knowing and being, know¬ 
ledge and belief, go hand in hand, arc ono in that Unit whose 
only expression is the Bpccch of Silence. From this nature of 
the Idea it is evideut that all manifestation is so much illusion. 
It is illusion in tliat it draws the Self away from the Idea which 
only appears or re-appears as the phenomenon. Thus it is not 
difficult to understand how every Self has its own world, how 
it can make or unmake this world. This is matter of daily expe¬ 
rience. There are as many worlds within worlds as there are 
beings in what we know as the World. No effort of language, 
no stretch of imagination can embrace the whole world nnder 
some common description. Every being has its World large 
or small, rich or poor, pleasant or sorrowful, light or dark, 
according as it chooses to make it. And the same applies 
to what passes for Duty, Morality, Honour, Learning, etc., 
in this imaginary world. One awakened to the Idea sees 
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it all like a ladder on which the Self slowly climbs 
to self-realization, extending its vision at every tnrn, 
gaining itself with every ascent, and approaching the 
in-expressible silence of soeiug itself in every Self as 
it nears the giddy top. Thus is the world an illusion out 
and out 

With the Idea running out on lines of manifestation are 
presupposed the necessary conditions of all manifestation 
whatever. Time, space, causality is all that is meant by 
manifestation, the Idea ns soon its you couccive it os becom¬ 
ing presupposes these three which do not exist in the Unit 
The phenomenal world is an illusion of these three forms, and 
all that belongs to the phenomenal is therefore subject to 
the law of Necesity. The cause-less, time-less, 8[>ace-le88 Idea 
beyond Illusion is ever free. It is free to create or destroy 
its own world, to work its way to self-realization or to wait 
awhile on any ruug of the ladder of experience which leads to 
self-realization. 

And even happiness or bliss is for ever centred in self- 
realization. Every being feels happy or otherwise on finding 
or not finding a reflection of himself. He always desires 
what is in him, loves what is loveable in him, and feels 
happy on finding his ideal, his Self, iu whatever seems 
to please him. He is free to enlarge the idea of his 
‘self’ up to the inexpressible universal Ides. All misery, 
fear, doubt, narrowness are born of his imagination. Realiza¬ 
tion of the Self within him as one with the Idea is the real aim 
and object of existence. For until this is done, uo peace is found 
in the forms of Prakrti (illusive matter) which bind the 
Idea and create that variety of thoughts, feelings, likes and 
dislikes which ever interferes with the peace and well-being 
of the world. The highest moral good is Self-realization to 
which end experience, illusion though it is, provides tho 
necessary training. Empty your‘self* of all contents what¬ 
ever, mn it beyond all possible limits, raise it above all kinds 
of relationthus through experience gain that education which 
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leads to the realization of the Idea.* It is there yonr pnlse 
beats with the pnlse of nature, yonr heart responds to the heart 
of the Universe, and yon find yonrself in all and all in yonrself. 
“Then lias he access to all worlds, he has gained the empire of 
self.”t Uddalaka taught;his impertinent son pnffed np with 
the exoteric learning lie had acquired, that esoteric troth 
whereby knowledge of One can lead to knowledge of all. 
The one Idea being realized as present thronghont nature, 
every being is realized as one’s own Self. Action is deprived 
of its sting of jealousy and hate. The Self then melts, 
indeed, as a lump of salt in the sea, never again to be 
regained, as the Brhadaranyaka pnts it. The bliss which 
accompanies the eye that perceives the Idea through every 
fact and being, every thought and act, is simply indescrib¬ 
able, immeasurable, infinite. If we experience some abrupt 
yet agreeable tickling of momentary surprise even at ordinary 
sleight-of-hand magic what deep silence mnst surround the 
blissful wonder of that Magic which disillusions yon into the 
indescribable onc-ness of the All. 

And the means to this realization is reflection and 
reflection alone. The forms of religion, the physical exercises 
of Yoga , point to tho aspirant yet unable to realize the 
Ideal, the way to reflection and gnosis. Reflection reveals 
the Truth at a mere hint, through a casual remark, from 
a chance expression, by sympathetic awakening from the 
words of some book or teacher: ‘Thou art That.’ ‘Yon 
become what yon think,’ says Y&jnnvalkya. In the pure 
heart is reflected the spirit of the All, and the Enlightened 
henceforward forgets even the fact of his having become 


• Readers of Philosophic literature will like to be told that what 8cho- 
penhaner calla the Will has here bees described as the Idea and its sy¬ 
nonym*. What he calls Idea is called form, manifestation, Illusion 
of the Idea. Though the Idealism here expounded agrees largely with 
Kantean modes of thought, his fiction of a thing*in.iteclf• is here con¬ 
signed to the oblivion it deserves. Hegel's Absolute Philosophy is not 
quite onto! mind in this presentation of the same phase of thought, 
f Bfhad&ranyaka. 
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the Light. TTo acts without concert, without premeditation, 
without hesitation or doubt. Vile lives the present, out 
with smiling heart, biking no thought of tin* future* or of 
the past’ says Vasishtlui to his beloved pupil JbVnm. In 
doubt, and fear is the death of all philosophy, all high aim, 
all disinterested morals. Scepticism never yet created one 
single grain of sand for the innumerable gorgeous edifices it 
demolished. ‘The ignorant aud sceptic meet with certain 
destruction’ says Shri Krshna; and in the absence of all 
intellectual doubt is the test of the last initiation into the 
mne.tum nonet or inn of this Philosophy of Brahmin. 

In a popnlar work of this kind this brief outline of the 
principal points of S'ankara’s philosophy is sufficient to pre¬ 
pare the reader for due appreciation of what follows. (Jnri- 
ons readers will elsewhere lind more on the same subject. 1 
have tried to divest flic subject of its S’ustrie garb; and much 
as some pedants may grudge the liberty thus taken, I for 
one would consider if a. serions misfortune for the .\ihaita. 
if it hud to he dressed up in its peculiar garb to he presentable 
or distinguishable in the light of present-day thought. Jtis 
these pedants who “always at I heir best while talking of 
Jlrohman ” as S'ankara puls it, are '•without the heart hav¬ 
ing at all heromr If," tlial have brought the Absolute Philo¬ 
sophy into disrepute hv encumbering if with words from 
which the 3pirit of love and compassion, the spirit of uni¬ 
versality and equality, has been parched up in its passage 
through the scorching desert of their heart. S'ankara preached 
universal Jove, active honest work, constant, repose in the peace 
and silence* of the Men. 

This philosophy and the manner in which S'ankara appli¬ 
ed it to the situation of his time, has been the true saviour 
of India. It. is destined lo be the saviour of the world. If 
the sympathetic reader has gathered enough from this brief 
introduction to interpret, assimilate and apply the ideas con¬ 
tained in the following pages, I have every confidence lie 
will never part from this collection, lie will certainly set 
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apart a qniet morning or evening honr to its grave contemp¬ 
lation everyday. It has been so with me, and the immense 
benefit this reading has done me is my only excuse in thus 
earnestly inviting my fellow-men to this elevating study. 


Nadiao : 

Vijayfalasfami, 1951 . 
28th September 1895. 


MANILAS. N. DVIVEOI. 
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THE IMITATION OE SANKARA. 


(Being a collection of numerous texts on the Adoaita .) 


I.—THE PROLOGUE. 

I. 

fjpiIAT wherein disappears the whole of that which affects 
the mind, and that which is also the background of 
all;—to that Self 1 bow,—all eternal consciousness, the wit¬ 
ness of all forms of the Intellect.* 

UpademsAhasri. 


II. 

jy^ANY indeed arc the teachers who appease themselves with 
the Self of their pupils; I lay myself prostrate before 
S'ankara who alone allays many a heart-burning of those who 
betake themselves to him.f 

Miscellaneous . 


* iwropu fac?r*Ri ^ jtw i 

t 3^ in: sto i 
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THB IMITATION OF ^ANKARA. 


III. 

J expound in half a verse wlint has been told in a million 
volumes ;—Brahman is the Truth, the world is illusion, 
the 8onl is none other than Brahman* 

_ Miscellaneous . 

IV—VIII. 

^4 CTION leads to incarnation, and incarnation to plensnre 
and pain. Hence arise all likes and dislikes which again 
propel to action resulting in religious merit and demerit. 
These put the ignorant wanderer, again, into the bonds of 
incarnation ;—and so on and on, for ever, rolls the wheel of 
this world. Nothing but ignorance is the cause of all this ; 
the remedy lies in the destruction of ignorance. Knowledge 
of Brahman is the way to find final beatitude in the destruc- 
tion of this ignorance, for knowledge alone, not action which is 
only a part of ignorance, is competent to accomplish this 
result. Nor is it possible to do away with likes and dislikes 
as long as ignorance is not doue away with. This is therefore 
undertaken with the object of destroying ignorauce as well as 
its effect—this world,—and also of explaining the real philo¬ 
sophy of Brahman .t 

__ Vpa de fa sdhasri. 

# inwfa wft fcfa: i 

art spifanan *«rt srw: u 

swnftrap 

f wft fiwrfirt i 

$ wrat nnt n»ft irct: Rctt: u 
qqfatff fltfiSfrt tttfTOW j* i 
trt ftaHJTHS* ffellTTO*^ II 

Art 9$ I 

TOftwm mrs*t nift ftwrt 
ftSrtrwiaUPitij *r i 

sirfTHwrn«t5| ff nniroat u 

nwiWTOW aarrfoftf rrt i" 

TOftarftwwi n 
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IX—XII. 

JpROM the senses finding each its own gratification in the 
objects peculiar to each, there arises no real happiness bat 
only a temporary allaying of the heat of the mind. It is vain, 
therefore, to grope for any real happiness in the world of 
objects. The deluded deceive themselves by imagining every 
dose of evil to be so mnch good ; but in birth, death, and limi¬ 
tedness, the wise never fail to perceive the evil that conceals 
itself under the inviting form of objects. They find no happi¬ 
ness in things subject to such results. The smallest happi¬ 
ness, in the real sense of the word, is nohow possible in any 
thing ;—oh ! I should become that Self which is all bliss, all 
existence, all enlightenment.* 

Atmapurdna. 


XIII. 

J^NOWLEDGE of the Divine dissolves all bonds, and gives 
freedom from every kiud of misery including birth and 
death.f 

S'zetd'svataropanishad. 


* srsrrftefasft gs^ i 

0r* 5 afogqqftffa: 11 

reft foqqat 1 

tog j:%5 gwfr. fiptf n 

3I^STraiFTflT?lT« faTOITT I 
<K§* flfoFT qpf «IW * tl 

*r faring g* am* i 

uppgimr <rars? $qf u 

•nwswi*. 
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XIV. 

fJ'HE Creator (Brahma), tlio Protector ( Vishnu), the Destroyer 
( Rudra ), the Consumer ( agni )), the Sun, the Moou, the 
Thunderer ( Indra ), the Wind ( Marut ), the Sacrifice, aud so ou, 
the sages describe the One eternal Ens, as thoy look at it 
throngh the mnltifarinns forms of the intellect;—all my best 
worship to that Divine Essence, the destroyer of that ignorance 
whose form is this world.* 

S'a nkar&ch&rya . 


II.—BRAHMAN. 

XV—XVI. 

rpiIAT should ho known as lirahman beyond the gaining 
wheroof there remains nothing to gain, Iteyond the bliss 
whereof there remains no possibility of bliss, beyond the 
sight whereof thcro remains nothing to soc, beyond becoming 
which thcro remains nothing to become, beyond knowing which 
there remains nothing to know.f 

Atmabodha. 


ft It i 

vs bit g 

Tl $BITOT*ffft4[B II 
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XVII. 


rpiIIS is full, ami so is that;—full comes ont of the full,— 
taking away the full from the full, the full remains for 


ever.* 


Isopaniskad. 


XVIII. 

JJE is eternal among the eternal, couscious among the 
conscious ; He, ever one, produces the variety of ideas iu 
the many;—knowing that Divine One, realizable by Sanhhya 
or Yoga , as the Supreme Cause, all bonds dissolve themselves 
into nothing.t 

S'vct&hataropanishad. 


XIX. 

JJE who, in the beginning, sent forth the Creator ( Brahma) 
and favoured him with the storehouse of all knowledge, 
the Veda ;—I, desirous of liberation, betake myself to Him, the 
ever-effulgcnt light, revealing his eternal Self through the 
intellect.^ 

S'vetdsva ta ropan i shad . 
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XX. 


AS in the sun, nil light, there is neither day nor night, so 
in the Self, all light, their is neither knowledge nor 
ignorance.* 

Upadeiaa&hatri. 


XXI. 


rpHE ever unchangeable is devoid of sonnd, toncb, form, 
taste or smell. It is without beginning or end, ever 
beyond the prime cause of all evolution (viz., the MaAat );— 
knowing that, one escapes the all-devouring jaws of death.f 

KutAopanishad. 


XII—XIII. 


rpHE eye has no access there, nor has speech nor mind ; we 
do not know It (the Self), nor the method whereby we can 
impart It. It is other than the known os well os the un¬ 
known ; so indeed do we hear from the sages of old who ex¬ 
plained It thus to ns.f 

Kcnopanithad. 


* srifiu* «r«nq$ i 

nffcftwntfrfofoinfa i 
fflr jyr * *swr**fV* m 
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XXIV. 


T"T to realise (within thyself) that whence arise these 
beings, by which they stand sustained, and unto which 
they return and become naught;—that indeed is Brahman . * 


Taittiriyopanishad . 


XXV—XXVI. 

T° the emperor (Jauaka) thus explained YAjnavalkya;— 
When there is, as it were, a second, there alone docs one 
see, smell or taste soiucthig other (than Self), there alone does 
one speak to or hear, think of or touch or know something 
other (than Self) ;—but when the seer is all alone by himself, 
he is as still as an undisturbed collection of water,—this in¬ 
deed is Brahmaloka, the condition of universal empire. This 
to the self, is the highest end, the best riches, the supremest 
world, the greatest joy ;—the rest of beings live only by a 
particle of this bliss.f 

Brhaddrawjakopanishad. 


* qriNr uraift sfrafar qtwRqfatifoafci 

nffcftmrcrcq i n 
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xxvii— xxvm. 

JpATHER, son, mother, uj even the worlds, the Gods, the 
Vetlas sre all nanght iu this (Self) ; the thief is no-thief, 
the foeticide no-fieticide, the ekdwiala ao-eiandala, the Ptmlkata 
no -Poulkasa, the &rama»a no-S', ramana, the ascetic no-ascetic; 
—It has no relation with good or evil. One who has become 
It is beyond all desires of the heart. It shoohl not be suppos¬ 
ed that (even iu sleep) It does not see, for It does not see 
thongh ever seeing ; the sight of the seer is never lost, being 
eternal, there is nothing other than Itself which It can make 
the object of Its seeing.* 

lirkadam nyakojtaniskad. 


XXIX. 

■JJENCE it is describ'd as “ not this,” “ not that,” and so on 
by negatives only.f 

Jt rkadai'Hyakopaniahad. 


XXX. 

tJMIAT is real bliss which has no conditions ; in the condi¬ 
tioned there can be no happiness ;—the Unconditioned 
alone is bliss ; try to realize the Unconditioned (in thyself.)! 

Chhi i/«fogi/opa n ishad. 


* at* fantomreftt nramrerr «ni 

*tTv*re)s^f»»*r3: qtPwitsqtoH: wtfi 
snow CTnrcftsmqtrtswrrra qtfq rfWT 

fqqwroft i» 

til twuqftr i r r> wlsfair- 

t wra n 
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XXXI. 

fJlHAT is the Unconditioned wherein one does not see another, 
one does not hear another, one does not know another ; 
that wherein one sees another, hears another, knows another, is 
the conditioned. The Unconditioned is immortal, the condition¬ 
ed is mortal. Oh master! where is this Unconditioned to be 
found ? In its own glory, or even nowhere.* 

Chh&ndogyopanishad . 


XXXII. 

JJENCE is described the Self; Self alone stands above, 
below, west, east, south and north ; everywhere all is 
Self. He who thus sees, thinks and knows, enjoys Self, plays 
with Self, lias Self alone even for a second, finds perfect bliss 
in Self, becomes the lord of all, gains access to all worlds and 
beings. Those who understand otherwise, betake themselves to 
other masters, enjoy only the mortal world of conditions, find 
no access to all beings and all worlds, t 

Chhdndogyopanishad. 


* h i rererem - 

qrf&q nPmgcT 51% ^ nfifar q 11 

anwRRiT anftt* qqr ^ 
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XXXIII—XXXV. 

rpHAT soni which is ever awake even in sleep, sending 
forth the variety of ideas, is said to be all pare Brahman , 
all immortality ;—all the worlds are held in it (as it were, in 
suspension), there is nothing which transcends it. It is this. 
As the one fire pervading the universe appears in so many 
forms in the variety of objects, so the inner self of all, ever one, 
appears to take on so many forms, but is ever beyond them. 
As the sun who enlightens everything has nothing whatever 
to do with the numerous ills the eye may perceive, so the 
inner self of all, ever one, has no connection whatever with 
the joys and sorrows of the world, being ever beyond them. # 

Ku thopa n i shad. 


XXXVI—XXXVIII. 

JJ1HAT is the real witness ( viz ., self), all consciousness, who 
unites in one grasp, the actor, act and the variety of 
objects apart one from the other. I sec, hear, smell, taste and 
touch,—in this form docs (the witness) unite all in one continuous 
consciousness, even like the lamp suspended in a theatre. The 
lamp in the theatre takes in the master, the audience, the actors 
and all, without distinction, in one sweep of light, and conti¬ 
nues to shed the same light even when all these are not there, t 

Vanchadan. 


* «r s&S *Tnfti ftffaw i 

y* wkh i 

nftWJqa: fann a? n u 

qww alwnsanwr *q *<j wfiTFit qf#«i ii 

«j«it i 

a ftwia «cu: n 

t *?frT * frat i 

y ft tqfo q ftq arm faij: n 
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XXXIX. 


*J1HE seer of thy sight thon shalt not see, the hearer of thy 
ear thou shalt not hear, the thinker of thy thoughts thou 
shalt not think, the knower of thy knowledge thou shalt not 
know—this is thy Self, all-pervadiug, everything besides is 
but mortal.* 


Brkaddranyakopanishad . 


XL. 


TT7ITHOUT the glass there is no possibility of a sight 
of the reflection ; whence then could there be any 
possibility of the knowledge of name and forme without 
assuming that which is existence, consciousness, and bliss P f 

Panchadasi . 


?? srrerfriat tfq: * *f 


* a slim a a ftinft- 

t »f?|t *<fo} eroi i 

wwr fen 11 
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THB IMITATION OF S'ANKARA. 


XLI—XLIII. 

JJE pervades the earth and yet transcends it; the earth 
knows Him not; the earth is His body: He controls the 
earth from within ;—He is thy inner Self ever immortal. He 
pervades water and yet transcends it; water knows Him not; 
water is His body : He controls water from within ;—Ho is 
thy inner Self ever immortal. • * • *• He is the unseen 

seer, the nnheard hearer, the nnthonght thinker, the unknown 
knower ; there is no seer other than this, no hearer other than 
this, no thinker other than this, no knower other than this ;— 
this is thy (and of all beings’) inner self, ever immortal ; all 
beside is mortal.f 

Brhaddranyakopanishad. 


XLIV—XLVIII. 

JJ1HAT which is not spoken in speech bnt that whereby all 
speech is spoken ; that which does not think in the mind 
bnt that whereby the mind proceeds to think ; that which docs 
not perceive with the eye bnt that whereby the eye receives 
its sight ; that which does not hear with the ear but that 
whereby the ear hears ; that which docs not breathe the breath 

* The same U said of fire, air, wiud, heaven, sun, moon, stars, 
light, darkness, space, skin, speech, eyes, ears, mind, breath,—all beings 
whatever. 

t «rer sftf 

sfofhRid tr Miwraunwror: n 

a mmwwfmqa: w 

•rttnrerswjr: fajim msijtstftsffcT to »rpif)s- 

ntsftn n?m «u?$tsnsfa ftfilN n »nwi^iqfwjq- 
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of life bnt that whereby life itself is kept ap ;—Know thoa 
that that is Brahman , not this that people worship.* 

Kenopanishad. 


XLIX. 

JMMORTAL Brahman alone is all this ; the east, west, 
sooth and north is all Brahman ; this wide expanse of 
the universe above and below is indeed all Brahman .f 

M undakopanishad. 


L. 


"|"N the beginning, oh good one! was the Ens alone ; all one 
withont a second.f 


Ch h a n dagyop an ishad. 


* MSTMTHWjfyi I 

MW II 

mw & faffc qr^gMi^ II 

MWWMT M I 

mw cm w* Mftsynait n 

M SJMlft llM WlMfqf WTM I 
<T>M MW H q^gTTHfl II 

McUHH M miwrfrt qq him: noftqil | 

MW c* foffc MlftgTOKt II 

frsfrrftww . 

t J^ITWI W 1 KW I 
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THB IMITATION OF S'ANKARA. 


LI. 

PfrRAHMi, Indra, Praj&pati, all the gods, the five primor¬ 
dial elements, and all that breathes, or moves about, 
or flies above, or stands unmoved,—the whole (universe) exists 
through Thought, depends on Thonght, Thought is its 
stay }—Thought is Brahman .• 

Aitareyopanithad. 


LII. 

fJ'HIS self— Brahman —is all intellect, all mind, all life, all 
eyes, all ears, all earth, all water, all wind, all ether, all 
light, all darkness, all desires, all peacefulness, all anger, all 
quiet, all religious merit, all religious demerit; It is the All, 
It is this, It is that.f 

Brhaddranyakopanishad. 


LIII. 

npHIS Brahman is canseless, without a second, having no 
within and without; this self is Brahman , the conscious¬ 
ness of al!4 

Brhaddranyakopanishad. 


* Vf p? nq nsiwflutl w q*jmrs*nft 

* * * nr^wfit ^ qaf« m to tRmrft* mri* 

nfafW bit Bfnw miH to n 

WWNftqn. 

t snmTOTT to frfT’nrqt mwwTOgfcr.tflror: 

nq airtnrtt qi«piq an^rwMwNiNqtsfhfrini: vrtnrtrsvTtpra: 

J n^TO i ^^qnnwR qmqqqRmTO eqfjg: u 

TfW*TOlqfrq*. 
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L1V. 

/*\H G&rgi! this immutable one is the unseen Seer, the 
^ unheard Hearer, the nnthought Thinker, the unknown, 
Knower ;—there is no seer beside this, no hearer beside this, 
no thinker, no knower beside this. In this immutable (essence) 
oli dear G&rgi! is interwoven the dkdsa (the last essence of 
all existence).* 

Byhaddr any akopani shad. 

LV. 

H B (Y&jnavalkya) said oli G&rgi! the knowers of Brahman 
thus explain the ever Immutable. It is neither with di¬ 
mensions nor atomic, neither short nor long ; It is not red, 
not sticky, not light, not dark ; neither air, nor ether. It has 
no relation, no taste, no smell, no eye, no ear, no speech, no 
mind, uo light, no life, no mouth, no form, no break, no 
without ;—It enjoys nothing or is enjoyed by nothing.f 

Brhaddranyakopanishad. 

LVI—LX. 

J explain to thee that real thing, knowledge whereof confers 
immortal enjoyment;—It is supreme Brahman without 
beginning, beyond being as well as non-being. It is all hands, 
all feet, all eyes, all heads, all mouths, all ears. It stands embrac¬ 
ing the whole nuiverse within its ample fold. It illumines all 

# <*5r sroftirrf fairo ^nfarsffcr 

***** *H*f*n* u 

t b ?T*t^1ft*** irrffr stjtot 

* <r*wrftr w 
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THK IMITATION OF ^ANKARA. 


sensible objects though void of every sense, It sustains all though 
void of all relation, It reaps the fruition of all activity though 
void of every property ;—It is within and without all beings. 
It is immovable and yet ever moving, It is minutely un¬ 
knowable, and yet constantly near though ever afar. Though 
ever unpartitioned It stands as if divided in all beings; 
It is the sustainer, master and destroyer of all.* 

DhagvadgitA. 

LXI.—LXII. 

QBJECTS transcend the senses, the mind transcends objects, 
the intellect transcends the mind, tho ma/ial ( i.e. cosmic 
iutellection) transcends intellect («. c. individual intellect), the 
avyakta(i.e. the nndiflfereuced first cause), transcends the maAat, 
the Purus/ia(i.e. the Self) transcends the avya/ttu ;—beyond the 
Purusha there is nothing which can transcend Him, or prevent 
llim from being the last csscucc, the last resort (of all).f 

Kathopanishad. 

* W iTTRlWWTfir I 

mu a n 

aw: UTfaurt t 

afo almfaj ftrefH n 

•iaa> n u 

vi^T«a gmanro* =a t 

wTf^r% nit^ii 

•tfaaqa * KJ&5 ftraarfba a ftaan i 
gaai a trKW aftr*3 naftij a n 

^ MUVlftRT. 

t ffaftwn qri siut apfrqqqt w: i 

aaa*3 qu ii 

Mftr: q*a«rf aasmRjqq: qc t 
jqqmt faf*aa ar qna? ar waft: 11 

aftiqfta*.- 
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LXIII. 


I^HAT is the First Great Puruaha who, thoogh without 
hands or feet, is the swiftest of approach ; though withont 
eyes or ears, sees and hears everything ; though uncomprehend¬ 
ed, comprehends everything knowable.* 

Svelasvataropaniahad. 


LXIV—LX VI. 

JJMIE all-seeing is never boru, never dead ; It comes ont of 
nothing or sends forth nothing ;—It is nnborn, eternal, 
immutable, ever unique, never destroyed with the destruction 
of the body. If the killer intends to kill or if the killed 
thinks He is killed, both of them do not knoto ;—It neither 
kills nor is killed. It is smaller than an atom, greater than 
the greatest ; It is present in the heart of all beings. The 
glory of this Self is realized by him the whole of whoso sensi¬ 
bility returns to a state of placid calmness through absence of 
desire ;—he alone passes to the other side of this ocean of sin 
and sorrow.f 

Kathopaniahad. 

* arotfonfl nftar a i 

t fortr *tt jafaw 

•TJtftW: ?TTWitS$ jnsfl H II 
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THE IMITATION OF b'ANKARA. 


* 


LXVII.—LXIX. 

gTEEL cots It not, fire barns It not, water moistens It not, 
wind dries It not;—ever uncut, unburnt, nnmoistened, 
nndried, It is eternal, all-pervading, immovable, unchange¬ 
able ; It is the All. It is said to be nnmanifcst, nnthonght, 
unalterable knowing It to be each thoa needst not grieve.* 

BhagvadgitA. 


LXX.—LXXI. 

tJiRUTH alone conquers, not falsehood, the divine pathf 
stands upheld by Troth ; sages with desires pat ont by 
satiety pass over it to the great treasure of Troth. It (the 
Troth) is all-embracing yet unthinkable, all light, minutest of 
the minote yet ever manifest. It is farthest of all yet ever 
near in all beings, ever present in the hidden consciousness of 
all which passes ont in all acts (of mind and body). J 

Mundakopamshad. 


* to to i 

*r to w inw n 

ftcq; wry^rsq irrh: u 

t That ii Denylna the way by which the liberated paaa through the 
mu to higher worlds and rest in absolute unity with alL 
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LXXII. 

f\NE so freed from the bondage of senses transcends all 
material relation, and becoming all supreme light, 
regains his own Self. This indeed is Self. It is beyond 
mortality, beyond fear, It is Brahman ;—Troth is only another 
name of Brahman.* 


Chh&ndogyopanithad. 


LXXIII—LXXV. 

rpHERE conld hardly be any room for separateness in that in- 
transmntable, formless, characterless, one Being which is 
beyond the relations of subject, object, instrument etc., which 
is overy way full to the utmost like the waters surging above 
all things at the great cyclic deluge. In it merges the canse 
of illusion like darkness in light;—there, verily, can be 
nothing like separateness in It, the highest essence, without 
character, and ever one without a second.f 

Vivekackuddmani. 


* WS' 
HIM II 
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nit ntrrAnoM or s'awkaea. 


LXXVI—LXXVII. 


»pHAT is the form of the higheet Self wherein the world 
of anliject and object though existing does not exist, 
and which though all Alcala lias no touah with it. It is all 
▼oid and yet as if it were no void, the world is nanght 
in it, it continues to be completely void though ftill ol 
nnmbcrless worlds npon worlds,* 

YogaxAtisktka. 


LXXV1II. 

tJiHE whole of this cosmos is one self, there is no room for 
the idea of body and its like. Brahman is all tliat is, 
all bliss, whatever thou secat is all thoughLf 

YogavA*i$ktka. 


LXXIX. 


A S light belongs to the snn, coldness to water, ami heat 
to fire, so do existence, consciousness, bliss, eternity. 


immutable parity, belong, by nature, to self.} 


Atmabodka. 


• aa ftamstawa* ar. i 

aan i a ra ai ana aomaa: ■ 

•i^njfhe a«s?a af*a^ aaffeaa* i 
enfa efW met aninaa: u 
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aaara: afkraniaPiiaPnfamma: u 


•nwnihu 




BRAHMAN. 


21 


LXXX.—LXXXI. 

FjpHE material cause of this illusion is none other than 
Brahman, the whole of the universe is, therefore. 
Brahman, and nothing else. Brahman being the All, causali¬ 
ty is mere illusion ;—the real Truth being thus kuown there 
can be no room for the slightest separateness.* 

A parokshdnubhuti. 


LXXXII. 

rjpiIIS Self is the bridge, the support, of the whole universe 
which, but for it, will be nowhere.t 

Ch&ndogyopanishad. 


LXXXIII. 

IJ E is all bliss of every kind, attaining this bliss it 
realizes its natnro which is all bliss.{ 

Taittiriyopanishad. 




LXXXIV. 

FjpHIS therefore is the last measure of all bliss.§ 

Taittiriyopanishad. 


eqim mm ai Or«rr i 
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m IMITATION or u'ankaka. 


LX XXV. 

fJpFIE one ever-effhlgent stands concealed in all being*. It 
pervade* every knowable object and i* the inner self 
of all. It is the witness of all action, the all-embracing resort 
of beings, the unaffected seer, all thought, unique, and without 
properties.* 

SvtUihataropanitAad. 


LXXXVI. 

JJE has neither form nor instruments, He is not seen as 
equal to or greater than (any thing) ; His transcendent 
power is heard of as unimaginably multifarious, omniscience 
and omnipotence constitute His very nature, t 

St*t&hvataropani*kad. 


LXXXVII. 

JTEITHEIt snn nor moon nor fire enlightens it; that indeed 
1 is my sublime habitat; thence no return is ever possible.} 

BkagavadgilA. 


frfwrft *4 gmsjmwi t 
«*Hsror qjg n ftww 
<rtflr Vr3r fHjro n 
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LXXXVIII. 


^pHE Lord creates neither the objects nor the subjects which 
make up the world ; nor docs lie plan the rclution of 
ends and means ;—nature alone continues to act.* 

BkagvadgilA. 


LXXXIX. 

JT is unborn, ever awake, free from dream, having no form 
or no name. It is one continuous thought, all-knowing. 
There is no metaphor whatever in saying this.f 

Gaudapdddch&rya . 


XC. 

fpiIlS oh Satyakuma is Brahman higher as well as lower, 
(i. e. science and nescience all is Brahman ).{ 

. Praknopanishdd . 


XCI.—XCII. 


A 8 above so below, as below so above ; he passes from 
death to death who here finds the least shadow of 
variety. There is no variety in This, It should be grasped 


• * h Wfa stare* gsrfrr n§: u 

*r iwfa u 

*ta* 'frog* u 


t tprlt fl?ta»T*» w ii 


RiitaPtas. 
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THK IMITATION OF MANAMA ft A* 


by the mind alone; he, indeed, passes from death to death 
who here finds the least shadow of variety* 

Katkopani$kad. 
also BrAaddranyakopanisAad • 


XCIII. 

hawk or an eagle having soared high in the air wings 
its way back to its resting-place, being so far fatigncd v 
so does the soul {having experienced the phenomenal) return 
into itself where it cau sleep beyoud all desires, beyoud all 
dreams, f 

Brh add ra nyakopa *i sAad. 


XC1V. 

^JpSIEsun docs not shine there nor the moon nor the stars 
nor even these lightnings, least of all this firo ; every¬ 
thing becomes enlightened in its light, the whole of this 
shines through Its lustre.) 

KathopamsAad also MmuiakopanisAad. 


• stints* qqjwmfai i 
grit:« gqmftffl 9 w qifcr ii 
qrqrffcc fiqjq • 
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III.—SELF—IDENTITY. 


xcv. 

■ A particle of Its bliss supplies the bliss of the whole universe, 
everything becomes enlightened in Its light ; nay 
all else appears worthless after a sight of that essence ;—I 
am indeed this supreme eternal Brahman.* 

Vijndnanaukd. 


XCVI. 


npHE power of son, moon, fire and even of speech having 
exhausted itself to rest, the senses being all put out, that 
which stands self-illumiucd, beyond all relations, sending forth 
this universe of ideas, and all thought, is shown in the S'rutis 
to be the inner self of all.f 

SvdrdjyasiddAi. 
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TBX IMITATION OF U'ANKA&A. 


XCVII. 

J am withont character, without action, withont imagination, 
withont relation, withont change, without form, without 
sin, all eternity, ever liberated.* 

Atmabodka . 


XCVIII. 


JF thon ohjectest ‘how I should grasp this ?’ Pray do not 
grasp it, ; for the residuum after all grasping is at end, 
is none other thau tby-self.f 


Panchadasi. 


XOIX. 

W HERE is the man who doubts the fact of his own 
existence ? for if such a one be found ho should be told 
that the one who thus doubts is the Self he deuies.} 

Sv&tmanirupana. 


* Pnfft ftfatft Oicift ft OH: i 

ftmnd ft?q«lsi%i ftifa: n 

snrwtM 1 
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C. 

JVjTO other knowledge is necessary in knowing ones self, for 
the self is all knowledge ;—the lamp requires not the 
light of another lamp for its own illumination." 

Atmabodha. 


Cl. 

gETTING aside every thing which becomes the object of 
knowledge in this world, there yet remains a residnom, 
the real essence of knowledge. The knowledge that this is 
Brahman is true knowledge of Brahman.^ 

Panchadati. 


CII. 

JT is the ear of cars, the mind of minds, the speech of speech, 
the breath of breaths, the eye of eyes. The wise transcend¬ 
ing these (i. e. the physical ear, mind etc.) and renouncing 
this world of experience, rest in eternal immortality 4 

Kenopanishad. 


CIII—CIV. 

fJMIIS Self in my heart is smaller than a grain of rice or bar¬ 
ley or mustard, smaller than a grain of the Sy&mhka or 
even than a part of its part. This Self in my heart is bigger 

• jtafamUTOTST: II 

•TTwrftW: 

'TSWY'tft. 
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THB DOTATION OF S'ANKARA. 


than the earth, more extensive than the atmosphere, wider than 
the sky, greater than all these worlds together. It is all action, 
all desire, all smell, all taste ; It pervades all that is ; It is 
void of speoch (and all other senses), ever indifferent (to good 
or evil). This indeed is the Self in my heart, this indeed is 
Brahman. He becomes this Brahman, after passing away from 
here, who has faith in the Self, and has no donbt whatever.* 

Chh&ndogyopaniahad. 


CV. 


'^LL this is Brahman, this Self is Brahman A 


Mandukyopanishad. 


CVI. 

^S the fool with eyes all bedimmed, sees the snn all dark, 
though covered only with a cloud, so does It appear in 
bondage only to the victims of illusion. I am this pure Self 
whose form is all eternal consciousness.! 

Hastdmalakastotra. 


* ** * iprsT trfqrst wmrcrjr 

wTORwft afawp ii 
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evil. 

JT is the one pervading all, but ever untouched by any, and 
therefore ever pure, and all clear, like (the all-pervading) 
A/cdm. I am this pure Self whoso form is all eternal con¬ 
sciousness.* 

Hast&malakastotra. 


CVIII. 

JX is withont mind, without eyes, without any similar means 
(of relating itself to the objective), but all the Bamc, it is 
the mind as well as the eye of all minds and all eyes, nay tho 
means of means ;—Its form being ever incomprehensible by 
the mind, the eyes, and the rest. I am this pure Self, all 
eternal consciousness, t 

Ilastdmalakastotra. 


CIX. 

|” am indeed that Supreme eternal Brahman which is all 
bliss, all light, beyond illusion, beyond conditions, realiz- 
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THB IMITATION OF S'ANKABA. 


able only in the idea ‘ I am Brahman ’ the ever transcendent* 
Fonrth.f 

Vijndnanaukd. 


CX. 

TT is this infinite atom, all this is that Self from end to end. 
It is tho Truth, It is the Selfoh S'vctaketu 1 THOU 
ART THAT, t 

Chh&ndogyopanishad. 


CXI. 

A S a lamp of salt melted in water cannot be experienced by 
the eye,but only by the tongue, so indeed the ever-existent 
Brahman shining in the depth of the heart cannot be realized 
by the (external) senses, but by tho light of that sympathetic 
awakeniug which comes from the word of a teacher. THOU 
indeed ART this BRAHMAN , not tho phenomenal that 
appears around.§ 

Svdrdjyasiddhi. 


* That U to My VWhva, Taijata, Prdjna are the three traaaoeoding 
which h the Fourth, Brahman. 
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CXII. 

fjpHE ocean transformed, through the action of clonds, into 
the form of rivers etc., ceases to be itself; so indeed hast 
thou forgotten thyself through the power of conditions. Oh 
friend I remember thy fall Self, THOU ART 13RAI1MAN, 
the ground of existence, the All.* 

Sv&r&jyasiddki. 


OXIII. 

^TIIERE there is anything like dnality there alone does one 
see another, there alone does one smell another, there 
alone does one hear another, there alone does one speak to an¬ 
other, there alone does one think of another, there alone does 
one know another. Bnt when all is one Self to him, what 
should he smell with what ? what should he see with what ? 
what should ho hear with what ? what should he speak of 
with what ? what should he think of with what ? what should 
he know with what ? By what indeed should that be known 
through which everything proceeds to know? By what 
should the Knower be known ?t 

Brhad&ranyakopaniskad. 


• atiarfot .reahasfraaiat 
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TIH DOTATION OF ^ANKARA. 


CXIV. 

TT is not attainable by the most constant attendance at 
lectures, many though hearing numerous such never know 
what It is. Strange indeed is the speaker who speaks of It, 
stranger still who obtains It, but most strange of all is he 
who, being properly instructed by a competent (teacher) 
realizes It (in himself and all).* 

Kathopanishad. 


CXV. 

ANE rare soul sees It like something strange, another 
speaks of It in the same strain as of something extra¬ 
ordinary, a third hears It as something uncommon, while a 
fourth though constantly hearing knows It not in the least, f 

Bhagvadgitd. 


IV.—THE MEANS. 


CXVI.—CXVII. 


fJMLL study should not allay in thee the sense of separate¬ 
ness, the mind cannot take on tho form of that (essence) 
and thou const not realize Brahman. Four indeed, are 


* wwmsft *1 3«f: 
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the gatekeepers at the entrance of the palace of libera¬ 
tion :— 

(1) Self-restraint, (2) Contemplation, (3) Contentment, 
(4) Company of the wise.* 


Yogat&sishtha . 


CXVIII. 

JJE alone escapes from the web of illnsion, this world, even 
like the lord of beasts from the trap which holds him fast, 
who, with all acts, all pleasures, attuned to the supreme aim, 
puts forth strong personal effort in that behalf, t 

Yogat&sishtha. 


CXIX.— cxx. 


JJ^REES continue to vegetate, and so do live on beasts and 
birds; he alone lives whose mind lives not in consequence of 
taking on a variety of forms. All holy writ is so much burden 
to him who has no discrimination, all philosophy is so much 
burden to him whose germ of desire is not destroyed ; the 
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THB IMITATION OF S'ANKARA. 


mind is so mnch burden to him who has not acquired self- 
control, the body is so mnch harden to him who knows only 
the andtman (non-self.)* 

Yogavdaishtha. 


CXXI. 

fJ'HERE can be no man. moro despicable than him who does 
not pnt into practice the words of the trustworthy pro¬ 
ficient who explains, with great pains, (the real trnth), on 
being questioned, f 

Yogavdaishtha » 


CXXII.—CXXIII. 

desire is ignorance, tho destruction of desire is liber¬ 
ation, and this liberation oh R&ma 1 is easily bronght 
about only by ceasing to desire. The mind experiences bondage 
from the firm conviction ‘ I am not Brahman ,’ it realizes 
entire freedom, from tho equally firm conviction ‘ I am 
Brahman'% 

Yogavdaishtha. 


• tTwrsfo ft sfcrfrr sftefar girqftro: i 
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CXXIV. 


*pjE continually sees the Self who studies to unify philo¬ 
sophy, and the teacher’s explanations, with the facts 
of his own consciousness.* 


Yogavdsisht/ta. 


exxv. 


rjpHE light breaking in upon the mind should not be kept 
off by having recourse to that false logic which puts 
forth unholy guesses of every kind up to the obliteration 
even of the facts of consciousness.t 

Yogavdsisktka. 


OXXVL—CXXVII. 


^^ith no confidence in the facts of his own consciousness, 
and with the obvious endlessuess of argumentation, 
how would he who poses himself as a Professor of Logic* 
obtaiu conviction of Truth? If argumentation is meant as a 
help to the intellect, you are welcome to argue in accord with. 


t * HRRim njaaT | 
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the facts of yonr consciousness, bnt certainly not to argue 
without aim, in any line you choose.* 

Panchadasi . 


CXXVIII. 

sense of this can never be gathered by ratiocination 
alone, oh beloved one ! it leads to real knowledge only 
when used by one who really knows. This kuowing is that 
which thou, oh child of truth ! hast already acquired ;—oh 
Nachiketas ! there indeed can be no better questioner than 
thyself.f 

Kathopanithad. 


cxxix—rsxxxr. 


fJpHIS self is not realizable by study, nay not even by in¬ 
telligence or much learning. The Self unfolds its full 
essence to him alone who applies his self to self. He 
who has not given up tho ways of vice, he who is not 
able to control himself, he who is not at peace withiu. 
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lie whose mind is not at rest, can never realize the self, 
thongh full of all the learning in the world. That wliicji lies at 
the root of all distinctions of caste and creed is its food, cvon 
death itself is its drink ;—who (not so prepared) can kuow 
what It is ? • 

Kathopanishad, 


CXXXII. 

H ow can books enlighten that lamp of clay fashioned in 
the form of man, who does not in any manner realize 
the Truth explained to him with all possible clearncss.t 

fiaish/tarmyasidd/ii. 
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THE IMITATION OP S'ANKARA. 


CXXXIII. 


‘^^ r E rejoice witli those whom we recognise as centred in self- 
realization ; the rest we pity ; with the deluded we do 
not care to argue.* 


Panc/iadaii. 


CXXXIV. 

fpALK as ranch philosophy as yon please, worship as many 
gods as you like, observe all ceremonies, sing devoted 
praises of any niiinl>er of deities ;—liberation never comes, 
even at the end of a hundred / ialpas , without realization of tho 
oneness of self.f 

Vi vekack uda mani. 


CXXXV. 

*^^110 knows Vidyd and Avidyd together, passes beyond 
death throngh avidyd, and enters immortality through 
Vidyd.% 

Hopanishad. 
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CXXXVI. 


/JlHE good is one thing, the agreeable another ; men find 
them in a variety of objects and become bound, one way 
or other, lie who attaches himself to the (supreme) good 
reaps the highest bliss, he who pcrsucs the agreeable is 
cheated of the real object (of existence).* 

Kathopanishad. 


CXXXVII—CXXXVIII. 

fJiIIESE (i.c. the good and the agreeable), thon knowest, 
are Vidya and Atidy<L> opposed one to the other in their 
very natnre, and having entirely different results in store. 
Oh Nachikctas 1 the various desires I propose to thee fail to 
move, thon art really devoted to vidyA alone. Groping about 
in (the night of) AvidyA , fools flatter themselves with wisdom 
and learning, and continue to tumble about, without end, like 
the blind led by the blind.t 

Kathopanishad; Mundakopanishad . 


CXXXIX—CXL1. 


rjiHE lyre with all the beauty of its make, and the melody 
of its music, serves at best to please the hearer, it cannot 
lead to universal empire. In the same manner all the flow of 
speech, all the stream of sweet words, all the skill expended 
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TUB IMITATION OF b'ANKARA. 


on explaining philosophy,—all that the learned call learning, 
has the belly, uot the self, for its ciul. Vain is the study of 
philosophy if it leads not to the Essence, equally vain is all 
2 >hilosophy if the Essence is realized.* 

Vivekachuddmani. 


CXLII.—CXLIII. 

J^ISEASE disappears not with the mere name of medicine, 
but by actually swallowing it ; talking of Brahman, 
without proper realization, can never bring about liberation. 
Till the objective is not dissolved (in the subject), till the 
essence of self is not realized, no liberation can come from 
speaking about Brahman ,—all the fruit of such activity is 
only (waste of) so much breath.f 

T7 vekach uddmani. 
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ill.—The Aspirant. 

CXLIV—CXLV. 


knowing intellect skilled in grasping the pros and 
cons of every theme, and cleared of all dross by the 
means just described, is the true aspirant after self-knowledge. 
Discrimination, non-attachment, self-control and its accom¬ 
paniments, keen desire of liberation, these make one fit to 
inquire after Brahman .* 

Vivekachuddmani. 


CXLVI—CXLVIIL 

rpiIIS Self cannot be realized by want of (spiritual) strength, 
by indifference, by austerities unaccompanied with renun¬ 
ciation. The self of that knower who applies himself to self with 
the means described enters the great Self— Brahman. Sages 
having found It, stand ever content in gnosis , remain centred in 
the Self, being free from all attachment, and always at peace 
within and without. They find the unconditioned and all- 
pervading, and realizing It within, become one with the All. 
With faith firmly fixed in the teaching of the Veddnta , 
with the mind entirely purified through renunciation and 
gnosiSy ascetics, one with the immortal, become liberated in 
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Brahman (».«. become one with Brahmin) at the moment of 
dissolution.* 

Mundakopani&had. 


CXLIX. 

JN the air or in water no mark is seen of the passage of 
birds or fishes; so is entirely inscrutable the passage of the 
knowers (of Brahman).] 

Sdnkardchdrya. 


CL. 

eye perceives not sound, being dissimilar by nature ; 
the material eye cannot see the (spiritual) self.! 

Naithkarmyasiddhi. 
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CLI. 


the face is fully reflected in a clear glass, so in the 
body of the true sooker the Atman is refleotcd in the 
intellect.* 

Atmapurdna. 


CLII. 

Rk says: this Brahmavidyd should be given to those 
alone who observe all ceremonies, who have learnt and do 
respect the Veda y who have faith in Brahman , who beep the 
2S£ar&-fire, who are full of faith, and who have duly passed 
through the Sirovrata.} 

Mundakopanishad. 


CLIII. 

JJE knows who finds a teacher ; he (then) delays only so 
long as he is not free (from the body), for on being so 
free he is one with the All.J 

Chli d ndogyopa nisha d. 
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THB IMITATION OF ^ANKARA. 


CLIV. 


JJAVING obtained this priceles birth with all the senses 
in their foil activity, he who does not understand the 
good of self, destroys himself.* 


Makd-Bkdrata. 


CLV. 

rpHE boat—this body—has been chartered by thee at the 
heaviest price—all thy good acts,—to cross over to the 
other side of this ocean of sin and sorrow. Pray pass on 
while it does not break, t 

Miscellaneous. 


CLVI. 


FjpHOSE who destroy (their) Self, go, after death, to the 
sphere called Asurya (without the sun), all enveloped in 
thick darkness.| 

Ihopaniahad; Brhad&ranyakopaniakad. 
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OLYII. 


^jpHE ignorant, the faithless, and the sceptic, meets with 
destruction; neither this world nor the next (belongs to 
him) ;—lie who is all doobt cau find no happiness whatever.* 

Bhagavadgitd. 


iv.—The teaoher. 

CLVIII—CLIX. 

rpiLL thy mind reaches the stage of (intuitive) development, 
follow what is assured thee by teachers, books and the 
(logical) instruments of knowledge. When thus is burnt out 
all latent desire and the Thing is realized, thou sliouldst not 
hesitate to give up all concern even with these, however 
good or useful they be.t 

Yogavathitha. 


CLX—CLXI. 


B T books (SAstra) is meant all that is offered by way of 
explaining the facts of nature, by great sonls free from 
likes and dislikes, with eyes trained to observation and 
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reason. Those resolute souls who are foil of the highest good¬ 
ness, who are equal to all, and who are possessed of a tact 
peculiar to themselves, are the really wise.* 

YogavAsishtha. 


CLXII. 

J (thus informed) am yet only versed in the (words of the) 
Mantras (the sacred hymns), I know nothing of Self. I 
have heard from sages of your stamp that the knower of Self 
rises above all sorrow. (With all my learning) I am foil of 
discontent and sorrow, oh Lord 1 take me to the other side of 
this ocean of misery.f 

Chh&ndogyopanishad. 


CLXIII. 

npHIS Brahman should be explained by the father to his 
eldest son, or (by the teacher) to a properly (sympathetic) 
pupil, and to no one else-t 

Chh&ndogyvpanishad. 
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CLXIV. 


RArna t the canse of (Self-)rcalization is none other than 
the pnpil’s own intelligence.* 


Yogn^asishtha. 


CLXV. 


QELF should be raised, not destroyed, by Self; for, Self alone 
is the friend and foe of Self.f 


Bhagvadgitd . 


CLXVI—CLXVII. 

QNE (course) leads to success in one birth or many, by 
gradual practice after the manner pointed out by the 
teacher; the other leads soon to real gnosis through the Self, 
aided even by moderate intellectual development, even like 
the fall of the fruit from above.} 

Yogavdsishtka. 
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. CLXVIII. 

JJAVING supported Self by Self, of one’s own accord,through 
thinking , one should carry this deer—his own mind— 
across the ocean of delusion, this world.* 

Yogav&aishtha. 


CLXIX. 

rpELL me what thon seest as other than religion and non¬ 
religion, other than these effects or their causes, other 
than that which is past and that which is yet to come.f 

Kathopanishad. 


CLXX. 

g'A UN AKA, the rich householder, approached Angirasa in 
due formality, and asked oh Lord I What is that whose 
knowledge leads to the knowledge of all that is ? He replied: 
two sciences are taught by the knowers of Brahman , the Higher 
(Vitlyd) and the Lower (AvidyA) 4 

Mundakopanishad. 
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CLXXI—CLXX1II. 

fJMlE ultimate aim of all Veda, the final result of all 
austerity, the object of keeping the period of studentship, 
I describe to thee in brief:—it is the syllable Aum. This is 
immutable Brahman, this is the highest Essence, it becomes 
whatever he desires to him who knows this, the ever-un- 
changeable. This, indeed, is the highest support, the greatest 
help,betaking himself to this he becomes glorified in Brahman.* 

Kathopanishad. 


CLXXIV. 

rpHE knower of Brahman attains to the Supreme; hence is 
this (rk) said “ Brahman iB being, consciousness, limit- 
lessncss.” He who realizes this, present in the heart (intellect) 
as well as in the highest Ahdia, has access to the fruition of 
all desire whatever, at one sweep, being one with all-seeing 
Brahman .f 

Taittirit/opanishad. 
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CLXXV. 


fjpiIIS cosmos is all Purutka, all ceremonial, all austeri¬ 
ties, the highest immortal Drakman. He who realises 
this in the cavity of the heart, easily scatters into nothing, oh 
good one 1 the knot of Aoidyd, even in this life.* 

Muiylakopanttkad. 


CLXXVI. 

rjMIE wise knowing, through the practice of snkjectivo con¬ 
centration, thu all-effulgent one, extremely difficult to 
see, concealed deep beyond everything, shining through all 
acts in every heart, inaccessible, and without beginning, 
transcends all pleasure aud all puiu.f 

Kalkopanitkad. 


CLXXVI I. 


JJE who sees himself in all, and all in himself, attains to 
the empire of Self, thus worshipping Self and looking on 
all things with equal eye.f 


Mann. 
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CLXXVIII. 

Jj^NOWING the great all-pervading Self through whom ia 
experienced the whole of dream and waking, the wise 
never become subject to sorrow.* 

Kathopanishad. 

CLXXIX—CLXXX. 

surely as water showered on a table-land seeks the lower 
ground, so indeed does one seeing variety in the attri¬ 
butes (of Brahman), becomes attached to them (in future). As 
water poured upon a clear even surface stands ever pure and 
undefiled, so stands, oh Gautama! the Self of the silent knottier 

Kathopanishad . 


CLXXXI. 

JJUIIS (body) is the city, with eleven gates,} of the ever 
un1>orn,ull unfailing consciousness. He who knows this 
well never comes to grief, and is liberated twice§ over.|| 

Kathopanishad. 
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X Tho seven apertures in the head, the two apertures at the lower 
extremity of the trunk, tho navel, and the ci:own of tho head, make up 
tho eleven gates. 

§ That is to say, he is liberated by the act of solf-realisation even in 
this life, and stands no chance of re-birth oven after death. 
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CLXXXII—CLXXXIII. 

AS these rivers flowing to and gaining the ocean lose them¬ 
selves in it, lose even their name and form, and become 
included in the name ‘ocean,’ so do all the sixteen forms of the 
objective flowing to and gaining the puruaha become lost in 
him, lose even their name and form, and become included 
in the 'puruaha' This( puruaha ) is the immortal transcend¬ 
ing all forms of the objective. This is thus summed np t— 
That death may not overpower thee, know the only know- 
able, the Puruaha , in whom are centred all forms like the radii 
of a cbariot-wheel in its navel.* 

Prainopaniahad. 


CLXXXIV. 

T£NOW that one Self alone with which are bound sky, 
earth, atmosphere, mind, and all the vital breaths;— 
leave aside all other speech ;—this alone is the bridge (over 
the gulf of this world) to immortality, f 

Mu ndakopaniahad. 
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CLXXXV. 

•J^RAIIMANAS disown him who knows other than self as 
a IJraJtmana, Kshatriyas disown him who kuows other 
than self as a Kshatriya , the people disown him who knows 
other than self as the people, the gods disown him who knows 
other than self as a god, the spirits disown him who knows 
other than self as a spirit, everything disowns that which knows 
other than self as the thing,—all this “Self”—the Brdh- 
manas. , the Kshatriyas, the people, the gods, the spirits, every¬ 
thing,—is Brahman* 

Brhaddranyahopanishad. 


CLXXXYI. 


rpiIAT Self which is beyond decay, death, sorrow, which 
requires no food nor drink, which is all accomplished 
desire, all fulfilled thought, should be looked for, should be 
inqnired after. He gains access to all worlds, has all his desires 
fulfilled, who, having known this Self, realizes It (fully in him¬ 
self and nll).f 

Chh Andogyopanishad. 
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CLXXXVII. 

O AID Y&jnavalkya to the Emperor (Janaka):—The same 
has been explained by the Ttk as well: this, indeed, is the 
eternal glory of him who has realized Brahman . It neither 
grows nor is diminished by doing or not doing any act, the 
knower knows this very truth. Knowing this, he is not affect¬ 
ed by any Karma whatever, all being as sin to him. The heat 
of his senses cools down into that calmness of mind which 
follows on absence of desire, all kind of latent attachment 
leaves him, no conditions disturb him, ecstatic trance environs 
him,—who knowing thus sees Self in Self, sees the All as Self. 
No good or evil touches him, he transcends all good and all* 
evil. The fulfilment or non-fulfilment of any (secular or 
temporal) net affects him not, he having reduced them all to 
nothing. lie is beyond all form, beyonil all desire, beyond 
all doubt. This is the real Br&kmana , this is tho real condi¬ 
tion of Brahman .* 

Brhaddranyakopaniskad . 


CLXXXVIII. 


ZONE’S own sphere (of life) though inferior is preferable to 
^ that of another even if it were superior. Death in one’s 
own sphere is most desirable, but the sphere of another is 
beset with fear.f 

Bhagvadgitd . 
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C'LXXXIX. 

jf know this (Self) to be the All, the Great Self, all effulgence, 
transcending all darkness. Knowing this, one can transcend 
even deaththere surely is no other road out of this 
(world).* 

Svetd&tataropaniahad. 


CXC. 


J^IKE and dislike do not cease to affect him who yet relates 
himRclf to the body; these never touch him who has 
disembodied himself, t 


Ckhandogyopanishad. 


CXCI. 

oil is found in scsamum-sccds, as ghee is found in curds, 
as water is found in water-courses, or as fire is found in 
the araai'-wood, so is the Self seen in Self by him who tries to 
realize it through universal lovo and perfect control over 
iniud and body.} 

Svetdhataropanis/iad. 
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THB IMITATION OF s'ANKABA. 


CXCIL 

I^RAHMANAS and others desirons of knowing It, know It 
by thestndyoftbe Veda, by sacrifice, by ascetic practices 
nnaccompanied with desire;—knowing It he becomes the 
silent one.* 

BrhadAranyakopanishad. 


CXCIII. 

■JJAYING explained the Veda to his pnpil, the teacher thns 
enjoins him: Tell the troth, go by religions forms, 
never disregard thy proper stndy, and having satisfied thy 
teacher with wealth do not pat an end to thy line.f 

Taittiriyopanishad. 


CXCIV. 


rpHREE are the stays of religion:—sacrifice, stndy, and 
charity.J 

Chkdndoyyopanishad. 


• mum fafafttfar ni* fpfr mwn ra uV 

irfa ftfom ii 

t i ew ** i i FrcwiFm 

NW i wiwiqk mnnfNt jnumj m u 








THE MEANS'. 


.67 


CXCV. 

JJE who knows It (the immutable AumhxLra ) thus, and he 
who does not know It thus, both perform {Karma) by 
It. Vidyd and Avidyd admit of innumerable varieties ; that 
alone which is done with knowledge, faith, and complete 
surrender, becomes powerful (for good)/ 

Chhdndogyopanishad. 


CXCVI—CXCVIII. 

fJlJIE beautifully-feathered couple bearing the same friendly 
name squats upon the same tree ; one of the pair eats of 
the tasteful pippal (tree), the other looks ou without touching 
anything. The purusha bound to this tree, continues to 
lament, being overpowered to helplessness by the force of 
delusion, but he passes beyond all sorrow when ho secs (his) 
higher Lord, sought after by all, and experiences the great¬ 
ness of Ilis glory. When the seeker finds the Lord, the 
Creator, the Self, the first reflection of Brahman , all enveloped 
in his * golden glory, then, indeed, docs he, shaking off all 
good and evil, attain to the height of evenness, being ever 
unconditioned and unbound/ 

Munda kopan ishad. 
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TUB IMITATION OB s'ANKABA. 


CXCIX. 

milAT wherein are fixed all klood-vessels whatever, even 
like the radii fixed in the navel of a cliariot-wheel, u He, 
the internal one, pervading everything, and appearing aa 
many (after the forms of the intellect). Meditate on this 
thy Self as the sylla&o Aum ; may yon be ever happy in the 
realization of that which transcends all darkness.* 

Mundakopanitkad. 


<’<!—( ’Cl. 

OEEING the whole nniverse snhject to the law of cansation, 
^ tho BrAkmana understands that there is nothing which is 
the caaseless nnereate, and finding no nse in acting (npto the 
ideals of tho world) feels snpmnc contempt for everything. 
He then repairs, with holy grass in hand, to the teacher, well* 
versed in sacred lore and fall of the realization of lirahman, 
to inquire after the Eternal. The knower explains to him 
who with mind free from all egoism, and with the senses 
turned within, repairs to him, thns questioning, that Brahma- 
ufyi which reveals the eternal Burutka, the highest Truth, f 

Mundakopanitkad. 
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0011—com. 

chief help to self-realization is, however, that reflec¬ 
tion which com oh of one’s own effort; all the rest, includ¬ 
ing (the teacher’s) grace and so forth are but subordinate 
means to the eud. Attend, therefore, carefully to the principal 
means. If the teacher can raise the ignorant, without his 
personal effort, what is there to prevent him from carrying a 
camel or even an ox, already broken, to the bliss of complete 
liberation ?* 

Yogav&sis/Uka • 


v—Experience, 

CCIV—CCV. 

T>EY0ND desire, without parts, above egoism, being or 
non-being whatever Thou art, Thou can’st not escape 
from being the Creator. Thou destroyest, protcctest, givest, 
shinest, speakest, though ever free from egoism;—wonderful 
is the power of thy Maya (illusion).t 

Yogavasishtha. 
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THK IUITATION OF S'ANKABA. 


COVI. 

JJE felt a desire, I may become many and multiply. He 
objectified himself and evolved all this, everything 
whatever. Having evolved this, he entered into it; and 

entering became all positives and all negatives,.. all spirit 

apd all matter, all truth and all untruth.* 

Taittiriyopaniahad. 


CCVII. 


fJ^HEN, It was all nnmauifcst, It, of itself, liecame manifest 
only through name and form, endowing everything 
with this or that name and this or that form. All things even 
till now bccomo defined by some name and some form. This 
is all the import of Ilis “entering” (in the objective evolved 
from himself).! 

Brhaduranyakopaniahad. 
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covin. 

J^ARIIYANGATIIAIIVANA thus described this “honey*” 
to the AKviiiikum&nut; the seer, no doubt, snid what lie 
saw, for lie described It ns taking on a separate form with 
every form. The cver-cffulgcnt is nuderstood to take on 
mauy forms through illusion solely for the purpose of self- 
realization.f 

B rliadarany akopanishad. 


CCIX. 

tJ^IIE one self-enlightened becoming everything from the 
highest to the lowest, becomes the many in dream, and 
as it were, enjoys all pleasures with women, langhs (a hearty 
laugh with friends), or feels the sense of fear on seeing canse 
for it.f 

Brhadaranyakopaniskad. 

* Brahman being compared throughout the chapter to tho “ honey ” 
which fills the comb, and is partaken of individually by every bee in every 
individual cell. 
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THU IMITATION OF S'ANKARA. 


ccx. 

JN dream there are no chariots, no horses, not even the 
coarse on which the chariot may be ran ; and yet all 
these are created in a moment. There are no joys, no plea* 
snres, no delights ; and yet all are seen and felt at the 
instant. There are no ponds, no lakes, no rivers ; and yet all 
are there at the merest thought. This power of evolving 
any i\amber of forms from itself is the Creator.* 

liraAadiranyakopanitkad. 


CC’XI—CCXIII. 

rpHIS, therefore, is the Truth. As from fire well lighted, 
fiery sjtarks flow off in all directions by the thousand, so 
do all beings of every variety conic out, oh good one I from 
the ever Immutable, and are resolved also into the same. It 
is the self-illumined, formless, PurusAa, all within and all 
without, unborn, without breath, without mind, alwve all 
conditions, beyond the eternal cause of the phenomenal. 
From it spring forth breath, raiud, and all the senses, nay 
Akdia , V&yu, Tejat , Jala, and PritAici, the sustainer of all.f 

Mundakayam shad. 
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CCXIV—CCXV. 

/CAMPHOR and the like never cease to emit fragrance 
though kept in any place whatever ; the whole of the 
phenomenal may, in the same manner, be seen in that which 
is all consciousness. As the bracelet is iu the gold, as water 
is in the mirage, or even as a wall stands round the city seen 
in dream, so subsists the form of every object in the subject.* 

Yogavdsiahtha. 

CCXVI. 

H E who generally knows everything, knows the same 
particularly also; this omniscience is the only 
austerity known to him. From him came forth this Brahman 
(t. e., the Ilirangagarb/ia), all names, all forms, all nourish- 
incut, t 

Mundakopanishad. 

CCXVII. 

the statue pre-exists in the wood, and a statue exists 
again in every limb of that statue, and so on ad 
infinitum , so does this gigantic statue—the Kosmos—(exist in 
the All)4 

Yogavdsiahtha. 
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TIIB IMITATION 07 8'ANKARA. 


CCXVIII—OCXIX. 

rpiIE wise realize everywhere that which is beyond sight, 
beyond grasp, which has no relation whatever, which 
has no form, which has no eye and no car, no hand, no foot, 
which is eternal, all-pervading, smallest of the small, ever 
immutable, the sonree of all being. As n spider spins ont his 
web from within himself and draws it in (at plcasnre), or as 
herbs grow ont of the oarth, or as hairs grow ont of the living 
man, so, indeed, docs evolve the Kosmos from tlic ever un¬ 
changeable (All).* 

Mundakopanithatl. 


CCXX—CCXXII. 

rpmS Aivattha-tree, with root upward and branches ex¬ 
tending below, stands eternally thriving; it is the spot¬ 
less, it is Brahman, that verily is the Immortal; all worlds 
subsist in It, nothing can transcend It. This is That. 
Through his foar burns fire, through his fear shines the snn, 
through His fear thnndcrs Indra, through His fear blows the 
wind, nay throngh His fear runs to duty the fifth—death. If 


Prj M»nr gqjji? 

m?l«faifa: w 

«mr i 

661^16: 6*666?* fr** II 





TUB ItBAUg. 


65 


thou failest in this (world) to see the Light before the 
dissolution of thy body, thou hast before thee a passage in 
(another body) throngh worlds and creations.* 

KatAopaniskad. 


CCXXIII. 

AS consciousness bears witness to itself, or as separateness 
bears out separateness, so is illusion sufficient, of itself, 
to bear out itself and everything it contains. This indeed is 
ifdyd, capable of bringing about things and events beyond 
conception;—it deludes all in the whirl of its illusive action.t 

Sv&rSjyasiddki. 
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TOR IMITATION OF ■'ANKARA. 


OCXXX11I—CCXXXIV. 

fpHOUGH having only three gunas (forms), thon* art the 
cause of all the worlds ; even Hari and Hare and other 
gods fail, through want of insight, to measure the depth of 
thy immeasurable power. Thou art the snstainer of all, the 
whole of this universe is only a particle of thyself;—thou 
Indeed art the undifferenced first cause, the highest Prakrti. 
Oh divine mother 1 thou art that supreme science ( Vidy&y, of 
power inconceivably immense, which sages desirous of libera¬ 
tion, rising above every weakness, apply themselves to, with 
the iuner power of their senses held tight in perfect control.f 

The Saptahati ( M&rkendeyapurina ). 


ccxxxv. 

rpHOU art the light that shines through the sun dispelling 
the darkness of ignorance (Avidyd) prevailing within; 
thou art the vein that carries the fragrant honey of the flower 
of consciousness to every particle of matter; thou art that 
which becomes a thousand of that jewel which satisfies every 


* Mdyd-SfcJcti, the principle of energy underlying ell evolution. 
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certainly been able thns to know. Self is tbe rider on the 
chariot of this body gnided by the intellect as charioteer, 
drawn by the senses as powerful horses, controlled by way of 
the mind serving for the reigns. Thus ruus the vehicle over 
the coarse of experience. The Self thus conditioned by the 
senses and the mind is called the enjoyer (the subjective sonl— 
Jita ) by those who know. He who is forsaken by the 
charioteer (intelligent discrimiuatiou), and has no idea of 
guiding the reigns—bis mind—in the proper manner, lias no 
control over the senses, like a driver over restive horses. He 
who has the intellect for his driver and the mind for proper 
reigus, is able to reach the other end of the course, the highest 
esseuce of the all-pervading. This, ever concealed in all, is 
never manifest, but is grasped by the sharp intellect of those 
who ore trained to minute observation.* 

Kalkopanishad. 
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TU IMITATION Of S'aNKAKA. 


00XXX11I—CCXXXIV. 

SOUGH having only three ptnas (forms), thoo* art the 
canse of all the worlds ; even Hari and Hara and other 
gods fail, through want of insight, to measure the depth of 
thy immeasurable power. Thou art the snstainer of all, the 
whole of this universe is only a particle of thyself i—thoo 
indeed art the undifierenced first cause, the highest Prakrti. 
Oh divine mother! thoo art that supreme science ( Ku/yrf), of 
power inconceivably immense, which sages desirous of libera¬ 
tion, rising above every weakness, apply themselves to, with 
the iuner power of their senses held tight in perfect control.t 

The Saptaiati (. MArkendsympHrAna ). 


CCXXXV. 

T^HOU art the light that shines through the son dispelling 
the darkness of ignorance (Atutyd) prevailing within; 
thoo art the vein that carries the fragrant honey of the flower 
of consciousness to every particle of matter; thoo art that 
which becomes a thousand of that jewel which satisfies every 


* MdfdJfmkii, the principle of energy underlying nil evelntica. 
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desire of the needy ; thon, divine one t art to those straggling 
in the ocean of incarnation, the task of that boar who was 
the enemy of the giant Mnra.f* 

Anandalahari. 


CCXXXYI. 


r |pHIS divine godess, the power of snpreme illusion 
( Mah&mayd ), forcibly drags away the mind even of the 
knower into the web of delusion.! 


Saptaiati ( Mdrkandet/apurdtia ). 


CCXXXVII. 


JJE who while folly anxions of his body, desires to realise 
Self, prepares to cross a river on the back of a 
crocodile mistaking it for a piece of wood.f 

Vitekachudamani. 


f The giant Mora is fabled to have carried the earth into the ocean, 
and the god Vishnu, taking the form of a boar, raised the earth on his 
tusk, and established her in position. 
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THB IIUTATIOH OF SANKARA. 


OOXXXVIII—CCXXXIX. 


JpINDING even the knower lean towards objects and 
enjoyments, forgetfulness throws him off the guard, 
like an adulteress her paramonr, by clouding his intellect. 
As moss moved from upon the face of water stands not away 
even for a minute, delusion (Mdyd) envelopes even the know¬ 
ing one, if he is off his guard.* 


VivekacAuddmani, 


CCXL 


'yyiFE, daughter-in-law, sister-in-law, brother’s wife, 
mother, and so on, does the same woman appear on 
account of the counter-entities she is made to represent;— 
she herself continues ever one.t 


Panchada'ri. 
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CCXLI. 

rpHAT the origin of experience is explained from evolution, 
after the manner of (pots, etc., from) clay, (instruments 
etc., from) iron, or sparks (from fire), and so on, is only a 
method of putting (the matter to the learner) ; there is, in 
reality, no distinction whatever (in the All).* 

GaudapudachArya . 

CCXLII. 

H E . who imagines a limit in the limitless, transcendent, 
Self, has, of himself, pnt his self in bondage, t 

_ YogazAsishtha. 

CCXLIII. 

* r |pHAT which is nanght at beginning and end, is naught in 
the present moment also ; (things) thongh fully resem¬ 
bling nnreality, are said to be real by, as it were, a kind of 
metaphor.^ 

GaudapAdAchArya. 


CCXLIV. 

?piIIS illusion of Mine made up of the (three) gunas (forms 
of the intellect) is intransgressible;—those who betake 
themselves to Me, cross over to the other side of the stream.§ 

BhagavadgitA. 
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TUX IMITATION OF s'ANKARA. 

CCXLV. 


EXPERIENCE known as experience tends to degrade, bot 
known as import of the Word, Brahman, it becomes all 
perfect bliss.* 

Yogatheiektha. 


CCXLVI, 

Jj^EAR comes of attachment to duality, in him who, being 
removed from the Lord, is overpowered, through His 
illusion, with false imaginations and forgetfulness ( of self- 
identity ). It therefore beloves the thoughtful, one with the 
teacher as his supreme lord, to lose himself in entire 
devotion, f 

Bh&gavata. 


CCXLVII. 


HpHOU alone eternally evolvest through the gracefulness 
of thyself made op of being and non-being, having for 

its embodiment the wonderfttl variety of endless objects.! 

Yogav&eiehtha. 
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OCXLVIII. 

^ S the rope, not understood as snch, is mistaken, in the 
dark, for a snake or a line of water, and the like, so is 
Atman (mistaken for the variety of this world).* 

Gaudapddichurya. 


CCXLIX. 

~p^XPERIENCE, fall of likes and dislikes, is verily a dream; 
real while it lasts, all unreal on being awake, t 

Atmabodha. 


vi.—Karma. 

CCL. 


JpORTITUDE, forbearance, self-restraint, no desire for 
other’s wealth, parity, control over the senses, conscious 
intelligence, (spiritual) culture, truthfulness, absence of 
anger,—these ten make up the characteristics of all true 
religion whatever.! 

Mann . 
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THK IMITATION OF S'ANKABA. 


CCLI—CCLII. 

A 8 the caterpillar, getting to the end of the straw, takes 
itself away only after finding a resting-place in advance, 
so this Atman leaving this Ixxly, and finding another place in 
advance, through Avidyd, takes himself off from his original 
abode. As the goldsmith taking little by little of the gold 
expands it into a new form, so, indeed, does this Atman, leaving 
this body, make a new and happy abode for himself, passing 
through Avidyd, and takes on the form of the Pitrs, or the 
Gandharvaa, or the gods, or Praj&pati, or Brahmd, or any 
other being whatever.* 

Brhaddranyakopanishad. 


CCLIII—COLIV. 


^JpUE sacrifice which the eighteen! partake in is all 
inferior Karma, it drowns itself and those who betake 
themselves to it. Those fools who imagine any good in this, 
are led again and again into the wheel of decay and death. 
Those men of stnpid intellect who imagine S'rauta and Smdrta 
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Karma as the height of religion, and know no good besides, 
attain to heaven, and having lived ont their good Karma , 
retnrn again into this world or even into a lower one.* 

Mu ndakopa nishad. 


CCLV. 

rpHE Vedas deal with the three Gunas ; Oh Arjnna 1 rise 
above the Gunas, shake off all duality, be ever centred 
in supreme peace, abandon all anxiety for acquisition or 
protection, and above all know thy Self.f 

Bhagatadgild. 


CC'LVI. 


fJiHEREFOREas here, in this world, dies ont what may 
encompassed by action, so is pnt out in the world next 
this, all that may be acqnired throngh acts of formal religion.^ 

Chhdndogyopanishad. 
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CCLYII. 


1^ OEMS of religion bnt forge so many bonds round the 
gnoaia alone disperses them.* 

Mahd-Bk&rata. 


1 1 

individual 


CCLYIH. 

THORMAL religion has its nse in purification of the intel- 
A lect, it cannot show the Thing. The Thing is realized 
through reflection, not at all even by a million forms of 
worships 

Vizekachtid&mani. 


CCLIX; 

XT'ARMAN leads to that result alone which it oan produce, 
reach, evolve, or modify j liberation is not brought about 
in any of these ways 3 hence Karman cannot be the means of 
liberation.^ , 

Naiahharmyaaiddhi. 
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CCLX. • 

ARMAN never dispels ignorance, being nnder the same 
category. Knowledge alone destroys ignorance, even 
as light dispels darkness.* 

Atmabodka. . 


CCLXI, 

|“|H Dhananjaya! Fulfil every act, being ever centred in 
Yoga, abandoning all attachment whatever ; stand even 
in success or defeat, for this evenness alone is true Yoga .f . 

Bhagavadgita. 

CCLXI I. 

JJAPPINESS or misery is not in any one’s giving, it is all 
a misunderstanding of the intellect which shows either 
the one or the other as coming from some one else. Nay, the 
prond egoism even in the act, of the form ‘ I do it,’ is entirely 
vain. Every individnal is governed by his own Karman.% 

Miscellaneous. - 
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THB IMITATION OF S'ANKARA. 


CCLXI 1 I. 


fJ'HUS, therefore, remaining all nnaflfected, attend continually 
to every act which is part of thy duty ; the sonl doing 
all acta whatever with snpreme non-attachment realizes the 
highest (Self).* 


Bhagavadgitd. 


CCLXIV. 


JJE who sees inaction in action, and action in inaction, is, of 
all men, the really wise, the true ascetic,—he has 
fulfilled all acts whatever, t 


Bkagavadgitd. 


vii.—Upa'sana 

COLXV. 

LL this verily is Brahman , for it is of it, in it, and 
through it. The self-controlled should devote himself to 
this Brahman (in any way he likes). The man is all Idea, 
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whatever Idea the man cherishes in this world that he becomes 
in the next. Fix thyself, therefore, on the Idea.* 

C/ihdndoggopanis/iad. 


CCLXVI. 

f'tH son of Kauti 1 he becomes that, filling his memory 
with which, at the last moment, he gives up the body;— 
being led to it by force of the constant fixing of his mind on 
that idea.f 

Bhagavadgitd. 


CCLXVII. 

yi Collection of water is not all that makes a holy place, 
a lump of earth or stone is not all that makes a Qod ;— 
these pnrify alter much length of time, the good exhalt by 
mere sight4 

Bhagavata. 
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TUB DOTATION OF B'AMKABA. 

CCLXVIII. 


H^EACHERS, interpretations of sacred texts, the fores 
of religions merit, none of these lead to the realization 
of that condition which is revealed in the clear reflection of 
the heart engendered from contact with the good.* 


Yogav&aiahtha. 


CCLXIX—CCLXX. 


LARI FI ED butter though present in every limb of the 
cow conduces naught to her nourishment; it serves as 
the best medicino to its producer on being worked oat into 
its proper form. In the same manner, the highest effulgent 
Lord, present in all beings, even like the clarified butter, is 
never of any practical use to them, till properly realized 
through the force of devotion.f 


YogavAsishUta. 


* *r rrjjftf q*n. i 
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CCLXXI—CCLXXII. 

TP you osk what cau be the difference between Gnosis and 
devotion ? pray hear ; reflection is bound np with the 
thing , devotion with the actor. Qnosis comes of reflec¬ 
tion, no opposite desire can pnt it ont; it bnrns up every 
trace of reality in the world of phenomena, in the very moment 
of its birth.* 

Panchadaii. 


CCLXXIII. 

rpHIS body is the holy K&si ; the river of Gnosis flowing 
through and throngh the three worlds is the sacred 
Ganges; devotion and faith stand for the heavenly Gay ft; 
the mnch-covcted Pray&ga is, indeed, in deep concentration on 
the feet of the teacher ; and this inner Self, the fourth, the 
witness of every one’s mind, is the God Visvesvara ;—if thns 
all holy places stand together in this body of mine, what other 
place coaid be holier to seek ?t 

Kari-panchaka. 
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THB IMITATION OF S'ANKABA. 


CCLXXIV. 

JpORMAL objects of worship are devised for the use of 
those who have not yet realized tho essence of Benefici- 
ence ; going by miles is devised for those who cannot go by 


Yogaviaishtha. 


CCLXXV. 

J am even to all beings, I do neither dislike nor like any 
one:—those who resign themselves to me with entire 
devotion, are in me, and I am in them.f 

Bhagavadgiti . 


CCLXXVI. 

Q AT T) PrajApati : whence does como this fear! with the 
^ thought, ‘ why did I fear ?’ disappeared all fear ; for, fear 
comes of duality.} 

B rhadd ranyakopanishad. 
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CCLXXVII. 

JNSIST not on the order (of steps in the process of Self- 
realization) ; the inverted vision which, like hanger, is the 
cause of much tangible suffering, must in one way or other, be 
cored.* 

Panchadaii. 


CCLXXVIII. 

A TTEND to this, the essence of all Gnosis, and attending, 
digest it well:—Desire alone is bondage, its destruction 
is liberation^ 

Yog a vast shtha. 


(JCLXXIX. 

rpO all ascetics whatever, the condition of fearlessness 
depends upon control of the mind, which leads also to 
destruction of misery, perfect light, and inexhaustible peace.) 

Gaudapuddcharga. 
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Tnt IMITATION OF ^ANKARA. 


OCLXXX. 


HpHAT oh R&ma! is the mind which is between being and 
non-being, which stands between spirit and matter, which 
in fact swings to and fro betweon the two.* 

Yogav&nifhtka. 


CCLXXXI. 

fJpHINKING evolves the objective, all the three worlds 
exist in and through thinking, the Kosmos melts away 
on its dissolution. This thinkiug should carefully be diag¬ 
nosed. t 

YogavAsiiktha. 


CCLXXXII. 


ideas come of thinking, they disappear on snspension 
of thinking. Attune this thinking, therefore, to the 
highest Self, thy inner consciousness.! 


Vivckachud&mani. 
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CCLXXXI1I. 

fpHAT which leads to false vision, sets np the Andiman in 
place of Atman, shadows forth a thing in no-thiug ;— 
this oh R&ghava 1 is that which we describe as • thinking 

Yogavdsishtha. 


OCLXXXIV. 

^^BANDON all latent desire for the multitude of enjoyments 
(pressing round), nay give up eveu the desire for life (as 
represented in the body), and finally rise above all sense of 
being and non-being. Find thus full bliss in absolute trance.} 

Yogavdsi&ktha. 


CCLXXXV. 

^J^ATENT desire' may be described as that indiscriminate 
hankering after things which is forgetful of antecedence 
and consequence on account of the overpowering impression 
they produce.} 

Yogavdsishtha. 
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TBK IMITATION OF S'ANKAKA. 


CCLXXXVI. 


jyjTY mind was occupied elsewhere, and I did not see; my 
mind was occupied elsewhere, and I did not hear; it is 
through the mind alone that one sees or hears; love, thought, 
doubt, belief, unbelief, patience, impatience, intelligence, 
•bame, fear, all make up the mind.* 

■ Brliculara nyakopan ish cut. 


CCLXaXVII. 

jyjIND alone is, to men, the cause of bondage or liberation ;— 
lost in enjoyment it leads to bondage, emptied of the 
objective it leads to libcration.f 

Punchadaii. 


CCLXXXVIII. 

rgMIE light of Gnosis breaks not in full force upon that puny 
thing which is all beclouded with fear of the world, 
with pride of learning, and with love of lifc.f 

Smrti. 
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CCLXXX1X—CCXC. 


rjpHE father, being victim of some cheat, bewails the loss of 
his son, taking him for dead, though he be full of life in 
some far oif land. On the other hand, he does not bewail 
even thongh his son be dead, till the information has not 
reached him. It is plain, the cause of bondage lies in the men¬ 
tal creation of being* 

Panchadasi. 


CCXCI. 

■yOU may drink the ocean dry, yon may uproot from its 
base the mountain Mem, you may swallow fire, but 
difficult than all these, oh Good One I is control over 
the mind.f 

Panchadasi. 


CCXCII. 

A S fire, not fed by fuel, subsides into its place, so, indeed, 
does all thinking die out into its source, on not being 
led into modifications of any kind4 

In the Jicanmuhtiviveha. 
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THK IMITATION OK V'ANKAkA. 


CCXCIII—(X’XOVI. 

H E who nDderstaiuling the mind applies himself, again and 
again, to subduing it, gains no success without the help 
of some consummate plan, even like one who fails to snbdue a 
mad elephant without the iron hook. Application to spiritual 
science, company of the good, abandonment of latent desire, 
restraining the flow of breath, these are some of the most 
useful means to control the mind. Those who, in face of 
these, try to control it through physical practices, lose sight of 
the lamp, while vuiuly dispelling darkness with darkness.* 

Yoyaauishtha. 


(VXCVII. 


RENOUNCE all conformity with the world, give up all 
concern of the lusly, nay, have nothing to do with the 
forms of religion and learning ;—thus wear off the false illu¬ 
sion that wraps thy-Self.f 

17 rekachuddmani . 
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CCXCVIII. 


A S one desirous of coming ont successful in debate applies 
, himself closely to the study of poems, plays, logic and 
the like, so mast he who desires liberation reflect constantly 
on himself.* 

Panchadaii. 


CCXCVIX. 

fpiIE God of the twice-born is Fire ; the God of the Silent 

one is his Heart;-poor intellects find their God in 

idols; the even-eyed enlightened one sees God everywhere.f 

Uttaragitdi 


viii.—Free-will. 


CCO—COCI. 

rpiIAT mean spirit should be avoided from a distance, who, 
relying on the nusccn (Fate), attributes his conduct to the 
unreal and false idea of some one necessitating it from behind. 
He is verily a beast, constantly in another’s power, who thinks 
he goes to heaven or hell as God may will it.f 

Yogavasishtha. 
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TH* IMITATION OF ■'ANKARA. 


CCCII. 


JjWEN the body being of illusion, where coaid there be any 
room for necessity f That the SnUia sj>eak of necessity, 
is only for the enlightenment of the ignorant.* 


AparokakdnubA uii. 


COC1II. 


JTN this world, oil child of tbo Raghns! every one can always 
compass everything through woU-directed (i. e. free) per* 
aonal effort.! 


Yogaa&aiaktka. 


COCIV. 

J^ESORT to (free) personal effort, hear sncli won! of 
scripture as points out some useful line of action ; the 
rest, even though as old as time, should bo overlooked, with 
the eye ever fixed on truth and truth alone.) 

Yogacaaiaktka . 
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cccv. 


'J'HE wise, relying on necessity, should not give np free per f 
sonnl effort, for even necessity works through freedom.* 


YogaodsisAtAa, 


CCCVI. 

H E who sets himself not nt liberty by cutting np the tight 
bond—bis mind—with his mind, can never be freed by 
any one else.f 

Yogaifaishtha. 


lx.—Jna'na (gnosis). 

ocuvn. 


pi NOSIS is, of all means, the only direct means of liberation; 

liberation is never accomplished without gnosis as sure 
as food is not cooked without fire4 

Almabodha. 
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THE IMITATION OF VANKARA. 


CCCVIII. 


»pHE fact of the matter is seen by reflection engendered 
throngh some beneficent snggestion ; it can never be seen 
by constant washing, by giving gifts, nay not even by ft 
hundred Prdndydmas.* 


Vivekachudumani. 


CCCIX. 

rpiJE state of Brahman is within reach of those alone wh6 
are fall of austerity, matrimonial virtne, and truthful¬ 
ness. Those, indeed, find that entirely pore condition, in whom 
there is not the remotest trace of fashionable lies or deliberate 
falsehoods, nor any hypocrisy whatever, t 


Pra'mopanithatl. 


OOCX—CCCXI. 


T17HEN entirely disappear all desires rankling in the 
heart, the mortal becomes immortal, and fully realizes 
Brahman even here. When here, iudeed, burst all tics thut 
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biiid the heart so fast, the mortal does no donbt become 
immortal. This verily is the. teaching (of the whole of the 
Ved&nta).* 

Kathopanishad. 


CCCXII. 


J\^0 means other than reflection can produce (real) gnosi»j 
nothing but light can ever reveal the existence of things, t 


Aparokshdnubhuti. 


CCCXI1I—CCCXV. 

T> EFLECTION may run as follow:—Who am I ? How is thill 
evolved ? Who can be the creator of this ? What may 
be the material cause ? And it may proceed to answer the 
questions thus:—I am not the body—a mere cluster of elements,— 
nor even the senses ; but I am something quite different from 
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TH* IMITATION Of S'ANKABA. 


the one m well as the other. Thing* come oat of ignorance, die 
away on the rue of gnosis, the variety of idea* ia the creator. 9 

A paroksAdnubAuti. 


COCXVI. 


J^EFLECTION miut be aappoaed to iiave borne frnit in that 
man of good intellect, who coutiuues to lose, from day to 
day, all avidity for enjoyment.f 

VogatdsisAtAa. 


(XXJXVII. 

J^EPTH inch a* of the ocean ; firmness such as of the 
Mere; and internal coolucss sncli as of the rnoou 
these arise in the man devoted to r<Jitclion.\ 

Yogaz&sitAlAa. 
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z.—The Sa'dhanas. 

CCCXV1II. 

rpHE four means (of Self-realization) beginning with non¬ 
attachment, come about from keeping all forms prescribed 
for the class (varna) one belongs to, by austerity, and by 
satisfiying Hari with devotion.* 

Aparoksh&nubkuti. 


CCCXIX. 


/CONTROL, give, sympathise; these three must be learnt 
ami practised s Self-control, charity, and Hyni|iathy.t 

Brhadarawjakopanithad. 


CCCXX. 

rpHOU haukercst alter nnrealitics such ns * I * and * mine,’ 
those who know wish thy activity were directed to the 
highest reality. Thou never canst know the thing nor can I. 
It is meet, therefore, oh mind I for thee to tarn to self-restraint.$ 

Upadebat&hasri. 
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COCXXI—COCXXIV. 

gELF-roatraint consists in freedom from Intent desire ; and 
Control, in checking the activity of the external senses. 
That is the height of Non-attachment which turns the mind 
entirely away from the objective ; that is the best of Indifference 
which patiently puts up with all evils whatever. Faith is full 
confidence in sacred texts and their interpreters; and constant 
oneness of aim in the miud’s fixing on the eternal tai, is 
called Pacification (of the mind). Oh my fate t when and how 
shall I get rid of the bonds of this world—this firm and burn¬ 
ing desire may be described as the Desire-for-Liberation." 

AparoAtkdnubAuti. 


CCOXXV. 

■y^IIERE these—Non-attachment and Dcsirc-for-1 iI>eration 
—are as yet in the initial stage, there can but appear a 
mere glimpse of Sclf-restraiut aud the rest, even like a 
glimpse of water in the mirage, t 

Fi ceAacAuddmaiu. 
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CCCXXV1. 

IJIHE deer, the elephant, the moth, tlie fish, the bee ;—each 
of these five is led to destruction by (too much 
indulgence in each of the five objects of the) five (senses, 
respectively). How then is it possible that he should escape 
who lets loose nil his live senses in all these five objects, and 
is never on the alert, besides.* 

Bhdgavata. 


COCXXVII. 

QH Bh&rata! all beings whatever lose themselves in the 
world through that illusion, oh destroyer of enemies ! 
which lies in the very nature of the pairs of opposites 
(making np the world) and which is horn of likes and dislikes 
(inseparably bound up with those pairs).f 

Bkagavadgiti. 
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THE IMITATION OF S'ANKABA. 


CCOXXVIII. 


^J^HB wild marc—hope—breaking away to the longest dis¬ 
tance, and running back ns often, keeps roving about up 
to the very ends of the quarters.* 


Yogavdsishtha. 


CCCXXIX. 

JJE alone sees who looks upon another’s wife as npon his 
own mother, who looks npon uiiothcr’s wealth as upon 
so much earth and stone, who looks npon every being as npon 
bis own Self.f 


i Smrti. 


CCCXXX—CCCXXXI. 

the fishes—these men— in the ]>ond of birth and death, 
wallowing in the slough of the mind, bad latent desires 
serve for the line to which the woman stands attached as the 
treacherous bait. IIo feels desire for enjoyment who has 
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woman (about him) ; there can be no place for enjoyment 
to the womanless. Abandon woman, and yon abandon the 
whole world; abandoning the whole world, yon find 
supreme happiness.* 


Yogatumhtha. 


CCCXXX1I. 


jy^EVER share the same bed or seat even with mother, sister, 
or daughter ; the host of the senses is overwhelmingly 
powerful, it overpowers even the wise.f 


Smrti. 


CCCXXXIII.—CCCXXX1V. 


"Y^TEALTII, ever on the move, clonds the intellect, nips the 
line of virtnes iu the very bnd, and betrays into the net 
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TUB IMITATION OF S'ANKARA. 


of misery. The man is warm and soft and all that is desi¬ 
rable, to his own and to the world, only os long as he is not 
sufficiently hardened by wealth, like water by the cold blast.* 

Yogavfaiahtha. 


CCCXXXV. 

Ti/TISERY attends the acquisition of wealth, and misery 
attends the protection of wealth acquired; there is 
misery in its coming, there is misery in its going ;—oh! fie 
upon wealth, the abode of misery oat and out.f 


Tanchatantra. 


CCCXXXVI. 


INHERE is no hope of immortality through wealth (and all it 

may accomplish of good or religion.)! 

♦ 

Brhad&ranyakopanishad. 
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CCCXXXVII. 


A u ' growing ends in fading, all rising ends in falling, all 
meeting ends in parting;—such indeed is the law of this 
world.* 


Yogatdtishtha. 


CCCXXXVIII. 


QH YAjnavalkya! what wonld yonr worship mean by the 
All ? which is beyond hunger and thirst, beyond sorrow 
and illusion, beyond decay and death? It is this atman knowing 
which, Brahmanas , renouncing all contact with world, wealth 
and wife, go about as religious mendicants, t 

BrhaddranyakopanisAad. 


CCCXXXIX. 


# QBJECTS of desiro, even though they should abide long, 
are sure to depart. What difference does it make in the 
parting that men do not part from them of their own accord ? 
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TUB IMITATION OF (^ANKARA. 


If they depart of themselves, they leave immcasnrnhlc mental 
suffering behind, if you part from them they coufer on you 
the endless bliss of self-restraint.* 

Va irdgyafataAa. 


CCCXL. 


T\EATII is the law of being; the wise describe the exception 
^ as ‘ life’.t 


Miscellaneous. 


CCCXLI. 

rpiIOU grievest where there is nothing to grieve, and tlins 
dclndcst thyself in parroting the words of the wise:—the 
wise do verily never grieve either for the dead or for tho 
living.! 

Bhagavadgitd. 
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CCCXLII. 


the embodied soul passes even in this same body from 
childhood to youth and age, so docs he pass on from one 
body to another ;—the enlightened finds no cause for grief in 
the process.* 

Bhcigavrtdgitd. 


CCCXLIII. 


fjpO the really enlightened, this great city—his body—is, 
like a garden, opening up a passage to liberation through 
enjoyment, thus all bliss and no pain whatever, f 


Yogavdsishtha. 


CCCXLIV. 

0 “ Bh&rata! beings come out of the nnmanifest, and 
return into the unmanifest; existing only in the interval;— 
where is there any room for grief ?t 

Bhagavadgita. 
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TIIR IMITATION OF S'ANKARA. 


OCCXLV. 


fJ'HE tnind only half informed, and not yet in fall realization 
of the spotless condition, feels the keenest tortnre in tear¬ 
ing itself away from objects of enjoyment.* 

Yogavdtishtha. 


CCCXLVI. 


TXJTITH every connection the poor thing binds nearer itself, 
is driven an additional spike into its heart of heart.f 


Mahdbharata. 


OCCXLVII—CCCXLVIII. 

JpROM man’s contemplating npon objects comes about 
attachment to them leading to desire for their acquisi¬ 
tion. Desire leads to anger which, through the temporary 
madness it creates, leads to loss of the memory (of Self). Loss 
of memory leads to obscuration of the light of spirit; and this 
darkness is the way to certain ruin.} 

Bhagamdgitd. 
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CCCXLIX—CCCLI* 


JpULL of tbe waters of mental creations, boistoroos with tho 
waves of latent desire, infested with the crocodile of at¬ 
tachment, the resort of the birds of imagination, carrying along 
its mad stream the trees of fortitude growing upon its bank, 
difficult to cross on account of the treacherous eddies of il¬ 
lusion,enclosed within the impassably high banks of auxiety 
thus supremely terrible runs the river of Hope. Tire 
lords of ascetics, with their minds purified of all dross, rejoice 
in eternal joy, having crossed over to the other side.* 

Vai r&gyasataka. 


SPHERE is the greatest misery iuliope, in hopelessness is the 
height of bliss.t 


JgJVERYTHING that depends ou Self is bliss, everythin* 
that depends on another is misery4 


Mann. 


CCOLII. 

j ^ mere cover of back satisfies us, yon seek satisfaction in 
wealth and luxury; the feeling, however, is the same 

* wvr irctonrgjT 

rnmTfTfft Vfjiroirapft i 

t nranit g««u 


* 3 : ■ 


14 
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in either case, and the difference is really no difference at all. 
He, indeed, is the miserable man of poverty who has in him the 
most insatiable desire; the mind being all contentment 
what can make the rich or the poor ?* 

Vair&gyaiataka. 


Ct’OLlII. 

QII my heart t to secure what favonr dost thon enter this 
slongh of worry and distraction in trying to please the 
mind of others ? If thon wonldst ouly please thyself, there 
would, indeed, dawn of itself, on thee, the power of tliat jewel 
which is known to fnllil every desire;—wluit wish, then, of 
thine will remain unfulfilled, on the merest thought of the 
moment f? 

VairAgyakataka. 


('(,'CLl V. 


W u 


AT can he said to the muii who finds fault even with 
him who values at its proper worth all rubbish and 


its belongings !t 


N&ishkarmyatitltlAi. 


ffN If fafcr: | 

a 3 Nfj uw ipar fkurar 

aafor m qfhjfc aft it 

•nffft:. 

1fcat *atftr B Wfrgnmm r 
aar* fit fkafft tti » 

ftga;: trefa: fawfoaiarf awjft a % n 

J aaftaft fWiMiwftft i 

aft ft aaftftj&Hw 

^-^ 

wiMnw* 




TUB MEANS. 


107 


CCCLV. 

nPHERE is no remedy, witliiu knowledge, which can satisfy 
each and all. Attend, every way, to thy own good, 
what can the many-tongued world do to thee ?* 

In the Jivanmuhtiviveha. 


CCCLVI—CCCLVII. 

^hen men desirous of doing good, give up even 
wealth acquired with considerable pains, for the plea¬ 
sure of others, I would consider it an unmixed good, brought 
about without any trouble, if men should find satis¬ 
faction in speaking ill of me. In this world where we stumble 
opon poverty of spirit at every step, and which is devoid of every 
kind of happiness, if any being should find pleasure in speaking 
ill of me, let him by all means indulge in his feeling, either 
in my presence or behind my back, for, in this world, all misery, 
it is very hard to come across even a single moment of such 
pleasure.! 

Jn&ndnAuia. 


t «rf*RJiT $ft spi: 

^dtsftrnt ft jctt: 

qftc«raf^ u 

qft *ni i 

qftwrg fitfr *rr 

iniftr ft tftfirqtin 11 

*p»r|*ri. 
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cccLvni. 


TF the wise man of the world who careAilly picks boles in 
the character of others, expends the same skill on him¬ 
self, what wonld prevent him from breaking through the 
bonds (of ignorance),* 

Sm rti. 


eocLix. 

JF thou feelest anger at him who does by thee the smallest 
evil, why dost thon not feel anger at the passiou itself 
which entirely spoils all the fonr chief aims of existence:— 
Religion, Property, Enjoyment, Liberation.f 

In the Jivanmnktirireka. 

COCLX. 

TIE who, full of discrimination, sees one equal Self in friends 
and foes as well as in himself, cau feel as much angry 
with any one, as he should with a part of hirasclf.t 

The V&rtiha. 

twr n qnq*ir^ 11 

t smrftM n & i 

obit <tftnf*Tfn 11 

* fbft wkl n atartnf nqw»: i 
(Wiw; f«: i>t: pftfrqqkfaq n 

qtrtw* 
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CCCLXI—CCCLX 11 . 


T IFE is as dear to all beings as it is to oneself ; feel com- 
passion for every being taking tliv own Self as the 
measure/ 


Smrti. 


T ET ail be happy ; let all enjoy perfect health ; let all find 
the good of their heart; let no one come to grief, t 

In the Jimnmnkticiteka , 


GOCLXIII. 

rpHE triad of the Veda , the Sankhya , the Yoga> the P&eu- 
pata , the Vaishiiata ;—the three prastAdnas being inter¬ 
preted into one or other of these, men look upon this as good 
and upon that ns agreeable, and so ou. Of men thus betaking 
themselves to a variety of ways,—straight, easy or difficult,—on 


• nmi qqrwrstftei getHrufo H rri i 

riwMIr gmRf rrr: II 




t rWsr g%R: Rjj r? rjj Ouwn: i 
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account of the difference of intellect, Thon alone art the ulti¬ 
mate resort even like the ocean of all water whatever.* 

PusApadantdch&rya. 


CCCLXIV. 

^J8 the ass oarrying a load of sandal-wood is conscious only 
of the burden, not of the fragrant wood, so, indeed, does 
he carry them about like a mere burden who having studied 
the Sastras knows not their real import and essence.f 

Uttaragitd. 


CCCLXV. 


T accept them in the spirit thoy approach Me, for, oh Arjnaal 
-*• whatever way men go they follow the path that leads 
to Me.f 


Bhagavadgitd . 


^«iit33»fkcWMrq«i3it 

S*n*trWi, 

mm h 3 i 

«ttw uppRinrilw: II 

vwnftm. 


4 > *n»t »rt Ninwin ii 

«w njsqr: <n«f ate u 


nnwHlnr. 




THB HBAM8. 


Ill 


CCCLXVI. 


water dropped from the sky seeks the ocean, worship 
rendered to any deity whatever reaches the lord Kesava.* 


Bh&gavata . 


CCCLXVIl. 


rpHAT which is not to be, shall never be, that which is to be 
shall never not be ;—why dost thoa not drain this 
draught which will eradicate the poison of anzioty from 
thyself ?t 

Vair&gyasataka. 


CCCLXVIII. 

•yy'UAT means the shaft of love ? after yonth has gone by } 
what means the lake ? after the water is dried np } 
what means friends and relatives P after all wealth is gone $ 
what means the world ? after the Essence is realized.^ 

SanJtar&ch&rya. 


* Mrcnniwft rt ntd «wr emr*u 

to* nfh n 

nmw?. 

t qfRlft R ITRlf* Rrf* Bfsqm I 
fft f% »i dtali 11 

- 

•TJfTtu 

J qqr% q;: RsiuftRnr: 

%: i 

tfr* frit %: qftqrft 
tilt tir* tn «fonc. it 
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CCCLXIX. 


n* 


rjiUE ascetic with the matted hair, the meudicunt with tha 
shaved head, the Yati with the hair rooted out, and mauy 
an othor of the same class, play a variety of parts, under tho 
cloth dyed yellow-red;—people though seeing fail thus to 
see, and go through au amount of trouble for the sake of the 
belly.* 


S'auiartichurya. 


CCOIiXX. 

T\AY follows upon uight, evening succeeds morning, ths 
blast of withering cold follows the scusou full of flowers* 
and this over and ovor again ;—time plays with the life of 
beings thus wearing out; and yet the whirl of hope does 
nover subside, f 


S'ankarieh&n/a. 


: i 

STtfafatf qjvtttTi 1 *: it 

W^rqwftqtr. 

t t*»fl aw: 

jpnarn: i 

t sc*w«mg: u 
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CCCLXXI. 

beam meets another in the dash of the great ocean, 
and becomes immediately seperated in the same manner ; 
similar indeed is the meeting of beings with beings.* 

Mahabkarata. 


xi.—Yoga. 

CCCLXX1I. 


J^IBERATION is not on the other side of the sky, nor in the 
nether world, nor on earth ; liberation lies in the mind 
purified by proper gnosis.] 

YogaxAsishtha . 


C 0 CLXX 1 II. 

JJE alone is fit to inquire after Brahman , who has acquired 
full discrimination, who is firm in non-attachment, 
who has in him the qualities beginning with self-control, and 
who, thus qualified, feels keen desire for knowledge4 

A parokehanubhuti. 


* aw ant a a*ramt i 
afca ^ «ftawf asi.’gaHaiaa: n 

afpmw*. 

t a aaa: st a aims* a i 
w$t ft 3 at foaa a*a»irrcfaalfawi 11 


t ftaftpit ftrarca WHfryawfon: i 

gg^fta ft *pfsnnmat»am am it 


15 


•fWtwgHfif:. 
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CCCLXXIV. 

T have studied enongli of philosophy, nay I have talked and 
tanght it to my full ; I am convinced there is no condi¬ 
tion higher than that silence which comes of the abandonment 
of all latent desire.* 

Yogav&sixhtha. 


OOCLXXV—OCCLXXVI. 

fTlHAT is called the highest condition wherein all the five sen¬ 
ses and the mind remain in full control and wherein even 
the intellect docs not pass ont to other dosires. This steadying of 
the senses is called Yoga ; the Yogin is full awake in that 
condition, for. Yoga is creating accompanied with giving a/>.f 

Kathoftanishatf. 


OCCLXXV1I. 

JjMRM and stndious application to one essence, suspension of 
breath, and control of mind ;—this is a short statement 
of the import of * liberation.’! 

Yoga taxishthu. 


* ftaiftirad fnrgsTTTfri ftro: i 

t tnrr fiRfft rhht h; i 

jAw h Oftfcn mmy. Rnntflm u 
wt fwifoftpwwir i 

MRHTtWr dr»fl f? RWtapft II 

t m*n«it ftaRsroi i 


RPTOKW*. 
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x CCCLXXVII1. 

fJ^WO, oh Raghava I are the paths leading to suspension of 
thinking: Yoga which consists in controlling transforma¬ 
tion of the thinking principle, and gnosis which consists in 
the proper eye for experience.* 

Yogawsisktha. 


COCLXXIX. 


Y"OGA is the preventing the 
iug principle.f 


transformation of the think-. 
Patanjali % 


CCCLXXX. 

fJTHE thing to be known can never be known till it is not 
apprehended by applying Self to Self, of once’s own Self, 
through rcflection.% 

Yogavasishtha. 

(JOOLXXXI. 

^JONTROL of speech, full independence, absence of hope 
and desire, and constant love of seclusion,^these open 
the first door to Yoga.\ 

Viiekachud&mani . 


* £r stfr farrcraw $r«rt ^ cm i 
stncaf i^ctft u 

t tftnftreifrciftcft: « 

JimrfW ifa * mcfanm n 

§ $m*ir ntmapc i 

ft cm * fttffr ftwforercflam u 

fifasrmft:. 
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CCCLXXXII—OCCLXXXIV. 


JT (the mindj is controlled by practice and non-attach¬ 
ment* 


Patanjali. 


Experience ceases not even in the absence of objects, to 
him who always thinks of them, even like the experience 
which, as it were, comes out of nothing in dream.—Lead, there¬ 
fore, the mind addicted to the ways of vice, to obey control, 
by means such as unqualified devotion and non-attachmentf 

Bhagarata. 


OOOLXXXV. 


/"INOSIS, dissolution of mind, and destruction of latent 
^ desire, these being the reciprocal causes, one of the other, 
are most difficult to accomplish.} 


Yogav&sishtha. 


* ejwjre^nnnwit II 

'imwtww*. 

t ei* wftraprftsfo Pwftfr i 

atraffr ft*a«n 11 
q* aiwwent fft i 

1 tiwfT’t *** * • 

tot jwunft famr^Ni: u 

MPurffc*?. 
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CCCLXXXVI—CCCLXXXVII. 

"Y"OQA is not possible in him who cats mnch, nor is it 
possible in him who eats too little. It is not possible 
in him who likes to spend all his time in sleep, nor in him, oh 
Arjanal who forces himself to be awake all the while. Yoga 
conduces to the destruction of misery in him who with mode¬ 
rate nourishment, moderate enjoyment, and moderate attention 
to business, takes moderate rest, and keeps himself moderately 
awake.* 

Bhagavadgitd. 


CCCLXXXVIIL 


J^IND beiug nearest mind, those who abandoning the trne 
secret, apply themselves only to the body, are described 
as(lost) in physical Yoga .t 


Yogavasishtka. 


CCOLXXXIX—CCCXCI. 

JgJVER free from the intellectual ‘doubtf; exercising per¬ 
fect coutrol over the mind through inexhaustible 
patience; giving up all concern with objects of sense 
beginning with (pleasant) sounds and the like ; free from love 
and hate; fond of solitude; taking light nourishment; keeping 

H»nn(hir. 

t fatw *rr ej gffcni 1 

31% S 11 
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tongne, body and mind within proper check ; ever devoted to 
Yoga and deep concentration; firmly fixed in the seuse of non¬ 
attachment ; rising above egoism, obstinate intolerance, 
vanity, desire, anger, and love of goods ; ever without self- 
assertion ;—such a one is fit to become Brahman * 

Bhagavadgitd. 

CCOXCII. ~ 


TTSTIIATEVER comes to view in this world, whatever 
"" raises yon to the sky, whatever exhalts yon to 
heaven ;—everything, oh Rninn! is within reach after complete 
destruction of all love uud all hutc.t 

Yogavdaishtha . 


OCCXCUI. 


rilHE Yogin striving with nnremitting effort, and being 
completely purified of nil dross whatever, is ripened 
into the supreme condition, passing from stage to stage, 
through numerous incarnations.^ 

, Bhagavadgitd. 

• j*qr faqiwr g«r ^ntrrh ftw n i 

cw-rrtft utminmiRe: i 
ajiRRlRqft Rgqrfaff: n 

arifrf qs q>ni qfot*«u 
frg«T Mr: *T?iTt RH^R «fq?l II 

*nrqjfim. 

t Rfwfsqrjfqd mrawqqr i 
hr nn^qqftv^ u 

%nqiftiMR.. 

t uqwmwR iRfg qtifl R'gsfrftqq: i 
•i>qni5R*fti*wit wft qtt Rflr*f u 


Hnqjfair. 
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(JUCXCIV. 


JIJE who is fall of Yoga> completely purified of all dross, all 
self-control, ever master of his senses, and above all 
one with the Self of all and every being, is never affected in 
the acting .* 

Bhagavadgttd. 


cccxcv. 

J^ENOUNCE all concern with the results of action , and 
through this Yoga find the peace of self-realization ; 
ignorance of this Yoga leads to bondage through attachment 
to results, from desires within.t 

B/tagaiadgitd . 


CCUXOVI. 


PRODUCING 1 Self from Self, and, as oflcli, deluding Self 
by Self, inuer conciousness leads itself, of itself, to the 
bliss of self-realization.J 

Yogatasishtha. 


* fagsrwr fanfare: i 

qnqjfair. 

t jtr: qutag mq?qi i 

argm: fltRt faq^qi* II 

qqqjftqr. 

\ SHfqfqmpTtWTq ftffqHT jq: jq: I 
m ifttf qwenaffoq nqq » 


qrqqTT%rq. 
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CCCXCVII. 


j^CTIONS do not pnt him in bondage who, oh, Phanan- 
jaya I has renounced all acts through Yoga , and who 
being cnrcd of (the intellectual) donbt, throngh proper gnosis, 
has re-gained his Self.* 


Bhagavadgitd. 


<•(’( 'XUV1II. 


J^ONE who has not renounced the mental world, has any 
title to the name 'Yogin .'t 


Bhagavadgitd. 


OOCXCIX. 

(I F Yoga consists in restraining the vital breath) this could 
easily be done throngh non-attachment, through constant 
application to the Cause, throngh some well-conceived device, 
through the abandonment of evil habits, or throngh realization 
of the Absolute.t 

Yogardsishtha. 


arrow*# *t ftwfar n 

t wr u 

} Vrnnwc’nwnafjfom i 

q<*u*fa*w«* riwisfr nmrai: 11 
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CD. 

•yyE are pnt iu mind of the flame of a lamp protected iu 
some place not open to the breeze, and therefore not 
llickeriug any way. The well-controlled mind of the Yogin 
applying himself to the Yoga of Self is verily iu that condi¬ 
tion.* 

JJ/iuga mdgita. 


CDI—CDII. 

deep immersed in the idea of Oneness, devotes him¬ 
self to Me, present in all beings, is the yogin ever in 
Me, though appearing everywhere and anywhere. Oh 
Arjuua I he is the greatest yogin who looks with equal eye 
upon pleasure or pain, always taking his own Self as the 
measnre.t 

Uhagacadgitii. 


OD111. 

J^ETAOII thyself from the thing tasted and from that 
which tastes it, meditate on the taste alone; thus be 
ever all At man.\ 

Yogatasishtha. 


* Fjm i 

qffrsfl mrfawq anal amnicRa: n 

t qr *?t *nr^cq«fn^nr: i 

a oWl ufa q&t 11 

ar qft qr q qr»fl n 

qqqjftqr. 

t *qm*qtqq;8nq*i> sqwreqiqqwoinij i 
*qiqq ^55 «nqftRq«ffi*n?qt *iq h 
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ODIV. 

yyr HO attends to all acts whatever which fall to his lot, 
withont attaching himself to the resnlt, is the real 
Sannytoin, the real Yog in, not he who gives np the worship 
of honsehold-fire,* nor he who snspends all action.f 

Bhagaradgita. 


CDV. 

JT is impossible for any embodied !>eing to get rid of action 
in its entirety; he has best renounced action who attaches 
himself not to the result.^ 

Bhagaradgita. 


CDV I. 

fpHE mind being full, the whole universe is tilled with tho 
jnice of nectar ; the whole earth is covered with leather 
to him who has put his foot in the slioc.§ 

Yogacdsiahtha. 


• For, formal religion requires that one going into (renunciation) 

must giro up all concern with the world and therefore with all worship, chiefly 
worship of that tire which is kept in I he In him: since marriage. 

t antfan: *4 qrftftr m t 

a * $l»ft s Rrfinf wifSrqt n 

t * (fc 5MPi «nf«q*Wi: t 

«W5 b wnfiwMtnt u 

Huwjfarr. 

5 $ *wftr unw# gsnrt: t 

*13 3 : ti 
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CDVII. 

JJ^HE wise know that as ‘renunciation’ ( sannydsd ) which 
consists in renunciation of all action coniiug of desire ; 
the informed call that ‘abandonment’ ( tyaga ) which consists 
in the abandonment of all concern witli the results of action.* 

BhagavadgitA. 


CJDVIII. 

J think those students will never find their effort end in any 
good result who without, knowing spiritual yoga (Raja- 
yoga) address themselves only to physical exercises ( Hatha - 
yoga, t)4 

11a thapra dip ika . 


CDIX—CDX. 


^TITH patience and perseverance as its guides, the mind 
may pacify itself gradually, and by slow degrees. 
Turn the mind lirmly to thy Self, cease to think of anything 


* «RTwiTNt «Ffrrt fans issdt faj: i 

wnfar. 

f Hatha ig a wonl peculiarly derived: 7/a = the breath which flows through the 
right orifice of the nose; tfo»=the breath which flows the other way. The 
one is symbolized by the sun, the other by the moon. Hat ha-Yoga means the 
union of the two, the tnnhunina , the time most propitious for concentration. 

I TnwlffSSIRSti: I 

fat II 
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besides; control it bock into the Self from wherever this 
unstable slippery thing should run out of itself.* 

BhagavadgitS . 


CDXI. 


J^OING and suffering being at end, peace alone snrvivcs;— 
this expanded to the absolute limit, the wise call 
4 liberation.’t 


Yogatasishtha. 


OPXIT. 

JJMME must elapse between sowing and harvest, nay even 
in the growth of such wild grass as the holy KuZa and 
the like ; re/lection on Atman ripens (into self-real issat ion) by 
degrees, and in course of time4 

Panchadasi. 


* vrfiigfrpn ■ 

«h: sftt fastwt 11 

«wl «rat i 

*mwifoir. 

t ftwrit i 

$lforwn»rm to g fa i fafeqft n 

#mvrfto*r. 

J qnto qi r q mw l yftruMt «WT i 

ttWTwftraTftsfr n>: qwk 11 





T1IK MKANS. 


]>5 


CDXIII. 


^ATTACH thyself nob to Karma ; bnt equally attach thyself 
not to stupid inactivity and suspension of all Karma 
whatever ;— be what yon are, eqnal (in all conditions).* 


Yogavdsishtha. 


CDXIV. 

tJ^HAT patience which would empty the ocean drop by drop 
at the tip of a straw of the Au4a-grass, will, nntiringly 
sustained, establish control over the mind.f 

Gaudapdddchdrya, 


ODXV. 


tJTHE inner Self is the purusha ns big as the man's thumb 
ever present in the heart ;—him shonld he patiently 
separate from the body like its palp from the straw4 

Kathopanishad. 


«h«t ii 

uhrnjTwrnf:. 
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CDXVI. 


^^BANDON all forms whatever, betake thyself to Me — 
the One; I shall point the way out of all misery and sin, 
never grieve (over thy lot).* 

BhagavadgitA. 


CDXVII—CDXV1II. 

rpHE One, omnipotent, inner Self of all beings, manifests 
himself ns the manifold ;—none bnt those who see Him 
in themselves, find eternal happiness. Eternal in the 
eternal, conscious in the conscions, ever one, lie sends out all 
the variety of ideas to all;—none bnt those who see Him in 
themselves, find eternal peace.f 

Kathopanishad, 


(M>XIX. 


rpHOSE Yogins who never snspend effort find It in them¬ 
selves ; those who have not obtained sight of Atman , 
and are thns unenlightened, never find It though ever trying.% 

BhagavadgitA. 


* mfaf *nr i 

•if ctt adqftwfl nr g*: n 

*profan. 
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^S3<mfar i/lTT^r *nfar: sredt 




h*hjOw. 




THE MEANS;. 


127 


CDXX. 


rpHE interval between the mind’s passing from one idea to 
another, all blank and free from any thinking whatever, 
may be described as the native condition (of Self).* 

Vogavasisktka. 


CDXXl. 

JJE finds not pence who rnns after objects of desire. He 
indeed finds pence whose heart with all desires entering 
into it ever stands like the ocean. All waters flow continually 
into the ocean, and yet he never transgresses his limit.t 

Dhaya tadgita. 


CDXX II. 

JjMX thy mind on Hint which is not smitten with the evil 
eye of the Devil of Multifurionsuess,—causing shaki¬ 
ness of mind4 

YogatdsisAt/ia. 


* Ml ft in fcrft: i 

ftaenram m$r » 

Htatfar JTJRT I 

s wfawnflftr vnrisTift 11 
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CDXXIIL 


fJ^HESE are the three gates to Hell and Self-destruction :— 
Desire, anger, and greed ; give tip these three.* 


BlutgatadgitA. 


CDXXIV—CDXXVI. 

Jp'EARLESSNESS, parity of heart, steady application to 
the yoga of gnosis, charity, self-control, sacrifice, ful¬ 
filment of duty, austerity, straight-forwardness, universal 
love, truthfulness, absence of anger, renunciation, peaceful¬ 
ness, freedom from jealonsy,compassion for all beings, firmness 
of mind, softness of heart, modesty, calmness, agreeable 
awfnlnc8s, forbearance, fortitude, parity, forgiveness, freedom 
from self-assertion, these, oh Bharnta 1 are ever present in him 
who is born to Life of the Higher Self.f 


BkagauulgitA. 




frt tw w Fiwnreaq Mnfaq u 

8W»nKt<f5Wi»f: i 

*in njtoataM m<N u 

>nr: $nn tfw: *nfirmPffrr i 
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CDXXVII. 

JJYPOCRISY, impudence, self-assertion, anger, harsh¬ 
ness, and ignorance, are seen in those who, oh Son of 
PrtM ! are horn to Life of the Lower Self.* 

Bhagavadgitd . 

CDXXVIII. 


TX7"IIA T he does and what lie thinks, that he becomes .f 

Brha da t a nga kopa n i sh a d. 


CDXXIX—GDXXXL 

1^0 being ever lives of Prana or Apdna ; all beings live of 
the thing that transcends them, of the thing in 
which they live. I shall explain to thee, once more, the 
eternal, esoteric, Brahman ; I shall tell thee, oh Gantama! 
what becomes of the soul (who knows not Brahman) after 
death. Some of these return into the womb of woman for 
further incarnation, others assimilate themselves with immov¬ 
able things,—all in accord with the acts they have done, the 
Idea they have lived.} 

Kathopanishad. 

t qqraift qqreifl <ror u 

t q ntfR qrqftq *r?qf sfafa qraq I 
3 3frqi?fT qftqqmjqifaqt II 
q s^m?qifa ipinwraqmqq i 
qqi ^ HW EHOTT ^fcT U 
qilHq^T SlftTRiq » 

Wgqjqsgqqfar qqiqjif qqrganji 


17 




130 


THB IMITATION OF S'ANKAltA. 


ODXXX1I. 


F tlioso who do not apply themselves to real Yoga, there 
can be no sense of spiritual cnltnre ; nor firm realisation 
of the Idea. Want of realization of the Idea results in wantof 
peace, and want of peace in want of happiness.* 

Bhagavadgitd. 


CDXXXIII—CDXXXIV. 

J^"EITHER speech nor mind, nay not even the eye, can 
realize It; how can It he realized in any category other 
than Being. It should be realized as (pnre) Being, throngh 
proper analysis of both (its conditioned and unconditioned 
forms) ;—On him breaks the light of the Essence (beyond 
Being as well as non-Beiug) who thus re alizes Itf 

KathojHinishad. 


CDXXXV. 


gUBJECT is eolonred with object, and object is colonred 
with snbject; both, again, are coloured with the sense of 
‘egoism,’ on the destruction whereof is, therefore, realized the 
oneness of At man.% 

Naifhka rmya siddh i. 


• snffcr stpht i 

•r sTforarerw ja: 5*511 

t M *Tqr * *nrar nra sml q qr?m1 
qro agqgwpl 11 

•tsfl&frqasqFT nwnq: 11 

qtyfqftqq. 

t twigcw wf sjgrftttTR 1 
•fftrqlirt nft mnlstirarwr: 11 


VqNftiftn . 
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(JDXXXVI. 

J^OOISM is plainly not destroyed, till nil forms and 
conventions wliicli hold tlicc fust in bondage, as in a 
cage, arc not annihilated to the extent of leaving absolu¬ 
tely nothing for remainder.* 

Yotjaciisishtha. 


CDXXXV11. 

I^KINO, perception, pleasure, name, and form, these five 
make up all objects whatever ; the first three make up 
JJra/iman, the rest this world, f 

Drgdrbyaviteka. 


C'DXXXVIII. 

gOME may cognize the ever blissful, the illnminator of all 
illumination whatever, even by not cognizing It thns.| 

Atmapurana. 

t 3n%r «ttRt finj hw i 

an*i sws4 3Pi£i ant II 

t 3 ?rrf?iqr ■a I 

*?»r qjwf^w^ii 
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ODXXXIX. 

QA1D Yaijnavalkya Oh love! the husband is dear not 
for himself, but for oneself, the wife is dear not for 

herself, bnt for oneself.No one thing 

is dear for itself, bnt for onrself;—this Self shonhl be seen, 
studied, contemplated, assimilated ; oh sweet Maitreyi ! 
the stndy, contemplation, and assimilation of Self leaves 
nothing to know.* 

Brhadaranyakoj>anishad . 

CDXL—ODXLI. 

gAID Y&jnaralkya: It may l>e seen after the following illus¬ 
trations : The ocean is the one resort of all water; the 
skin is the ultimate sphere of all touch ; the tongue is the one 
ground of all taste; the nose is the one basis of all 
smell ; the eye is the one field of all form ; the car is 
the one place of all sound ; the mind is the ouc source of all 
ideas ; the heart is the one fountain of all knowledge ; . . . 

the Word is the one truth of all the Vedas :—even thus is It 
the o \\a fact of all and every briny. Put a lump of salt in 
water, it melts into the water of which it came ; you can never 
grasp it afterwards ; it is all salt, every drop of water yon 
may touch. >So indeed, oh dear one ! is this great, endless 
unlimited Being,—all thought. (The universe) coming of 

* r fare rt <ng: r>trtr qfa fait *tR?n?RR*g wrtr 
qftr: fait r qr aft stirm! R>nrrq rtrt fan RR3TRRR*3 
srnn fan gqft i ...q rt r4*r q>r«nqaq far nqtqitRqq ritrir 

filR RRcRIcRt RT> RR5R: «fa£Rt R^aft ^RITR^T 

RT *T> V1«N r<rj 


y f W R Oqfi R* 
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litis, melts away iuto this, aad beiug thus lost, loses all dis- 
tinotion whatever.* 


Brluularani/akojtaniahad. 


CDXLII—CDXLV. 

r pHE following may serve for fit illustrations:—Wlienadrum 
is being beaten it is difficult to catch all the noise that pro¬ 
ceeds from of it ; the drum itself being seen, the whole of the 
noise that follows the beating is grasped without mistake. When 
the conch is being blown it is difficult to mark all the sounds 
that blow themselves out to all directions; the couch being seen 
the whole of the sound that blows through it is murked without 
fail. When the Iyer is being played upon, it is difficult to 
observe the notes passing one iuto the other; the lyre being 
seen, the music flowing through it is seen iu a moment. As from 
fire fed with wet fuel arise sparks and smoke and the like, so 
is all this, oh dear one 1 the mere spontaneous breath of the 
great Bering: the llgtcda % the Yajurreda , the Sdmceda , the 
Atharrareda , all history, all mythology, all science, all pltilo- 


* 9 OTr rrafaprot wot*? 9*rt rofat h*?>tot** 9 *?f 

OffalOT*^ 9*?t OTCTHt 9lf*%1iTOT*? 9*?t 
^JfWOT*? 9*?t tfreWOT*? 9$?t Sffifqptf OT 

tpiiTOTOT OTfat fiTOHf ?f*?>TOT* I 

9 OTl STW 

?I air ?? fiflOTOT 

T»Vteft 93??r? h *i? 9ftrfaft wflift- 

fir fare ?nr?fOT: i 
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sophy, all poetry, all apliorisms, all commentaries, all 
parables ;—everything is Its breath.* 

I> rh ad at *n yahojuni i xhcul. 

ODXLVI—CDXLV11I. 

^^11 good one! one form of clay furnishes the clue to all that 
is made of clay ; all evolutes being mere names, mere 
play of words ; the real ground of them all being all caly and 
nothing else. One form of gold reveals the nature of all 
forms of the same metal; all evolutes being mere names, mere 
play of words ; the real ground of them all being all gold and 
nothing else. One form of iron leads to all forms whatever 
of the same metal ; all evolutes being mere uaiues, mere play 
of words ; the real ground of them all is all iron and nothing 
else. Tims oh good one ! should l>e understood what I ex¬ 
plained to thee (in the words Tiioii art TiiAT).f 

ChltumlogyopaniJtaJ. 

b nnr Croft qinnmft a Croft 

2 nsft itfta: 11 

n wil 5 nii>Twnf^m^»i»»ror ar «>sfi 

jnn ton sroftn?: vron: gnrojnanwmft 
nqfar fSmfirmfa 11 

ffnnro^hrftnsT.. 

t iw 9*T«i tonn wsinnwro ft^ft 

n<q?r 11 n 11 

qm at*Rfaar fturo wuinin^ ftqnft 

<u n 5 » i atffator ninq 11 a 11 

«nn ?ft qn«n«ra torn* wi5iqif«ro 

fromafoaiq «l*q a *ra?frfa 11 \ 11 
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CDXLIX. 


Jj^VEUY one derives hia fnit.Ii from I lie inmost tendency of 
his heart.; the man is all faith, he i* that which lie has 
faith in.* 

Bhagata<lgitd. 


(JDL. 

■\yno thinks Brahman is nanght becomes naught; he is 
all being who knows Brahman to be.f 

Taittiriyopanishad. 


w hole world is Atman y there is no Atidya anywhere 
betake thyself to this view of things, and rest in peace, 
thns (re-) gaining thy real self.f 

Yogarasi&htha . 


# «?tr rk<t i 

«3[lR'Tts<T $1 a ^ Q: ii 


*tt?<r nflftr nSt ftj: n 


\ swtnfa Rifer qpfatu 

iffeRqewr rhujr: fowl m* u 
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CDL1I. 


fJpHE man attached to * being,’ is all being, through total 
identification with the Idea; the moth fall of the idea of 
the bee becomes the bee*, t 

Vitekachuddmani. 


CDLIII. 

JDENTIFY the mind with that which leads to good in the 
end, which is all truth, which is everlasting, which is 
above illusion, and which is not struck with the eye of evil 

desire.f 

Yogatdsishtha. 


CDLIV. 

JDENTIFICATION with being leads to being , identification 
with emptiness leads to emptiness, and identification with 
the All leads to supreme fullness. Study to attain the condition 
of this fullness.§ 

Aftarolisltunublmli. 


9 The illation obrioutly it to the reel on tappoeed habit ol yellow bees 
here. It it taid they lay hold of one of the tmall wormt fonnd in petrifying 
anbttancca au d cloee it up in their cell. When the cell it opened by the 
bee after a time, the worm Hiet oat a bee. 

t eft $rft ihiftnr l 

wire www «?<ft 11 

} *r;n*wqifa 

Sftfttreiregrfc mit u 

§ wwimr ft wwer qjuiwr ft ?i*raT i 
:wt ft <$rer ?wr u 

•mrarnfti 
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CDLV. 

fj^HERE is no condition either of bondage or liberation; there 
is no duality and no unity ; it is all being— Brahman, 
oat and oat. This is the absolute truth.* 

Yogavasishtha. 


CDLVI. 

rpHE wise should fuse all speech (and senses) into the mind, 
the mind into the Self that discriminates (viz., buddhi)* 
the discriminating Self into the great Self ( viz., the first dif¬ 
ferentiation in the Self called mahat —egoism ), and he shoald 
fuse this great Self into the Self, all peace and tranquility, f 

Kathopanishad. 


CDLVII. 


JJAVING destroyed sense with sense, mind with mind, 
egoism with egoism, I stand supreme as the residuum 
of all.f 


Yogavasishtha. 


* fs&qssrfaqfSrciT i 

t mnwNfcsrc arinA i 

fTHRinfa annfa II 

t few few ^ wm m: I 

few snrmf^ 11 
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CDLVUI. 


*^JSE for bow the word of glory ( aum\ fix the arrow, thy 
individual Self,on the string; and being all attention, take 
snch umnissing aim as would dissolve the arrow in the target— 
Brahman* 


Mundukojmniidiad . 


CD LIX—CD LX I. 

FJHJRN the vision inside out by <jnosi h and find the whole 
world all Brahman ; for, this is the true 4 fixing of Hie 
eye’, not that which consists in fixing it on the tip of the 
nose. Tho eye should not be directed to the tip of the nose, but 
to that wherein stands dissolved the triad of subject, object 
and instrument. True Prdndt/dma (control of breath) consists 
in that coutrol over the functioning of the mind, which 
follows upon realization of all objects on the material and 
mental plane, as in and of Brahman .t 

A parokshdnubhuti. 


* smt *3: sid tfnw i 


t snr^i 

w ift: a Hreun^f^fr u 

TO *1^0,1 
a 11 

ftftn: htottot : 9 11 
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(JI)LXII—CD LX III. 

IIE emptying (the mind) of the whole of illusion is the 
true rcchaha (the process of emptying the lungs of the 
air tiny contain); the full realization of the idea 4 L am 
lhohwan ’ is the true ptna/ca (the process of filling the lungs 
with air drawn in from without); and the firm steady suste¬ 
nance of the mind on this conviction is the true Kumbhaka 
(the retention of the air inhaled). This is the true Prdnayama 
of the enlightened; fools find it only in torturing the nose.* 

j I paroknhunubhuti . 

CDLXIV—CDLXVI. 

11 IM death never desires to overpower who wears not on his 
heart the badge of that necklace which has the vices for 
pearls held together by the thread of unbroken ‘latent desires 
Death overpowers him not whom anger, the fire ( rarfaranala ) 
burning al tin! bottom of the ocean, this Inwly, and parching 
up the waters of discrimination, has no jiowcr to aficct. Tho 
oil-mill presses the mixed heap of hard sesamum-seeds into 
an indiscriminate mass ;—death ovcrjKiwers him not who is 
not similarly pressed by the bodiless god, Cupid, into a mass, 
all indiscriminate and confused.f 

) Oija raninhtlm • 

* naaw i 

fljNiwfrT ar ffa: aiartfta: n 

aawffafofa m°rcaa: i 
vf njsRmunt snwnfl^sr*^ n 

•mrtngwRT:. 

t araanwprwftr: i 

ff* a nfaar aw a faafaft « 

a ft&ft a #3$ faafafir u 
a** Ararat an&jf nfagnftaifcw » 

4 Itaaffir arafw gq*f frafafa 11 

atnarfat*. 
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CDLXVII. 

HOUSE the mind if it fall into lethargy t pacify it hack 
into its place if it run out; persuade it by proj>er 
knowledge if it tend to the objective touch it not wheu it 
has found the condition of evenness.* 

Gaudapdddc/td/ya. 


('I)LXVIII. 


Q.NOSJS, the fire which burns up the straw of desire and 
hope, is all that is meant by the word SamfulhiA not at 
all the attitude of silence and contemplation.^ 

Yoyacasisktka . 


CDLXIX. 

J^ET the mind function out into the condition beyond distrac¬ 
tion ; let it, then, take on the form of the idea 4 I am 
Brahman'\ and let it lastly subside into entire forgetfulness 
of all modification whatever. This is the real ecstocy of 
gno&is.\ 

A parokshanubhuti . 

* 5ft faGjri wiitfi j*: i 

faintfmra mm * u 

n fr sr ure mf:. 

f Rendered into English by the words concentration, abstraction, coo* 
to inflation, fixing of the mind, and so on. I would profer the rendering 
trance, ecstocy, and when we have the adjective NirvihUi>a attached to 
Satnddhi I would add the adjective absolute to that rendering, 
t <WW«fTvft SliiiNT* 1 *: l 

mfR: n 5 : ll 

§ ftflrwwar ffm j*: i 

•reiwmmfip. 
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ODLXX. 


■y^HO Bees nil acts whatever as being done by nature ancl 
natnre alone, findR himself ever unrelated to the act." 

BkayatathjilA. 


CI)I<XX 1 . 


rpilR absolute sense of universal Being is realized only then, 
when consciousness, void of all that it makes conscious, 
loses itself in the Self, being purified of all relation cveu like 
the idea of non-existence.t 

Yogaiasi&htha . 


ODLXXII—CDLXXnr. 

fJIHAT yoyiv who finds happiness within, has his resting- 
])lace trifhin, and receives light from trifhin ; and being 
Brahma/ t. finds supreme extinction in Brahman. Sages find 
extinction in Brahman who, free from all dross, ever rise 
above duality, being all self-control and universal lovc.J 

Bhdgaratagifd. 


• ^ qufifa ftpiRrorfa sfa: i 

u: qyrffr a u 

flwwRtnjar a*r i 

} als^a: g«ls?<mnuw*»u. ! i35 f na>f a: i 
a ifl*rr wfaifoi u 

wp ^«m»TRr: i 

fba|vr qnrwpr: a^gaffcit jsa: u 





142 


TIIK IMITATION OK S'ANKARA. 


CDLXXIV. 


ftll thinking is put out by complete identification 
with the i«lea of non-existenee, then indeed does 


consciousness, the common substratum of all, ripen iutu the 

Yogaoasisiitha. 


absolute sense of universal Beinjj.* 


imxxv. 


H E is said to Ik* linn in tin* Essence who content in Self 
with Self, cl curs, oh Sou of lh/that! his mind of every 
trace of desire whatever.! 


Bhm/aoadyitd . 


CDLXXVL 

JKT love and its kind by all means remain; their mere 
existence can certainly give no offence ; for Acidytl % 
the she-serpent now deprived of her iH>isouous fangs, is jiower- 
less to do any harm.! 

In the Jiranmnhtirir^/ca. 


* RTF I 

tmFRFRF^ffF <T?F II 

t uiffitfr wnwtani i 

32 : u 

| nm^t: wr r RSRrfls'mwn'ft i 

Hr tffriftr a 
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CDLXXVII. 

JgNJOYMENT well enjoyed tlirongh gnosis conduces to 
supreme contentment; the thief, admitted into company 
with knowledge of him as thief 9 becomes more a friend than 
a foe.* 

YogavasisAtAa. 


ODliXXVllI. 

fjpiIE knower of the Essence, enjoying all pleasures of the 
senses, and also realizing the bliss of Brahman , may 
derive both temporal as well as spiritual jdeasure even like 
one having knowledge of two languages.! 

Panchadasfi. 


CDLXXIX. 

J believe him liberated (for ever) who performs every act, 
without the idea of liis doing it, taking it to be only a 
part of the multifarious spontaneous action of nature (one 
with his own sclf)4 

1 * ogacasishtha ,. 


* ft pft i 




1 i 

in a grK nfto 11 


<Nq i fa g * . 
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CDLXXX—CDLXXXL 

■J^IXED al>ode, desire of fine pots etc., for use, laying by a 
store, the taking of pupils, sleeping by day, vain talk ;— 
these six degrade the ascetic into bondage. That mendicant 
falls in no time who consciously parts with his semen and 
who begins to lay by a store of wealth.* 

Smrti. 


OPLXXXIl—CDLXXXIIT. 

rjiHE woman addicted to another, never ceases to taste the 
elixir of her lover’s company, even when all intent on 
the discharge of her household duties. The wise finding 
sweet rest in the supreme undefiled Essence, continue for ever 
to enjoy it within, though going in the ways of the world, 
without.t 

I'uncJuidcus i. 

(M)LXXXIV. 

ELATE thyself not with the future, nor with what has 
gone by, live the present out with smiling heart.} 

Yogaruxixtha. 

* angst g^n: ftorgn?: i 

fat wit T'ltctrtr nnWTnfq n 

Starfitfin. 

ssjgn? i** g n 

t nromfsTsfi ?TTft tgntft t 

gwHtwggr: wifreuRH. tt 
nrf <t> 3 ^ vfjfi t 

it 

X gfa«i ntng^^i strftd foerogig'i1 
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ODLXXXY. 

A s fire well-lighted bnrns the fnel to ashes, bo does the 
fire of gnosis reduce, oh Arjuna 1 all Karma whatever to 
the merest dust.* 

Bhagavadgitd. 


ODLXXXVI. 

fJ^HE consciousness of‘self implied in the ‘ego,’ the subject, 
aud the consciousness of ‘ belonging ’ implied in the 
‘miuc’ attached to objects ;—when both tlicsc consciousnesses 
(so to speak) arc emptied of all content whatever, then indeed 
does one become the knotoer of Self.f 

Upadesasahasri, 


CDLXXXVII. 

fJ'HUS the arani-wood, this self, being constantly worked 
upon with this other piece of wood, contemplation, there 
arises the flame of gnosis burning np all ignorance what* 
ever.J 

Atmabodha. 


Misnfir: wraitf** iw n 

t at? firensnfrof ^ rtfrenctffasfttft i 


I wnr i 
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CDLXXXVIII. 

JJE enjoys the ecstacy of absolute trance who, in consequence 
of the absorbing pleasure of self-realization, rises above 
nil snch means ns words and objects, and ever stands like the 
jet of a lamp in some place protected from the breeze.* 

Drgdrbjavittka. 


CDLXXXIX. 

JJ'HE liberated is ever that Being who is the goal of all 
philosophic reasoning, who is the conviction of every 
hturt, who is the All, who is everywhere, who is everything.f 

Yogav&siahthu, 


CDXC. 

JJE is liberated even against his wish who gains that full 
consciousness of self which dispels the illusion identi¬ 
fying self with the body;—consciousness as strong and firm as 
the knowledge he had while nnder the illusion.^ 

UpadeiastUasri. 


4 


t 

X 




nti qvtnwaV fwt: u 
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CDXCI. 


QAPABLE of distinguishing good from evil, ever in 
supreme peace gaiued through gnosis, cured of its 
native restlessness, my mind stands, oh sage I in perfect 
calm.* 


Yogai&sishtha. 


CDXCIL 

JJALF of ignorance is destroyed by free exchange of 
thought, half of the remainder is dispelled by applica¬ 
tion to philosophy, the rest fades away in the light of self- 
reflection. f 

Yogatasishlha. 


CDXCIII. 

JDENTIFICATION with ignorance resulting in obscuration 
(of the light of Self) disappears with the rise of gnosis ; 
the distracting power .of ignorance awaits fulfilment of the 
causes governing the present embodiment.^ 

Panchadasi. 


flrnsronrei gfort 7r g* n*r: u 
t ar} fin: sfwn *im; » 

w** 3 mwqupftvft n 






V.—LIBERATION. 

CDXCIV—CDXCVL. 

jgOW to me, this Self, void of consciousness and that which 
• it makes conscious, void of subject and object, of all 
names whatever;—self-illumined for once and for ever. Hail 
again to me, all rest and peace, the high mountain of sapreiue 
bliss, smilingnnder the sky cleared of all clouds of egoism, fresh 
alter complete extinction of the wild, devastating conflagra¬ 
tion of hope. To the lamp of love burning bright with its 
wick of spontaneous ideas without any material oil;—to the 
light of inuer consciousness, the self-sustaiued sustaincr of 
the intellect and all that depends on it;—right hearty wel¬ 
come, right joyous greeting !* 

Yoyac&aiahtha. 

CDXCV1I. 

TT7I1EN- he realises all and every distinction of being as 
T fused into one supreme unity, then, indeed, does he 
get that expansion which easily makes.him Brahman .t 

BhayavatlyiUi. 

wfwfbirmq «nm?Sl n 

farrow u 

t w i 

HUlfolf. 
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CDXCJVIII. 


gUBJEC'T, object, instrument, time, 6pace, categories, 
being, non-being, |)Iicuoiucua, nil nr v. forms of that earth 
which is the blessed Self.* 


Yogavdsis/tl/ta. 


CDXCIX—D. . 

J^IGHTNESS, health, peace, beauty and grace, melodious 
voice, profuse fragrance, scanty discharge in obeying 
calls of nature ;—these signify tho first-fruits of Yoga. The 
resplendent ball (of. gold) cncrnstcd with dust shines in 
native lustre, on being carefully washed ; the self haviug 
regained it Self shiucs alone in the eternal bliss of sapreme 
fulfilments 

S' vetas'tataropamshad. 


1 ) 1 . 

^^S the sword flashes out of its sheath before tho eye in 
dream, transcending the scheme of all causation, so is 
the knower all self-effulgent (transcending the five sheaths^ 
and standing above all causation).} 

Upadctlasdhasri. 

X Material, vital, sensual, intellectual, and semi-spiritual (anna, j>rd*a, 
moms, rijndna, dnauda). 

§ qinfaTmiSra: i 
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DII. 


rpHOU mayest realize the distinction between this world and 
Brahman to be os unsubstantial aa the distinction 
between void and Ak&da.* 


Yogat&tiahtha. 


DHL 

rpHOSE are the enlightened great souls of this world who 
happen to be firmly fixed in eternal unborn evenness ; 
the world can not even dream of it.f 


Gaudapadacli&nja. 


DIV. 

QIGHT of the Snpreme breaks asunder the knot (of egoism) 
in the heart, dispels all doubts, extinguishes all 
Karma.% 

Mundakopaniahad. 


ft* fanmi ftffc n 

t Mft m*ft 3 ft gftfanr. i 

If ft g nrfft u 

«ibfwni:. 

\ fftftft ^fRir: i 

mw qsuffft q my u 
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DV. 

f'pHE blindest sensnalist finds in his mother the irremovable 
bar to the excess of his indulgence; the mau of the 
sharpest intellect forgets himself in the ultimate resort of all 
thought and all bliss, viz. Brahman.* 

Virekachtidamani, 


DVI. 

f’J'IIEREFORE, the knotoer of Brahman* finishing off all 
learning, should wish to be strong in the Self, and finish¬ 
ing off even this strength as well as that learning he should try 
to become the silent one. Finishing off learning and strength 
and silence he becomes the trne Brdhmana, the real knower 
of Brahman. Wliat, indeed, makes the Brahmana ? Whatever 
may make the Brdhmana, he cannot be other than the one 
thus described; all beside is vain and worthless.t 

Brhad&rawjakopanishad. 


DVII. 

JpOWDER of the kataka-vioo&\ put into water settles 
down with the mud that makes it impotable. Gnosis, 

* fvsfir sraft i 

tfo* «wf*r ipflfaor: ii 

t SI&S <?I0T||5I51W Sift*?!* ftfa- 

*jra gfamtTO sum: B sum: 

% Largely used in Benares and other places when the waters of the 
Ganges beoome turbid during the rains. 
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constantly pat in, disappears with the ignorance which ren¬ 
ders the sonl all tnrbid, leaving it in the native parity of 
it-Self.* 

Atmabodha. 


DVI1I—DIX. 

^"OTHING moves him (to love or hate) who finds all 
beings in himself and himself iu all beings. What can 
dclnsion or sorrow mcuu then ? when to the knotoer realizing 
unity of the All, every particle bus become his Self.f 

Iiopanithad, 


DX. 

p NOSIS having shown the absolute non-existence of the 
v '* objective, supreme peace of liberation is fully realiz¬ 
ed in the mind’s being wiped clean of all and every object 
whatever.^ 

* ranehadnii. 


8^3 wrmrt mfr n 11 

ll 

X nrFfrftr ^ Rsmt i 

to Fufafttfa: ii' 
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DXI. 


JgJXPERIENCE in the light of gnosis dissolving every 
impression it may leave behind,—tliis sleep in waking,—is 
the real nature of those who know ; liberation is only the 
highest development of this nature.* 

Yogatasishtha. 


DXII. 

QA1D Y&jnavalkya:—This is not the Self, this is not the 
Self; the incomprehensible is never comprehended, tho 
indissoluble is never dissolved, the unconditioned is never con¬ 
ditioned, the unpained is never pained, never pnt ont;—thon 
oh Janaka 1 hast realized entire fearleBsncss.f 

Brhaddranyakopanishad. 


DXIU. 


fpHE night of all beings is wakefulness of the real sage; the 
wakefulness of all beings is the night of the silent seer.f 


BkagavadgitA. 


* qssrreft gsHCT i 

t jip Jr ft ssftstfqf q ft q ft 

5T apft *T ^ 3R* II 

t qr ftm nstf swiffr fcpft i 

ireqf 3twft*jroft bt ftw <wit g%: h 

*rnqj(ftr. 


20 
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DXIV. 

rpHE bliss of Brahman !—speech and mind fall bock 
baffled and abashed; all fear vanishes in the knowing 
of that bliss.* 

Taittiriyopaniehad. 

DXV. 

fpiIE silent one, the knower ever resting in the Self, may 
walk, stand, sit, lie down, or do anything at his 
sweet will.t 

1 r ice hack itddmani. 


DXV 1. 

J do not see, for, I have no eyes; withont ears, how can 1 
hear ? I cannot speak, for, I have no speech ; withont 
mind how could I find the world of mind 

Upades'asdhasri. 


DXV11. 

rpiIEItE is none superior to me in self-knowledge, none in¬ 
ferior to me in ignorance; who unknowingly knows 
thns, is the greatest knower of Brahman .§ 

Naishkarmyasiddhi. 


* ipit fafrfr Mura iRtrr a? i 

SIRS* MfRl ftp* ftifftl II 

t »«fsnr nW imiwfcret <rt gfii: 1 

witoi* g jit: 11 

§ * inftsflsfar wr 1 
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DXVIII. 

ETHER knowablo nor nnknowable; neither spoken nor 
unspoken; neither liked nor disliked; impossible of 
retaining in any mental presentation; nay not possible to 
fix in contemplation even for a moment; all bliss through and 
through ; beautiful in the deep sense of ecstatic self-realiza¬ 
tion ; this my-Self wonderfully dissolves the world in the 
sudden flash of its abundant light.* 

Sc&rajyasiddhi, 


DXIX. 

QEFARATE, unique, one, multifarious, knowable, knower, 
motive, mover,—these and other imaginings of tho 
same kind, where could they find room in me all One ?t 

Upcule sasahasri. 


DXX. 


I^GOISM having disengaged itself from the body, and 
having been dissolved in the light of Supreme Self, the 
mind stands in blissful trance wherever it goes, whatever it 
directs itself to4 

Drgdrkyaviveka. 


* *r nnuftifg: gsMl 

•i »rcfl vrafr i 

*i *1smutf 

w fxU«iRi ii 

t htut faKfain* i 

irc hi?it uff^RTT 

| nfeft fafft qwRuPr i 

in in mftt in in pm; ii 
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DXXI. 


/TTNOW that to bo the boat Yoga) wherein the mind held 
fast in steady application finds snpreme rest, wherein 
seeing Self with Self (in all things whatever) it loses itself in 
the bliss of Self.* 


BhagavadgitA. 


DXXII. 

rpHE native form of tho subject, highly transcendent like 
Akdsa, self-ilinmined for once and for ever, nnborn, one, 
immutable, unconditioned, all-pervading, without a second;—I 
am this, tho ever liberated word of glory, f 

UpadetasAAam. 


DXX1II. 


A LL beings in Self, and Self in all beings:—thus sees he 
who, with his Self full of Yoga , has acquired that eye 
which is even to all.f 


BhagavadgitA. 


• fafi ft*? 

in iRimwPT spqfti n 

t »mhTR qt swffcmd 

edmf msd ffirq wTj end u 

X atgjirfk WTmft i 

at* II 
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DXXIV. 

JJE has liad a dip in tho holy waters of all sacred rivers ; ho 
has given the whole earth in pions gilt; he has offered 
a thousand sacrifices ; he has satisfied all the gods in heaven; 
he has lifted his ancestors out of the circle of birth and death; 
he deserves worship of all the three worlds;—the man 
whose mind has, even for a moment, tasted of peace in the 
absorbing idea of Brahman .* 


Miscellaneous* 


DXXV—DXXYII. 


J^EITHER love nor hate, neither ambition nor illusion, 
neither pride nor the least tinge of jealonsy, no good, 
spiritual or temperal, no desire, no liberation;—1 am 
none of these, I am all bliss, the hliss all eternal con¬ 
sciousness. Holiness or unholiness, happiness or misery, in¬ 
cantation or holy pilgrimage, scripture or sacrifice, none of 
these belong to me ; not even the enjoyed, the enjoyer, or the 
sense of enjoyment; I am all bliss, the bliss all eternal con¬ 
sciousness. Death I fear not, caste I respect not, father, 
mother, nay even birth, I know not, relatives, friends I 


gfOTftrer ft'jftniN i 
to srofo u 
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recognize not, teacher and papil I own not;—I am all blisn, 
the bliss all eternal consciousness.* 

Sankar&eh&rya. 


DXXVIII. 

2 am Brahman, not at all of the world, never apart from 
Brahman ; I am not the body, nor havo 1 any body 
whatever;—l am the nnconditioned, eternal, One.f 

Sankar&chdrya, 


PXXIX. 

rjpHIS mortal habitat brought about or carried oiT by 
chance:—tho accomplished, inasmuch as he has fonnd 
him-Self, recks not whother it stands or falls, even like the 


* r soTPft r h 
Rft h mrofaTRn i 
sr srwf =r writ r *rrn?t r tfr$- 
faTTRSTSR: ftiRts* ftnftSfR u 
*1 j*r *i tit r star r j-.Ti 

R R R R RRT: 1 
•I? R*t3pt >R lfo»R R Rl^RT 
fa*TRSf*R: ftiqlSf ffcrls^ II 
R *i R snfttfr: 

h V RTRT R 3FR I 
R R»f? faW ftfWI- 
faflR5**<i: filRtSf ftialSfR II 

wnrw. 

t Rotari r dflrft r wtj tut: i 

rt* R i» %R3ts* hrtrr: u 

M|Wlfll*RRR. 
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drunkard blind with intoxication who recks not whether the 
cloth he wears remains or falls away.* 

Bh&gavata. 


DXXX. 

\yHo, being lull of unity, sees not, as in sleep, the least 
trace of duality, though seeing it in entire wakefnlncss; 
who though actiug is, for the same reason,entirely at rest 
he and no one else is verily the trne kiiower of Self.f 

Upadedasdhasrt. 


DXXXI. 

feels not any attachment for the senses or objects 
peculiar to the senses, nor for any action whatever, and 
who has renounced all mental creation of every description ; 
he has attained the highest pitch of Yoga.% 

Bhagamdgitd. 


feat *T i 

wit urn nfcuRTTWf: n 

t sjsimsnflfa ®t wifa 5$ 3 'argprew: i 

a: 9 antufosrna rftf Pwn n 

X ft *t tfitegwit [ 
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DXXXI1—DXXX1II. 

JJE is all taste and refinement, yet all insipid; he is merci¬ 
less yet fondness itself towards relatives; he is crnol 
yet all compassion; he is beyond desire, yet deep in the whirl 
of all desire. All care and anxiety without like the rest of 
Mankind, yet all qniet and calm within, he stands as if 
possessed, though ever unpossessed.* 

Yogacdsishtha. 


DXXXIV. 

EGALING all content in the nectar of gnosis, fhlly 
satisfied in snpreme fulfilment of every duty, there 
remains nothing for the yogin to do; if anything remain, 
he must be just so many removes behind gnosis A 

In the Jivannuiidieioeka. 


DXXXV. 


rpiIE least of a thing is greatest if it comes without tronhle to 
any one, without seeking it of the wicked, and without 
the least pang at heart.} 


Mahabh&rata. 


* flares: i 

qft: ftowronrosti: i 

PraiRrcsnftB 11 

f amo tnvww ftfor. i 

{ atvwr wairfa?* i 

*iwt 4 qqwuft nj| n 


qqniroi*. 
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DXXXVI. 


rjWIE cycle of strife and struggle will place Brahman in 
the month of all; none, oh Maitreya 1 will show it in 
the act, being really intent on the pleasures of sex and 
stomach.* 


In the Jitanmukticiceha. 


DXXXVII. 

J am Brahman , I am the creator, I am the enjoyer ;—those 
who thus know arc lost to gnosis as also to the 
purifying forms of external worship;—they are on the highway 
to materialistic Atheism.t 

Upades'asAhasri. 


DXXXVIII. 

Z"kH Gstrgi I who performs the sacrifice, who undergoes 
the severest penance even for several thousands of years, 
all without knowledge of this Immutable Essence, meets only 
with that good which is sure to end. Who passes away, 
dear G&rgi! from this world, without knowledge of this Immu¬ 
table Essence, goes away, alas! with the tight bond of uarrow- 


* 5tw «nrSt 3 «R 0 l Jit I 


Sr tot rrmfctf ’nfa'w: w n 
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ness about his heart; he alone who passes away in the know¬ 
ledge of this Immutable Essence is the real Brahmaiia 

Brkad&ram/akopanitkadi . 


DXXXIX. 

rpiIE heart of the wicked never melts into goodness, thongli 
he should be deep immersed in the Variant a ; not a 
particle of the Mainukat is seen to soften where he hides 
himself from eternity under the waters of the deep.t 

Jaganndth . 


DXL. 

^^LWA YS at their best while talking of Brahman , but with¬ 
out the heart having at all become It, being all coloured 
with love of the world ;—these too, are ignorant fools of the 
first degree, never free from the circle of death and birth.§ 

A parohshanubhnti. 


* ft 3*1 ft inft 

frqofts>l q »llPr faU^rtRlfliqilftft •»«"!: |i 

f Soli uf the Himalaya; lie deserted his father aiul took refuge adder 
the waters of tho ocean whim India lxigait to cut otf tlio wings of 
mountains with his thunderbolt. 

t Pwiftsfo f* 3ft rfo: 1 

ft* siesfaft Rm toiq; ^ Ri$q^ »i 

*»nrw«. 

§ jirar wmfot fifcfiRi: gnOro: 1 

*«nrran«n ymqifo rii?<t * 11 
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DXLI. 


"y^THO does not know, knows ; who knows , does not know; * 
It is known to those who do not know, It is not known 
to those who know.* 

Kcnopanishad. 


DXLII. 

rpHE laddie helps to prepare a variety of viands, bnt it. 

never knows the taste of any one of them: lie knows all 
the four Vedas, and Institutes of Duty without end, bnt the 
poor thing knows not the essence of them all— Brahman .t 

Uttarugiti. 


DXLIII—DXLIV. 


fpHAT deluded sonl is verily a hypocrite who, holding the 
active organs in full control, sits mentally meditating 
npon objects of sense. He, oh Arjnna 1 is the best of all who 
cxccrsing mental control over the senses, leaves their activity 
to work itself out in the way of Karma , thus ever remaining 
nuattachcd (to the resnlt).} 

Bhagavadgild. 


* qwmtf aw ira aw h a: i 

arista faanaaf ftttiaaftinaarq; u 

t awfcq ■agft i , 

*waw si araifa wf «wr ii 

v*rc»rtar. 

} atffhpnfa anw it amit uagT wf=u 
SfawroffaiijTWT fewwrr. a it 
*pw ftqwioftst !T i 
qrfannraa;: a ii 
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DXLV. 


^^TTACHMENT to any one of the many fields which the mind 
visits for exercise is tho surest sign of ignorance; 
greenness is certainly impossible in the tree that conceals a 
consuming fire in its hollow,* 


NaUkkarmyaaixMhi. 


DXLVI—DXLVI1I. 


fJ'HE swimmer, having safely carried ninny to the other side 
of the stream, is drawn into the whirlpool, and is carried 
beyond all help. Those, on the other side, who feel grateful 
for his help, pity him, others pass on in indifference. The 
knoiocr caught into the whirlpool of words and technicalities, 
those pity who having reached the other side of all words 
and all forms feel yet grateful for his help.f 

Atmapurdna. 


• enft f%TisiiPn«nift5 i 

arer ifwiftr: nft: 11 


t tnr^r: i 

atT^H qftrat swtt n 

qcdft *r?n H i 

MNfar n* d R*t n^t% ^ *t*ng«njt 
SFTrorcfrifadt faSRfa a*R 9:1 
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'J'HAT kuower of Self who yet deals in give and take has 
not graduated himself for Liberation; Brahman has 
vomitted him ont for ever.* 

Upadctfasaham. 


• DL. 

rpHE gods know him to be a Brahmam who, without any 
npper garment or any clothing whatever, sleeping npon 
no bed, and using nothing bht his hand for a pillow, remains 
ever at peace (within and without), f 

Smrti. 


DLL 

~pWEN animals and Mlechhas, embodied or disembodied, are 
all nndoubtedly liberated in full, if they have attained to 
the condition of this gnoais.% 

Yogavasishtha. 


* aftfmrenft oft i 

ST H ftiwt SRTlssfr wwn g**r II 
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*ffjrvnfasj «r arero faj: u 
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PLIL 


tJ'HE wise grieves not, having seen the unbodied- Self pervad- 
ing all mortal forms, ever great, all-embracing.* 


Kathopaniahad. 


DLIII—DLV. 


A S is the being of things, the void-ness of void, or the 
being with forms of forms, so is this universe of 
chidakd 'sa. That whereof comes the whole universe at the 
end of sleep, and that wherein it dissolves itself at the moment 
of rest, is this chidtik&'xa. Misery overpowers not that ascetic 
who ever remains in the condition which is lining daily 
experienced between the point where sleep begins and the 
point where wakefulness ends.t 

Yogaiasishtha. 


t iw uratf «ptr i 

Mreiftdr rrwhtowt ii 

ftntfTITlrt Rift ftv HR&?t I 
Pufar r toi?I ii 

fttfTT RTOtWRl RTR RqJTTqil | 

# Rfir *1 II 






LIBERATION. 


161 


DLVI. 


^J^HE ring ofthis cosmos can hardly suffice for the enjoyment 
of the high-minded knower ; the flutter of a tiny fish 
can produce but a scant ruffle on the surface of the dee]).* 


Bhartrhari. 


DLVIl. 


JJE who is harmonised in Self, who finds fall bliss in Self, and 
who is all content in Self, has no call of dnty (to 
disturb him).t 


Bhagamdgita. 


DLVIII. 


fpiIOUGH taking part in all intercourse of every kind, 
like all ordinary men, lie soars constantly above all 
beings, conscious or unconscious.t 

Yogavasis/itha, 


* f% Sjnro iraffcpi: i 

m3 mq% n 

t wwnaninint?: i 
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DLIX. 


JF of he knows his self as the Self, what desire, what 
object, should bnrn his body in the fever (of care and 
anxitey).* • 


Brhad&ranyakopanitkad ,. 


DLX. 

^y;]TH mind attnned to Me, with the whole of their vital 
energy fully harmonised in Me, ever enlightening one 
another, ever talking of Me, they engage themselves in this 
pleasing pastime of eternal contentment, f 

BhagatadgitA. 


I)LXI. 

r JpiIINK of It, speak of It, enlighten one another in It;— 
this is full devotion to the idea of Oneness, this, the wise 
call study of Brahman.\ 

Panchadndi. 


t immnnrr I 

mrostw *rt ftw * orfar w n 

w*njfrm. 
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DLX11. 


J^ET calamity, oh Lord of the Universe 1 visit ns here, there 
and everywhere, that we may have the benefit of thy 
holy presence, and of the (consequent) absence of the 
necessity of re-entering this world.* 

Bhigatata. 


DLX11I. 


fJUIE irrevocable love which the indiscriminate have in 
objects (of sense);—may that very love never fade from my 
heart while it yet continues to be full of thy holy memory.t 


Panchadatii. 


DLXIV. 


fJUIE sage reconciled in the perfect rest, of Self, freed from 
the tics (of egoism and ignorance), keeps up strong 
loving devotion to the mighty one, without any cause what¬ 
ever, for, the Lord is all love.J 


Bhdgavata. 


* forc: 3*3*: 3*33 *3 aPTjft i 

t or tfrtrrfttmRt i 
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DLXV. 


QREAT souls, ever at rest ia the Self, all light, aud stand* 
ing at the height of development, are always as firm 
within as mount Mern, though appearing os fickle withont as 
the tip of a feather.* 

Yogat&»i»htka. 


DLXVI. 

^"EITHER joy nor sorrow, neither movable nor immovably 
fixed, neither l>cing nor non-being, nay not cveu the 
intermediate between these opposites ;—so is described tho 
mind of the enlightened.f 

YogavcLsishUta. 


DLXVII. 

rpHE army engaged in close battle, in a picture, fights all 
unmoved; the wise, though deep in intercourse with the 
world, stands equally even in all conditions.^ 

Yogut&siahlha. 


* wmrnm qpp: | 
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DLXVI1I. 

fJ^HE Vedas, the Smrtia, constant study of the Pur&nas, 
close application to the subtleties of philosophy;—what 
do these avail I What, indeed, is the use of that whirl of cere¬ 
monial worship which at best lodges the weary sonl in some 
hovel of the village called Heaven 1 Conscious harmony in the 
blissful condition of Self, the great-pralaya-fite of the net of 
misery bora of the bondage of this world;—all, saving this, 
arc but the toys of (spiritual) pedlary.* 


Bhartrhari. 


DLXIX. 


^CONSCIOUSNESS imagining itself into the act, takes on 
the rcsnlt of that act; consciousness not imagiuing it¬ 
self into the act, is ever free of the result, t 


Yogatfoiahtha. 


* ft* 
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DLXX. 

TK7HERE could that be invoked which fills all space f 
where is the seat of that which is the seat of all ? Of 
the ever clean, what can be the wash or the ofTering of honour? 
To the ever pore, what the drink that purifies within T* 

SanJkarhchdrya. 


DLXXI. 

JT have no distraction, and therefore no trance ; distraction or 
trance are all incidents of the mind under power of 
attraction.? 

Upadu fa t dk a t ri. 


DLXXII—DLXXIII. 

^pHE idea which consciousness, at first, imagines, of itself, 
as its own form, that it continues to be even to the 
present day. The same consciousness may, by yet another 
effort of greater strength, take the opposite form, and so 
on and on, in proportion to the effort it should pot forth4 

YogaxAtiththa. 


• tsfoiwifd fW wWkw TOW I 

TOmd * yr. t 
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DLXX1V. 


^"EITHER teacher nor book, neither pnpil nor teaching, 
neither yon nor I, neither this nor that;—the light of 
Self, intolerant of all doubt whatever, I am all pnro bliss, 
the one residuum of the many thns denied.* 

S'ankarachdrya. 


DLXXV. 

JJE who relates not hiB * ego * with the act as doer, nor his 
mind with the rcsnlt as sufferer , never kills nor does the 
act even if he should destroy all the three worlds at a stroked 

Bhagavadgitd. 


DLXXVI. 

rpHE patient BrdAmana having known It should harmonise 
himself in the Self, he should not be deluded away by 
words; it is mere waste of broatli4 

Brhaddranyakopanishad. 


* WSTT n 
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DLXXVII. 

rpHK wis« having found the path of gnosis, indirect and 
direct, front the study of Iwokt, should oust them awuy 
even like straw after thrashing the rice out of it.* 

1‘anchailus'i, 


DLXXVII I. 

mins is the truth: I kuow no change, for, there can lie no 
cause to change, there being all oneness out and out. No 
spiritual merit or demerit, no lilterution or bondage, nor have 
I any Vania or As'rama, for, I have not the hotly of which 
these are accidents.f 


I 'fHtt/ia'asu/ittsri. 


DLXXIX. 


OWNKIIYA, S'aiva, IMucharutra, Jaina, Mimilnsil, none of 
these philosophies do I profess; I am that pure con* 


• qwfmajw trprfttrmw: t 
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seionsncss, the subject of distinct self-experience, all pure 
bliss, the one residuum of the many thus deuied. # 

S'ankardcft&rya. 


DLXXX. 

JN the duties of Vania and Asrama some, in madness others 
take delight; in child-like innocence some, in stupid in¬ 
difference others find their meed; lover, re vcler, ascetic, to 
no oue grade of life the knower confines his choice.t 

SvarajyasiddhL 


DLXXXt. 

perfect fool in oue place, all royal splendour in another { 
at times in fond delusion, at times entire peace and 
quiet; often in the slothful indifference of the boa ; the sub¬ 
ject of the highest encomiums in one place, in another all 
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i:« 

contempt, in a third entirely nnuoticed;—tlmi goes About the 
wine kuower, ever happy in the highest bliss.* 

I ’ irtkaehulamani. 


DliXXXII. 


rpiIE ascetic, nut straying awAy from the path of wisdom, 
should so ron< 1 net himself us men, feeling repelln 1 . 
should seek not his coiii|mny.t 

Smrti. 


DLXXXIII. 

rpilR ignorant set up this panorama of objects, I wipe it 
out as often ; 1 have faith in none ; 1 mil not airraid of 
the last iKMialtv of Yama; I hate virtue ; Self-Hatisfac- 
tion 18 all I seek ; the whole of my womlerful life spent 
in cheating the world, none can understand.! 

Sea rdjt/asi ddh i . 

• Ptsim mrrroft w 
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DLXXX1V. 

■^7"HAT means self-realisation tome, all eternal realization 
(from end to end); all duties have been done, all wishes 
have been fulfilled, this is the most sore conviction (of my 
heart.)* 

Panchadasi. 


DLXXXV. 

neither do nor make do, 1 neither enjoy nor make enjoy, 
I neither see nor make sec; 1 am the self-effulgent Self 
unlike every possible name or forrn.f 

Vi rckackuddmani. 


DLXXXVI—DLXXXVII. 


fpHE knower and the ignorant are both equally subject 
each to his own previous Karma ;—the knower, all 
patience, knows uo sorrow, the ignorant, ever unsteady, con¬ 
tinues to grieve. Of two men passing on the road, both 
being equally fatigued and the road before them being equal, 
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he that knows treads on patiently to the end, the poor 
ignorant fool lingers behind bemoaning his lot* 

PanchadaH. 


DLXXXVIII—DLXXXIX. 

I^LlSS here attends the extremes of Intellect;—the highest 
which transcends Intellect and the lowest which is far 
below Intellect. The way between these extremes is the 
way of worry and evil. A very thin partition divides ecstacy 
from madness ; for, in the former, the mind having lost all 
faith is quite clear of every tinge of attachment.f 

Bh&gavata; Yogavfoittha. 


DXC. 

TN all acts whatever, whether of commission or omission 
there is nothing, save absence of attachment to distingnish 
the fool from the man of wisdom.} 

Yogatasistha. 
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DXCI. 

J look with equal eye upon a poisonous snake or a garland 
of flowers, npon a strong enemy or a kind friend, npon a 
costly jewel or a lnmp of earth, a bed of flowers or a slab of stone, 
a gronp of beantifal women or a collection of useless straw;— 
thus do I spend all my days in some holy solitnde, all intent OR 
the blissful syllable S'iva, S'iva, S'iva,* 

Bhartrhari , 


DXCII. 


|%T EITHER action nor inaction are in me, ever one and with¬ 
out parts; how can he act who is all one Self, a com¬ 
pact mass, all-fall and all-filling like the Afi&ta .t 


Vivekachudamani, 


DXCIII, 

JJE is never overjoyed thongh often coming to good things; 
he stands firm as Mera under the direst calamity; he 
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walks the world like a god, finding Self in the bliss of Self 
in every tiling whatever.* 

St&sdjyaeiddhi. 

DXCIV. 

ChfindAla , a twice-born, a S'ndra, an ascetic, a man of 
intellect refined by application to gnosis, the lord of 
Yogina ;—thns described at the top of thonghtless prattle by 
men-conceiving oacli his own fancy, sages liarmonised in 
the Self wend their way neither angry nor prond of the 
compliments thns bestowed.f 

Jilmrtrhuri. 

" PXOV. 

IJIHE knower catches in the eestacy of his heart the foil 
light of that Brahman which is indescribable, all thought, 
all pure bliss, incomparable, transcending time, ever free, 
beyond desire, resembling limitless Akarn, having no parts and 
admitting of no idea beside itsclf.f 

17 rehachudamani. 
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DXCVI—DXCVII. 

J^OES it make any difference in tliig gem of heavon, the Bnn, 
if he is reflected in the waters of the Ganges or in tho 
stream flowing through the scavenger’s street ? Does it make 
any difference in the jMia enclosed in an earthenware or in 
ajar of gold ? In that Thing, the inner being of all, the billow¬ 
less ocean of native bliss and light, what means this great 
delusion, this nightmare of separateness, creating distinctions 
of JJrtVtmatia and Chdnd&la and so on. The sclf-soino consci¬ 
ousness shines plainly in all the three conditions of waking, 
dream and sleep ; it is, moreover, the inner witness of all,—per¬ 
vading even like a thread, all forms whatever from Brahm& to 
the tinniest ant;—He who has the firm conviction ‘I am this 
consciousness’, not the form it takes, let him be a Br&Amana or 
a Chundala , my mind points to him as the real Master.* 

Sankar&ch&rya. 


DXCVIII. 

TT AS it set! is it broken! is it shattered to pieces I is it 
dissolved 1 is it ponnded to dost! is it swallowed np ! 
is it suddenly gone to decay I—the mind being pnt ont, j 
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do not find even a trace of the universe in the free depths of 
my-self, the indescribable ocean of the bliss of Self-realisation.* 

Svdrdjyasiddhi. 


DXCIX. 

latent desire having died out, he looks opon the 
world as all destroyed, as some unreal nightmare, as a 
castle-in-the-air, or even as a painting which is nearly washed 
off under a heavy downpour of rain.f 

Yogavfaishtha . 


DC. 

J^RAHMAN is the dedication and Bradman the offering • 
Brahman is the fire and Brahman the sacrificer; it 
must find its way to Brahman through this ecstacy of action 
which is Brahman.t 

BhagvadgitA. 
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1 .—JivanmiQcti. 


DCI—DCV. 

♦ 

rp HOUGH ever moving about in the world of experience, 
the whole of it exists not for him;—all-pervading ether-* 
like consciousness alone subsists. Such a one is called Jivan* 
mukla. The expression of his countenance neither fiuses nor 
fades under pleasure or pain, he stands unmoved whatever 
may come or go. Such a one is called Jivanmukta. Though 
acting after every feeling, such as love, hate, fear and the like* 
he who stands unaffected within like the Alc&ia, is said to be the 
real Jivanmukta (liberated while yet in this life). He whom 
the world finds no cause to fear, and who is never afraid of 
the world, ever beyond joy, and jealousy, and fear, is said to be 
the real Jivanmukta. With the woes of this world laid 
entirely at rest, he who, though full of all learning and art 
is yet without any, who, though with mind is without it, is 
said to be the real Jivanmukta .* 

Yogavdgishlha. 
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DCVI—DCVIII. 

rglREMBLINQ and other signs of fear snbsido, only by 
degrees, even after knowledge of the snake as nothing 
bat a harmless piece of rope; the same rope met with in dim 
light, even after snch knowledge, may yet become the same 
terrible snake it once was. Thus previous Karma comes gradu¬ 
ally to end by fruition through experience and not all at once by 
any obstinate remedy ; nay, it is even possible for the immortal 
one to temporarily feel his mortality in moments of snch 
fruition. This, however, is no flaw in the condition of gnosis 
once realised, for, JivanmvJcti is no observance, it is licing at 
harmony with the course of nature.* 

Panchadaii. 


DCIX—DCX. 

A LL even in weal or woe; all peace; looking with equal 
eye on a lump of earth or a moss of gold; unaffected 
by likes or dislikes ; unmoved by praise or censure; all patience; 
untouched by respect or contempt; even-minded towards friends 
or foes ; initiating no act whatever;—snch a one has really 
risen beyond the Gunas .t 

Bhagamdgita. 
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DCXI—DCXII. 

'yyHEN all desires iu Testing the heart are entirely given np, 
the mortal becomes immortal and lives in Brahman 
even here. The slongh cost off by the serpent lies dead and 
lifeless on the ant-hill; so even lies this body ; and the mortal 
who is thus disembodied, while yeb here, becomes immortal, 
all life, all Brahman, all light.* 

BrkaddranyahopanishotL 


Dcxm. 


rpHE man of spiritual wisdom has acquired the eye which 
looks evenly on a Brdhmana full of learning and virtue, 
on a cow, on au elephant, on a dog, or on a low out-cast, f 


BhagavadgitA. 


DCXIV. 


HpHE highest Self, all endless bliss, unconditioned limitless 
consciousness, beiug realised, whether through the great 
texts} or through Yoga , in all experience whatever, let (him) 
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t The great text* are such as 'Them art That' and the like, teaching unity of 
consciousness throughout the world of subject and object 
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lose himself in the ecstacy of trance or in deep in ter coarse 
with the world, nay let him freely enjoy every object of 
sense;—he has for ever lost all touch with bondage (of every 
description).* 

Sv&r&jyanddhi. 


DCXV. 

JjWEN the body is subject to the law of Karma , it awaits 
the fulfilment of the life it embodies only as long as the 
causes of its existence endure. Tins body along with the 
world of experience connected with it, he never minds who 
has acquired the condition of ecstatic trance ; he never thinks 
of dream-experience who is awakened to the light of Truth, f 

The Bhdgawta. 


DCXVI. 

A LL content with what gain chance brings to him, ever 
beyond all duality, completely free from envy and 
hate, equal in success or defeat,—he acts without relating 
himself to the act.} 

Bkayavadgitd. 
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DCXYII. 


/■I LAD iu rich cloth or in the wide expanse of space, having 
^ his skin alone for cover or bnricd deep iu the ample 
folds of all-embracing thonght,—he wanders the world like a 
mad man,—like a child, or even like a ghost.* 

Vivekachuddmani, 


DCXVIII. 


WITHOUT having in one's Self the clear light of Self- 
• experience, no one can appreciate the phenomenal 
snblimity of another’s experience in the same line 5—• 
The Brd/mana cannot understand the sweets of winet-t 

Vogavdsishtha, 


DCXIX—DCXX. 


JJ'HE knower harmonised in the Essence shonld never think 
he did anything. Whether he sees, hears, touches, smells, 
walks, sleeps, breathes, speaks, gives, takes, or even performs 


f For he is prohibited from using wine which Kahatriyas and others 
may use. 
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snch involantary acta as the closing and opening of the 
eyelids,—he shonld always think of the act as not his, bat of 
the senses which pass out, of themselves, to their respective 
objects,* 

Bhagavadgitd. 


DCXXI. 


AJ3 timber is carried away by the stream to places high 
and low, so even is the body led by Fate to whatever 
awaits it at its proper timo.t 


Vitekachuddmam. 


DUXXII. 


rpHE traveller with mind /irmly fixed only on the goal he is 
approaching, never feels the motion of his legs along the 
road he treads ; act thus in all you do.f 


Yogavdsishtka. 


» 
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PCXXIII. 


rpHE fright caused by the appearance of a thief survives 
hiB capture, the cloth yet leaves the impress of its form 
on the ashes to which it is burnt;—the world reduced of 
itself to naught in the case of the Knower lasts with his 
body to bear out such fruition as previous Karma, should 
bring.* 

Svdr&jyasiddhi. 


DCXXIV. 


rjPHE knower may, oh child 1 let his external senses loose in 
all acts and all conditions whatever as long as his body 
lasts; but he should never let his internal sense go with the 
cxternal.f 

Yogavasishtha. 


DCXXV. 


rpHE Akdka may appear in any condition whatever, it is 
never conditioned; the silent one never takes on the 
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properties of whatever accidents may appear to colonr his Self: 
—he may stand like a fool though all-knowing, he may 
act after the air ever untainted.* 


Atmabodha. 


DCXXVI. 


J^HARATA and others never stood like wood or stone giving 
np food and other necessaries; they were indifferent 
being afraid of the possibility of uttuchmcnUt 


Panckadatti. 


DCXXVII. 


act never touches me, nor do. I ever desire any result 
from the act;—he who thus reads my secret is never 
bound by action.} 

BhagavadgitA . 
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? pHE knowen of the supreme neither avoid nor cotuft 
intercourse with the world, they go with whatever 
shonld tarn np in ordinary coarse. Being in all, I am ever 
inactive :—he who, with this conviction, acts in accord with 
what is brought to him in the coarse of nature is always 
inactive. He is not motionless though standing ; he does not 
walk though going; he is all peace though deep in intercourse; 
he is ever inactive though full of activity.* 


Yogav&tiahtha. 


DCXXXI. 


rpHE world follows the lead of great souls in what they do; 
whatever they sanction men accept.t 


Bhagavadgitd. 
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DCXXXII. 


npHIS kind of apparent ‘ latent desire ’ in those who have 
found liberation while living is no desire at all; it is 
that universal sense of being which is known as ‘pure 
Satta'* 


Yogae&siehtha. 


DCXXXIII—DCXXXIV. 

A 8 the uninformed act with attachment, so should, oh 
Bh&ratal the informed act toilhout attachment ; for, thus 
alone could he do good to the world. Do not unsettle the 
intellect of the nuinfonned attached to the course of action ; 
the informed going by the light of inner discrimination 
should show himself favourable to all acts whatever.f 

Bhagazadgita. 
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DOXXXV—DCXXXY1. 

JJAVING known It thus, fill thyself with the memory of 
pure Unity; having realized the Unit, walk the world 
like a mass of so mach (dead) matter. No praise, no salute, 
no offerings (even) to the dead, no fixed or unfixed abode,— 
the harmonised (son!) should ever live by chance.* 

Gaudap&d&chdrya. 


DCXXXVII. 

FpAKE no thought of the result, rest ever content, yearn not 
for any support;—plunge thyself thus deep in any action 
whatever, thou art ever free.f 

Bhagavadgitd . 


ii.—Videhamukti, 

DCXXXVIII—DCXL. 

^JpHE fifteen rays} return into their source, the divine forces 
governing the senses find back the universal fountain of 

II ■ ■■ mi ■ — W _ V |4 
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wnwifim. 

X Will, idea, Alt&i'a, V&yu, Tejat, Jala, Prikn, (inner and outer) senses* 
mind; (on the objective plane) food, energy; mantorat, austerities; worlds, 
inhabitants, names. These sixteen are mentioned in the Prathwpanbhcrt. 
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their rise, the reflection in the inner sense—the embodied sonl 
—together with, every action whatever, all become one in the 
supreme unchangeable (Essence). As rivers flowing into the 
ocean lose their individual name and form, nay thus lose even 
themselves, so does the knower , freed from all name and all 
form, find the highest Being, all light. He who thus knows 
the highest Brahman, verily becomes Brahman : none that is 
born in his family has his eye closed to Brahman. lie sores 
above sin and sorrow; freed from tho ties of the heart, ho 
becomes immortal.* 

Mundakojpanishad. 


DCXLI. 

p iyiNG up the body in some holy place or in tho honse of 
a Ch&nddla, conscious or unconscious, he finds Kaivalya, 
all cause of sorrow being entirely destroyed, and liberation 
being found in the very moment of the rise of gnosis.\ 

V&rtika. 
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DCXLII—DCXL1II. 

TXTATEIt is water, whether it stands all placid or surges np 
in high billows; it makes no difference in the ocean. 
Embodied or disembodied, there is no difference in the libera¬ 
tion of the silent knower. What difference can embodiment 
or disembodiment make in the liberated, all Thought? 
Whether in tempestuous waves or in placid calm, the sameness 
of water undergoes no change.* 

Yogavdsishtka. 


DCXLIV. 

QH Arjuna 1 the worlds even up to the sphere of Brahman 
are subject to the law of rise and set; having found Me, 
oh Son of Kunti 1 there is no rise and no set.f 

BhagavadgitA. 


DCXLV. 


■yyilO has no desire, who is beyond desire, who has all desires 
fulfilled in the Supreme, who has Self as the object 
of all and every desire;—his breath rises not beyond him ; 
being Brahman, ho becomes Brahman.\ 

Brhaddranyakopanishad. 
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DCXLVL 

J have no Miyi for my consort, no serpent for my 
conch, no discnss for my weapon, no round of incarnations 
, to go through, nor have 1 the anxiety of protecting the 
world, still 1 am the Lord Vision to all intent and 
purpose.* 


SvAr&jyasiddhi. 


DCXLVII—DCLI. 

fJHIE Videhamuka neither rises nor sets, nay he is nevor laid 
at rest. He is not being nor non-being, neither near nor 
distant, neither I nor thou. He shines os the sun, he protects 
the three worlds appearing as Vishnu, as Rudra he destroys 
all, he acts the creator in the form of the lotus-born Prajh- 
pati. Whatever is, whatever has been, whatever shall be,— 
every object in any one of the three forms of Time—he is 
that; he is everything. Oh best of knowers ! when the Videka^ 
mikta takes on the form of the three worlds and all they 
contain, 1 believe him to have gone through the act of 
creation. If verily the three worlds do exist, let him by all 


* * *rnft * * d if fa p ft 

*T TOsrrfl si i 

st h jttsu: qfturestar- 






LIBERATION. 


197 


means become those words, for in him the words “Three 
worlds ” are, in truth, empty of all real content whatever.* 

Yogavfaishtha. 


DCLII. 

HP HEY divert themselves in the native bliss of self- 
experience, they enjoy themselves in any manner with 
perfect froedom;—the many-sided, wonderful course the 
United pnrsne, on the inscrutable Path, ever free of attach¬ 
ment, knowing no limit, always tending to the good of the 
universe, is as inscrutable as the course of fishes in water, the 
passage of birds in the atmosphere, or the course of wind 
throughout space.f 

Sv&rdjyasiddhi. 
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DCLIII—DCLIV. 


TTTHENEVER, oh BhArata 1 Troth ia ■ 
Untruth appears to succeed, I cn 


on the decline, and 
appears to succeed, l create myself to guide 
the good, destroy the wicked, and strengthen the foundation 
of Troth. Thus do I appear from cycle to cycle.* 


Bkagavadfitd. 


VI.—CONCLUSION. 


DCLV. 


J^OUBT, dispute and explanation, all depend on language 
which means duality. In the language of Unity, there 
can be no question and no answer.! 


Panekadadi. 
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DCLVI. 


fpHERE is no dissolution, no creation, none in bondage, no 
pupilage, none desirous of liberation, none liberated 


this is the Absolute Truth.* 


Gaudap&d&ch&rya. 


DCLVII. 

T> OW to him who enunciated this method of harmony in the 
Absolute, conducing to the well-being of all, beneficent, 
above all dispute, entirely non-antithetioal.t 

Gaudap&d&ch&rya. 


DCLVIII. 


\\T ONDEItFUL, supremely wonderful—this Philosophy 1 
More wonderful still the Masters who teach the Truth ! 
A thousand wonders surround the depth of GNOSIS taught 1 
The bliss of Knowledge is the Silence of indescribable wonder 4 

PanehadadL 
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qt^ntqrtqqr* qr* qt* eoi -5 otqrfaqstqq* qt* qr* 121 

^qrd(t3rc*r• 3* q* 258-54 

qqrq«t»qfirw:* W* 481 

qtrTrfqm^* an* 3* 546-48 q^qqt^qqr® ftr* qr* 455 

qnrr«fqq?q>Tt* qt* qr* 618 qTfcRWJ* q* Ift* 66-60 

qtaqqftpftqr* q* 482-88 fifctrfqqr* qt* qr* 682-88 

qnq:qqqrq 3 * q»* q* *21 *5 J^qiOBiq® q® 126-27 
27 
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yaanfajK* 3® ift* 

889-91 

ymfiwn* 3 * 3* 

70-71 

^ftscqqqqt* ft* fir* 

182 

jtftssron** mto 4t<> 

807 

ft>?DTT^lf %0 *lp 

271-72 

*HRt qrTqTvt* 30 30 

185 

3|lftqijfllft* ft* 30 

174 

qqftqqitq* 3* 3 * 

G88-40 

NUl^HOE^riTT* fto 

556 

ww4*ifl*ff* 3 * ift* 

COO 

qwftwtqf* *ft* 

14 

J« 3* 

645 

Mrtips* 3r* fij* 

628 

q|ftf3*jti® 3* 3* 

49 

*lftjfo3® 3* 3* 

<0 

49 

34ffcftqrfao *tr* 

246 


220-22 

qfqwftrggsq* qr* qr° 

484 

3HhPftfa3:o qt* qr* 

1J 9-20 

3Tflfi<gqH«ri • q* 

240 

3rqfrqnft3T* an* 

454 

faqftfyqq* 3* 3 o 

504 

gwrqlfqqqi* qt* qr* 

478 

Srfrs^prqrfto *• gr* 

629 

*ftoWa«rt* 4t* qr* 

284 

3ftreir35tnim* 3 ® ift* 

560 

3*qftfoltf3t® q»* q* 

176 

33 ^ 33333 ® q* 

287 

3ftr?qqtqft* gt« 

856-57 

333§rrftf® f* 

108 

qqflqqqft^u* >ft® qr* 

806 


iprehftngiq® ft* 

279 

3<3m>fir;3® ot* 

840 

3*3:qro«q* %• 3 * 

61-62 

nfrujwqq® nr* 

155 

3 $i 3 lfag® q»* 30 

178 

*HT 3 <qir^i* qr* qr* 

160-61 

3T$q<qrqr* qg* 

829 

qra^qq* ft* qr* 

498 

MHIH< 8 IJ* *3* 

882 

3T3rq3i3ft* 3* ft® 

609-10 

3 rt*r 5 ft£ft:* q® 

586-87 

gwjqqqftt® qr* qr* 

202-8 

gqqifWrtt* q>* 3* 

415 

gj^fafer® w® r%® 

578 

grtsfaiterq.* 3® 

289-90 

*Rft:8*R33r® «-q* 3* 

91-92 

patqftqsftr* A* 

241 

ftqrftjqft® ft* g® 

144-46 

q^jfrprqr® ft* qr* 

117 

q^qfamsfri* qr* qr* 

888-84 

qsmqrarqiq* 3 ® 3* 

186 

qqqgqgqr® qr* 3 * 

88-85 

q q qrftwg 3 T* 3® ft' 

® 266 

q^gqwqw* %• 3* 

44-48 

q«d5HF33«73r® ft>* 3* 

456 

ipol^rnil® Ir* 3* 

44-48 

qqrqftgj* fto qr* 

511 

q|qqftqqq* j* 3* 

112 

qrraitftftqft® 3 ® ft® 

419 

qft qft fit*** 3* ft* 

409-10 

qarqi^rrft* w® 3* 

84 

qqrqrqrfq* ft* 3* 

614 
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RfiRiPiTRRRTo tt* Ri° 

647-51 

RffciTRjM 0 qr« ri« 

893 

q^^Rnr« go 3 ® 

218-19 

RTKRTRfuSo Rt* rt* 

280 

RRH®lRRJlTo %0 To 

44-48 

Tj^ff^iPT^ro rN Rr» 

214-15 

RRRRKR^R® Rio R* 

81 

WT PROFIT" ?• Ro 

26-26 

RRRI*RlHfRfo Jo R® 

113 

RRft&io jo 3 ® 

118 

RRRrR?IR« JJo ifto 

521 

RW r RRI%o jft. Rf. 

489 

RRiR*faRiRo r« 30 

O 

429-81 

RRTRilflRRI J» Ro 

428 

rrirtorri® ro »no 

871 

RRIRRH?*® OT* R® 

265 

RRTRIRSRRo Ro fto 

864 

ottotow* so 

429-81 

RRTfltrfHRT® Ro 

400 

RRIRRISR?*® go 3o 

638-40 

RRiftlfalRfR® iffo ft 

• 292 

RRTRRR^RTo fto ^r* 

238-89 

RRTRTRRRTo rt» rt® 

553-65 

RRrfRgwjRTo Rfo go 

151 

RRigPrgRiRo 

858 

RRTflt*t%Rjro 31® R® 

446-4 3 

RRTR^tiRRo F5I« Ro 

446-48 

RRIR^%R?ho 31® 3» 

446-48 

RRIW^gfaRI* RF® RT« 
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RRrftRRfaf® ^o Rfo 

601-5 

R^RPWnWJ’o Ro 3* 

182-83 

R^Vrtl%Rfto Ro ifto 

486 

R^RJTo *• R* 499-500 


RRtRRgvtfjo R* Ro 

179-80 

RRfoRFjifgO Rjo 3o 

179-80 

RRWRTlRrgo go Ro 

218-19 

R^BR^o 4t« Rio 

422 

R^RlftRR* to Ro 

267 

RRTRRTRRR* ft* tt® 

108 

RRfRJRd^.Ro fto srt* 

95 

IRIRR^jo Ro 3* 

875-76 

R?TRRI:R5Ro Ro Ro 

196-98 

RRigngRniro ro ifto 

497 

RRTRTtftR® *»• l ft° 

658-54 

RRIRf^Ro RT* Rio 

474 

RRiatRfaRo Ro Ro 

810-11 

RRIRWflgRRo Jo Ro 

611-12 

RRlfttfatRltf* Ro *ft» 

581 

R^IRtflgoRo Ro Ro 

810-11 

R^ffcRH® q>« Rio 

458 

RRxOTRIR® Ro ifto 

616 

RfafRRRIRo 31® Ro 

195 

RRRfRRgRo R-*« 3. 

91-92 

R^RTRIRT® Rio Rto 

16-16 

RRRIRlfa^o Ro ifto 

681 

RfR^TIRTlRo Rt° RI» 

672-78 

R5TRFT*gfto Rio 3® 

44-48 

JFRPRRSRiqr® ifto rt. 

486 

RSSiftcMRtRio RT* RT® 

464-66 

R5RRRIRR o %o 3® 

44-48 

R^IoRtfirego Jo Ro 

41-48 

RMIRIRIRU* RT* Rt* 

15-16 

RRgjRRl^o RT® 

588 

Rq6Rlftl^o { • Ro 

508-9 

R6gjKRM«|o fto Rio 

118 

R^RftfHRPR* Ro R® 

226-82 
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qsqrqmqtq® q® »ft« 

* 557 

JTOT«m?: 5 T* qt® qr® 

1 

0 

0 

qfaqfourfqq® q® *ft« 

548-44 

qftR'qti/ftftt® j* 3* 

184 

qftqwiftrqitqo qo 

101 

qftqqrqJfag® (• q® 

508-9 

qfqqrfoqr® q® »fto 

676 

qwqqiq^rq® ?« 3 * 

129-81 

qwifawrit® qr® qi® 

880-81 

o ^ o 3o 

541 

q:qqir:q«ftqo jo ?« 

210 

q;%gfRr.qr® q>° q® 

220-82 

qrfW*. *1® afro 

618 

qntfftrfs ^® qo 

508 

r fqfq«> «o 9 ® 

288-81 

qrqqwrn qiinT.qro qr® 

117 

qftftqq.qr® qt® qr® 

024 

qrqqnfTfbT® qo qr© 

846 

3^f:qWT3<q® qo ift© 

895 

J^wqirrqjrr® qo ift® 

880-87 

^wjqiq® 3® q« 

200-1 

qqrcqqrfrsft® qo qr® 

1 

j^qqiqfuq® q. ift. 

805 

qqgsfrq^o *Jt® qr® 

082 

qtsqqqtfaaqr® 3 ® q® 

645 

qtqjqrrrqj® g® ift® 

894 

qtqftrfig® qr® 3 ® 

879 

qtqqvrcqqr® q® qt® 

897 

fpNlJH* q® *fr® 

261 

tftnwrqqsr® qr® qr® 

887 

qtfqq^s jqo q;® q® 

429-31 

qrs;q:gqrsqr® q® qto 

472-78 

qtscgfff?^® 3 ® q® 

41-48 


qrqqnqflrrqrftiq® %• q® 19 

qtqrqqq^rnr® g® q® 588 

qltgqqrcgqi® ®r®q« 80 

rraur^sftro q« 

CO 6-8 

rqiiqnte® ?t® q® 88 

cfq^tScqaqfq« qt® qt® 

588-88 

*qftq:® &• q® 

88 

qqrqqjqjg^r® sfr® fir® 

• 476 

rm^qqqr® qt® qr® 

601-5 

nmfeifqq't® qt® qr® 

545 

rnrqtqqqr® ?® n® 

408 

ftftq^qrqq® qr® 

800 

c? 3 ?qRRl»q® £® q® 

499-600 

gq'frqqrfa® q® «fr® 

472-78 

«qt«*qNq® qt® 

407 


288 

ft® 

297 

W3*TTWT«ro fa# ^0 

184 

qqfq?qftq® I® q® 

851 

qqfaqqqr:® q® q® 

8 C 8 

qraqqrftqsq® ft® 3 ® 

189-41 

qrqqrqqfr® qt® qr® 

298-96 

ft$q|qtfwq® q® qr® 

571 

fqqrrmae® qt® qr® 

816 

fqqrn^qiqrt® q® 

271-72 

ftqrfowrarr® qt® qr® 

874 

ft 8 l 8 ITq>%qo 3 ® q« 

118 

fqqiqqqqqq® g® q® 

440-41 

fqqrqqtrM® q>® q® 

226-82 

qr® qr® 

047-51 
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feft*gfftqft® ft® qr® 

647-51 

ftqftftftg® ft® qi« 

647-51 

ft® fq® 

855 

ftqtajiqqrqo {« 3 ® 

185 

ftanftqqn® *T® ft® 

618 

fq^fqrnHq?® an® go 

4-8 

faq^rngqst® an® 

562 

^grBnfqgo q»o 3o 

181 

iqfqqfaftFs® «r® ft® 

889-91 

fa^foftFqrq;® ft® \o 

144-45 

fq^ftftfqr?Fo arq® 

821-24 

fqqqrnrg^® ft« »j© 

288-89 

fqqqxqiqnq® arqo 

821-24 

ftonqnFqft® ft® ^® 

189-41 

^qngqqrqr® ?r® 3 ® 

198 

qqFoftqRgo go 3 ® 

146-48 

qqrfSftgqq® ft® 3® 

189 

ftn»qit3ir>rrwno fto qi 

• 899 

eqqfinjqtm® ft. qr® 

558 

eqr<aj«irqqRTr® arq® 

80-81 

?tfft3iftqfqtr® b® 

149 

?ft:*ftqqo *r® ft® 

409-10 

5i=ftqnqAqftiTT<> arrogo 

546-48 

5»nrqtq«trfto ft® gr® 

287 

ft® qr® 

601-5 

ifftqrfgqft* fto qr® 

411 

Jf^iqjrfrft - fto qr® 

502 

ftqqFiqqqm® g® 3® 

170 

wqqiqrftq® qr® 3® 

114 

■qqflt 8HB^o ft® qi® 

278 

wjnqqqft® *r® ft® 

188 

ftq^qftftrq® *0 30 

102 


ftqrtftiqq® nr* 8 

Bqqft'fftiqT® g, 3o 512 

flqftSR*mf® 3* 3® 189 

tPfiT:qw«qft® *• ft® 688-84 
TOWW?» 3® 206 

OTifttftvft® ?qi® fir* 96 
tRiig^i&ft® 81 o 866-57 
VflkttiNfNl® ft® \° 462 

flftftmgg® ft® q?® 298-96 

BtftnqqqnT® %• 3® 174 

fl^ftqqq® 3® 3® 70-71 

B«T3nr$* *r® ft® 449 
BTR^rfHq* an® 3® 488 

B<=IB!J%qno OT® 3® no 

ft® qr® 642-48 
B^RRIOT® a|q® 821-24 

HBirq^jfaif® ajqo 821-24 

WTf:«jq® an® ft® 249 
S<ftq->q^® *• ft® 864 

wjaHjwtq® *r® «ft® coo-io 

B3«4qqnj«qo q® 107 

g® 3® 196-98 

eg5ftqim»ro ft® qr® 817 
afts$ *ft*jW® n® fto *75 

3® 3® 146-48 

Bqqqrsrqfti® pi* 3 * hq 

flqqrjsjftt g® 30 442-45 

awls^rUro g® 3® 442-45 

aqqrqtorftqr® g® 3® 442-45 


WJiJTfFjvqi® g* 3 » 442-45 

BqqrnqianT® q® 3 ® 440-41 

sqqft^qffc® g®»« 440-41 
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88ftft3?w88® 30 3® 688-40 qjftgjsnra® ft® 31® 647-51 

ft® 3(® 245 Nr^^HHo ft* 3® 84 

8$353f83® 91* 3® 108-4 ftrS3tf33iT3® % 3® 206 

8ft3(ft3?3® fJT® 3® 265 flTS^g^flft® S(® 3® 186 

8ftnwR(3o 3T® 3® 105 ftisijtafig® ft® 9® 174 

8ft<r: qifanf® 3® ft® 56-60 ftstftmfw® ot® 3® 162 

sftwfajift® 3® ft® 416 «tsf333:8t* m® 3® 162 

8^gRIFWf® 3® ft® 528 ftl*m*3W«W® 31® 31® 642-48 

8$$3ft3f® 3® ft® 401-2 wftft383W® at® 524 

frf^J^TWT® 3® 177 9 ft6 ( ft3ft ® rt® ^® 621 

8$336ff8® 3T® 31® 808 *3ffRt3tn3® 2® 3® 200 

83*3*31*3:® 3® 851 *3JlRnrT3® 3T® 3® 178 

8&f(S*83>® ft® 3T® 628-80 mftsfRWt® W® ft® 100 

04foPITS<nFr® ft® 3T® 887 ft® 3T® 880 

B^S^gftR:® 3ft® ft® 862 *3333t?tR(o 3t® 31® 168 

tftf%3!P»m*r® 3® Ift® 56-60 *33«(fa83® 33® 818 

8faW3ft»3* 3T® ft® 536 *3(8*3(38® ft® 3T® 408 

*ftft3T«R8?3(® 8® 3® 171-78 *3F(ft8pt® *3(® fa® 652 

8fea^“*tSg|® J® 3o 25-26 *3R33T3ft® 3® 126-27 

83(33(1313® jo 30 62 *3(ggf<l*® J® ft® 488 

8^3l3*Wl3 t3® f® 3® 439 ^TJijfttRn® 3"t° 3f® 124 

8?(3lftfl^frT« Jo 3o r , 5 

8UT«(*gH>3« 3(o 3T® 491 V* 3® 429-81 

gg*3^:«*3 » KTo 262 f ^ l ^^H^ t ft ® 8® 3® 64-66 

8Sjr3*3rm® 3« si# 530 ft# 204-5 

fljil«lfl#® 8® 3® 83-85 ^g: 83*33® 8® 8® 288-84 
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principal Points ok tlik absolutn piiiuisopuy. 


Absolutk— 

Tlia—456: see All. 

A(,t 

Acting without the- GIG ; the 
i r responsible—G19-20. 

Action— 

The Yoga of—305; freedom in 
—397 ; renunciation of—405; 
results of—407 ; the point of— 
413; nature of—470; froodom 
from tho results of—5G9 ; in¬ 
action in—67.5 ; rulo of—022 ; 
tho socrot of—027. 

Auvaita - 

Naturo of the—50 ; explana¬ 
tion of the—113 ; supreme know¬ 
ledge of tlie—134. 

All— 

The—1H ; the Absolute—27-28; 
lieconiing tlie—27-28; unity of 
Self with the—52 ; naturo of the 
—54; no grief after knowledge 
of tho—07-09; 8olf is tho— 
103-4; Brahman is the—106; 
Thou art the -112; ecfttacy in the - 
187; kostnos in the—217; Prakrit 
nno with the—235; no distinc¬ 
tion in tlie—241 ; illustration to 
realise the—442-45. 

A NO Kit— 

Kvilsof—369; no cause for— 
*»GO ; rosl cauoo of—347-48. 


Anxiktv — 

No cause of—307; fever of 

-559. 

Aai’irant— 

The—144-46 ; tlie roal—373. 

Atheism— 

Materialistic—537. 

Attachment— 

Absence of- 2G3; fear of—626. 

Aum— 

Self is—199 ; tho Yoga of— 
458; 1 am the—522. 

Aviuy.a— 

Nature of—136; definition of 
—137-38 ; doing away with—175; 
how overpower—476; seo Illu¬ 
sion, lONlWANt'K. 

Bkinu— 

Source of—24 ; category of— 
433-34 ; tlie one fact of—44041 ; 
universal—471; sense of univer¬ 
sal—474; form of—498; realisa¬ 
tion of universal—632. 

Bklikf— 

See Faith. 

Bliss— 

Nature of—30 ; realisation of 
—83 ; last measure of—84 ; who 
attains tlie height of—136; all 
experience is—245; last extreme 
of—605 ; supreme—614; I am 
all—525-27 ; tho silence of—658. 
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Body— 

Tlio bout this—155; tho city 
of eternal consciousness this—181; 
likes and dislikos hound up with 
—190; attachment to—*2.17 ; all 
holy places in tho—273; blissful 
use of—393; duration of—493; 
concern for—529 ; the liberated— 
Gil-12; period of the—015. 

Bondaub— 

Dissolution of—18 ; illusive- 
ness of—100 ; causo of—122-23 ; 
croation of—242; forms of re¬ 
ligion forgo—257 ; • luflinitioii of 
—278; mind the source of—287; 
action without—397 ; lose touch 
with—G14. 

Books— 

Enlightening power of—132 ; 
throw off—577. 

BllAIlil AN— 

Definition of — 15-16; un- 
changeabloness of—17; good of 
knowiug—21 ; iudescribableness 
of—22 ; world of—25-20 ; nega¬ 
tive definition of—29; Self is— 
33-35; objects of worship apart 
from—44-48; universality of—49; 
transcendent nature of —53; de¬ 
scription of—56-60; power of— 
86; the habitat of—87; the neu¬ 
trality of—88; higher and loaer 
—90; all light dependent on -U4 ; 
individual consciousness one with 
—103-4; science of higher and 
lower--170; . I tun is 171-73; re¬ 
al iaution of 171; glor) of icali.**- 
ing —187; tho Humortnl .I-imH/ki 
is—220-22; who reaches tho state 
of—3419; who may impure after 
373; woiId anal)sed into -437; 
negative cognition of 138; c:. 


tinction in—472-73; heart-ox|sui- 
sion leading to—497; distinction 
of world and—502; bliss of—514; 
greatest knower of—517; niorit 
of liocomiitg—524; study of—561; 
breath of one who is—645. 

Bkahmana— 

The real—187; how to bo a— 
338; wliat makes tho—506; the— 
538; the gods know him to be 
a—550. 

Calamity-— 

Use of—562. 

CATKUiiRY— 

The highest--433-34; form of 
the—498. 

Causality— 

Tllusiveness of—80-81 ; uttor 
absence of—86. 

Chihak as'a— 

The— 553-55. 

Cognition— 

Negative—438. 

CoYI I'AMIoN— 

Measure of- -361; the liboratod 
is all—532-33. 

CoNACIOl'SNKM— 

Cuity of—36-38; universality 
of—-40; Self is—106-7-8; un¬ 
ification of philosophy ami 
teachings with the facts of—124; 
argue in accord with the facta of 
—126-27; the cit\ of eternal— 
181; evolution of --214-15; all- 
ombrnciitg nature of-—171; ripen¬ 
ing of—174; emptying of—486; 
the bliss of eternal—525-27; the 
mastor-kcY of -572 73; identity 
or individual ami universal- - 
jJO'J 4 . 
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CONTENTMENT— 

The bliss of—352; supreme 
—477; the pastime of—560. 

Co VENTIONS— 

Meaning of—436. 

Cosmos— 

Self is the—78; the—217; 
evolution of the—218—19; the 
ring of the—556; destruction of 
the—598. 

Creator— 

The—553-55. 

Culture— 

Spiritual—432. 

Death— 

Nature of—340; spiritual—156; 
who is not overpowered by— 
464-66. 

Desire— 

Abandon latent—284; defini¬ 
tion of * latent—*285; condition 
of one who has given up—374» 
destruction of latent—385; the 
knower may have—421; apparent 
latent—632. 

Destruction— 

The way to—347-48; the way 
of Self-423. 

Devotion— 

Nature and use of—269-70; en¬ 
tire—275. 

Distinction— 

Loso—440-41; see Separate¬ 
ness. 

Doubt— 

Absence of—103-4; destructive 
nature of—157; disappearance of 
—504; see Scepticism. 

Dream— 

Experience likened to—209; 
nature of—210. 

28 


Duality— 

Souroe of—25-26; fear in— 
246; shake off— 255; fear rises 
from— 276; abandon the sense 
of— 422. 

Duty— 

Perform—263; no call of— 
557. 

Ecstaoy— 

Distinction of madness from—'* 
588-89; see Trance. 

Effort— 

Strong personal—118; help of 
-202-3; free—303; resort to— 
304; freedom comes of—306; va¬ 
lue of—380; true success from— 
419; the real key of—572-73. 
Egoism— 

Destruction of—435; signs of— 
436; break off—504. 
Enlightened— 

Mind of the—566. 

Essence— 

Firm in the—475; enjoyment 
in the—476; rest in the—482-83. 
Eternal— 

Forms of the—14; see Brah¬ 
man, All. 

Evil— 

Plaoe of—588-89. 

Evolution— 

Nature of—211-13; explana¬ 
tion of—241. 

Existence— 

The aim of—359; identifica¬ 
tion with the idea of ‘non— 9 
474. 

Experience— 

Cause of—204-5; ideal nature 
of—206; the essence of—207; 
dream-like nature of—209; 
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evolution In—211*13; blissfulness 
of—245; unity of—247; produc¬ 
tion of—248; illusiveness of— 
240. 

Faith— 

Went of—167; the souroe of 
all difference from difference in— 
365; source of—440; power 
of—460. 

Fate— 

Action of—621; see Karma. 

Fault-Finding— 

Use of the habit of—358. 

FeAELEKNESS— 

Supreme—512. 

Fourth— 

Brahman is the—109. 

Freedom— 

Permanent—037. 

Free-will— 

The key of— 560; see Effort. 

Fullness— 

Supreme—17; how attain— 
454; worship of—670. 

Glory— 

Tlie word of—see Aum. 

Gnosis— 

Rest in—146-48; liberation in 
-146-48; bondage dissolved by 
—257; difference of devotion 
from—271-72; failure of—288; 
use of—307; production of— 
312; path of—378; causes of—385; 
Samadki by—468; real eostacy 
of—460; fire of—485; flamo of— 
487; action of—507; experience 
through—611; away from—534; 
lost to—537; depth of—658; see 
Knowledge. 


Goi>— 

Where is—200; personal— 

300-1; love is—664. 

Goon— 

Powers of persons who are- 
267; contact with the—268. 

Grief— 

No room for—341; no cause 
for—344. 

Gupas— 

The Veda is full of the—255; 
beyond the—600—10. 

Happiness— 

Soe Bliss. 

Harmony. 

Self—667; state of—560; sages 
who are in—504; freedom in- 
61 0-20; absolute—657. 

Hatha— 

See Vooa. 

Heart— 

God in the—200; spike in the— 
346; Yoga of the—416; fountain 
of knowledge in the—440-41; 
faith welling out of the—440. 
conviction of the—480; expan¬ 
sion of—407; narrowness of— 
638; wicked—530; surety of— 
584. 

Heaven— 

Mortal naturo of—256; worth 
of—568. 

Hell— 

The gates of— 423; see Self- 
Destruction. 

Hikanyaoarbha— 

Birth of—216. 

Hope— 

Nature of—328; the river of— 
349; misery in—360; production 
of inisory by—351 ; whirl of— 
370. 
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Hypocrisy— 

Vedanta with—539; results of 
—540; nature of—543-44. 

Ipsa— 

Force of—265; becoming the 
—206; how become the—428; 
power of the—429-31; realisa¬ 
tion of the—432; illustration of 
pursuing the—452; peace in the 
—624; devotion to the—561. 

Idealism— 

Definition of—78; causality 
in—80-81; explanation of—437 ; 
truth of—451; 476; experience 
through—569; see All, Brahman, 
Sell 

Identification— 

Power of—454; see Ipsa, 
Self. 

Idols— 

See worship. 

Ignorance— 

Burning up of—487; destruc¬ 
tion of—492; power of—493; 
sign of—545 ; see Illusion. 

Illusion— 

Forms of—208; Mdyd is— 
223; self-sustaining nature of— 
223; power of—236 • overpower¬ 
ing force of—238-39; intrans- 
gressible nature of—244; how 
wear off—297; ‘pairs of opposi¬ 
tes’ lead to—327; use of-490. 

Immortality— 

Rest in—102; the bridge to— 
184; the wise desire—224-25; 
when is gained—310-11; how is 
gained—611-12. 

Immutablb— 

Definition of the—55; immort¬ 
ality of the— 64-66; seeBRAH- 
man, All. 


Incarnation— 

Future—220-22; process of— 
251-52; who are led into—263- 
54; the principle of—842; passage 
through—393; the ruling lew of 
-429-31. 

Informed— 

The—633-34. 

Intellect— 

The pure—161; forms of the— 
199; difference in worship from 
difference in the—353; the ex¬ 
tremes of—588-89; never un¬ 
settle the—633-34. 

Intercourse— 

Unaffected though in—558; 
evenness in—567. 9 

Jiva— 

Nature of—225-32; see Soul, 

JlVANMUKTA— 

The—601-5. 

JlVANMUETI— 

Nature of—606-8. 

Kaivalya— 

Realisation of—641. 

Karma— 

The action of—4-8; inferior— 
253-54; ignoranoe perpetuated by 
—260; every one governed by his 
own—262; destruction of all— 
485; extinguishing—604; end of 
—606-8; law of—615; the world 
bound up with—623. 

Knowsr— 

The silent—179-80; the real— 
608-9; the high-minded—556; free¬ 
dom of the—580; state of the wise 
—581; the ignorant end the—686- 

^87; wanderingsof‘the—617-“life 
of the-624. 
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Knowledge— 

The path of—4-8; power of— 
13; Self is all—100; the residual 
—101; extraordinary nature of— 
114; indeseribableness of—115; 
the Andaman in—110-20; passage 
through — 102; destruction of 
ignorance by—260; absolute— 
430; the fountain of—440-41; 
method of all-frouvone—446-48; 
real—541; see Gnosis. 

Lurking— 

No use of—120-31; belly, the 
ond of—130-41; pride of—288; 
burden of—364; vanity of—642. 

’; nature of— 
122-23; idle gossip about—142-43; 
Karma cannot bring about—260; 
definition of—278; relation of 
mind with—287; the only means 
of—307; where is—372; import 
of—377; explanation of—411; 
knowledge of—404-06 ; peace 
of—510 ; development leading 
to—611 ; graduating for—540 ; 
absence of distinction in—551; no 
roturn after—644. 

Liekratkd— 

Inscrutablenees of the—140; 
who is—489; the—400; nature of 
the—532-33; conviction of the— 
584; equal eye of the—501; in¬ 
action of the—502; bliss of the— 
603; incarnation of the—653-54. 

Lira— 

The true—110-20; love of— 
288; definition of—340 ; higher 
—424-26; lower—427 ; idea 
governs—420-31 ; the peaceful 
—535; grade of—580; the in¬ 
scrutable—583, 


Liberation— 

- iof-1 


Logic— 

False—125; uselessness of— 
126-27. 

Lovx— 

Self-realisation through—101 ; 
the temporal objects of—338; 
pain of material—346; measure 
of—351; destruction of hate 
and—302; the true fountain 
of—430; necessity of universal 
—472-73; presence of—476; de¬ 
votion of—562; etornal—563; 
God is—564. 

Master— 

The real—506-07. 

Materialism— 

Atheistic-—637* 

Maya- 

See Illusion. 

Means— 

The four—318; the three-319; 
some of the—321-24; impossibi¬ 
lity even of the—325. 

Mendicants— 

Forms of—369. 

Mind— 

Control of—119-20; benefit 
from control of—279; definition 
of—280; forms of—286; bondage 
and liberation in—287; illustra¬ 
tion of the action of— 289-90; 
difficulty of control over— 291; 
means to control the—293-90; 
teach self-restraint to the— 320; 
misery in the—353; how control 
the—382-84; dissolution of— 
385; fullness of—406; method of 
control ovor—409-10. 

Morality— 

The supremo rule of—329; the 
standard of—301; tho law of 
-362, 
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Nature^- 

Spontaneity of—88; description 
of—214-15; trust in the oonrse of 
—367; source of notion from—470; 
liberation in—479; oonformity to 
the oonrse of—628-30. 

Necessity— 

Abandon the idea of— 300-1; 
no room for— 302; freedom in- 
305; see Fate. 

Object— 

Unity of subject and—110; give 
up the—339; action of subject on 
—435; forms of—498. 

Path— 

The two-fold—166-67; each 
one’s faith his—365; the double 
—378. 

Patience— 

Necessity of—414. 

Peace- 

How and who find—417-18 ; 
want of—432. 

Pedlary— 

Spiritual—568. 

Philosophy— 

Load of—119-20; unification of 
consciousness and teaching with— 
124; description of—160-61; no 
peace in—374; subtleties of— 
568; folly and—586-87; the 
wonder of—658. 

Prahrti— 

The highest— 233-34'; identity 
of the All and— 235; see Nature, 
Illusion. 

PrX^XyXma— 

True—459-61; method of real 
-462-63; see Yoga, Refleo- 
tion. 


Pupil— 

Unworthy—121; proper—152; 
object of beooming—171-73. 

Purusha— 

The tranaoendent nature of— 
61-62; the first great—63; every¬ 
thing is the—182-83; bondage to 
the—19698. 

RXja— 

See Yoga. 

Ratiocination— 

Endlesanesa of—12627; real 
use of—128. 

Reflection— 

Saying nature of—168; use of— 
202-3; the Thing seen by—258; the 
good generate—268; gnosis from- 
271-72; method of—298; through 
—308; gnosis born of—312; form 
of—313-15; ripening of—316; 
marks of devotion to—317; the 
only way is—380; gradual oourse 
of—412. 

Re-incarnation— 

See Incarnation. 

Religion— 

Stays of—194; true—250; 
formal—253-54; results of—256; 
use of—258; of merit from—268; 
unity of all—363; marks of—369; 
abandon forms of—416. 

Renunciation— 

What is—338; pain of-345; 
true—398; easenoe of—405; 
nature of—407. 

Requisites— 

Self-knowledge—129-31. 

Residuum— 

The—457; the one—574; the 
philosophic—679, 

Resort— 

The—19. 
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Sacrifice— 

Worth of—263-64; the true 

— 000 . 

SaMj£dHI— 

Definition of—408; true—469; 
see Trance. 

Scepticism— 

Fate of—167; evils of-389; 
freedom from—397; leave off 
<—422. 

Scripture- 

How far rely on—304; load of 
—304; see Word. 

Seer— 

Night of the silent—631, 

Self— 

Salutation to—1; nature of—20; : 
bliss of—26-20; sphere of—32; 1 
immutable ness of—33-36; inooro- 
prehensibleness of—39; all-per¬ 
vading nature of—41-43; who . 
pan realise the—04-00; gaining 
the—72; form of the high¬ 
est—70-77; properties of— 

79; all-supporting—82; identity 
of—95 ; inner—90 ; liberated 
nature of—07; the residual—98; 
proof of—99; Brahman is the— 
106; the fourth is the—109; Self 
reveals to—129-31; material eye 
barred from—160; the foe ami 
friend of—105; the empire of— 
177; knowledge other than—186; 
transcending death after know¬ 
ledge of—189; chariot of—220-32; 
attune all thinking to—282; mea¬ 
sure of love is—301; regaining 
the—397; 461; native condition 
of—420; life in the highor—424- 
20; life in the lowor—427; study 
the—439; consciousness merged 
in—471; contentment in—475; 
the knower of—486; greeting to— 


494-90; form of—496; sight of— 
604; world dissolved by—618; 
true knowledge of—630; I am 
the—685; how measure know¬ 
ledge of—618. 

Self-destruction— 

Who meet with—154; the place 
of—166. 

Self-realisation— 

Those oentred in—133; what 
prevents—14648; sole cause of— 
104; fruit of—180; illusion lead¬ 
ing to—208; absenoe of attach¬ 
ment leads to—203; order in the 
steps to—277; self the means of 
—390. 

Self-restraint— 

The good of—339. 

Senses— 

No good in the—9-12; the 
transoendant—102; objective ten¬ 
dency of—224-25; indulgence of 
the—326; pleasure of the—478; 
transcending the—616. 

Separateness— 

Absenoe of—73-75; nega ti on 
of—80-81; death in—91-92; at¬ 
tachment to—179-80; the night¬ 
mare of—696-97. 

Silence— 

One who has found—616; life 
of one in—026; the Miss of— 
058. 

Slander— 

Care not of—364; impossibility 
of prevsnting—366; the good in 
boing subject of—366-57. 

Soul— 

Activity and rest of—93; the 
double—196-98; the great—603; 
condition of the great—666; the 
lead of the great—631. 
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Sphere— 

One’s own—188. 

Struoole— 

The cycle of strife awl—536. 

Study— 

See Reflection. 

Subject— 

Unity of object with—110; 
every form in the—214-16; 
action of object on—435; form of 
the—488. 

Surrender— 

Performance with—195. 

Teacher— 

The true—2; nee of—153; ne¬ 
cessity of—158-59; how approach 
the—162; who should be accept¬ 
ed by-t-163; question addressed 
to—169; vows enjoined by—193; 
initiation in Brahmarvidyd by— 
200 -1; subordination of—202-3; 
shortness of—268. 

Text— 

Amplification of the great- 
ill; the great—446-48. 

Thinking— 

Evolution from--281; defini¬ 
tion of—283; suspend—292; put 
out—474. 

Thought— 

Brahman is— 51; eternity of—89. 

Time— 

Deception of—370* 

Toleration— 

Supreme—363; principle of— 
365; aim of—366/ 

Trance— 

Absolute— 284; ecstacy of ab¬ 
solute —488; uititersal —520; no 
place for— 571; s6e Yoga. 

1'RANNCKNUVtftT— 

the—574. 


Truth—* 

The All is the—70-71-72; books 
cannot give—132; knowledge of 
—368; the Absolute—455; the— 
578; the transoendent—656; the 
wonder of—658. 

Unconditioned— 

Realisation of the—30; defini¬ 
tion of the—31; unity of the 
—112; I am the—528. 

United— 

Path of the—652. 

Unity- * 

Individual and universal—41- 
43; the rule of—91-92; realisa¬ 
tion of—112; relative difference 
in—240; the one—519; memory 
of—635-36; language of—656. 

Veda— 

Uselessness of—119-20. 

Vedanta— 

The whole—310-11. 

V1DEH AMUKTI*— 

The condition of—638-40; re¬ 
lation of body with—642-43; the 
condition of one in—647-61. 

VidyX— 

The—135; definition of—137- 
38. 

Vishnu— 

I am the Lord—646. 

Wealth— 

Nature and effect of-*-333-34; 
misery of—335; no immortality 
through—336* 

Wisdom— 

The eye ofo-613. 

Wise— 

The —160-01; transcendent 
nature of the—176; freedom Of the 
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—178 ; realisation of the—218- 
19; the really—264; life of the— 
482-83; no grief in the—562; 
evenness of the—567; the fool 
and the—590; ecstatic condition 
of the—595. 

Witness— 

The—36-38; nature of the— 
85. 

Woman— 

Relation with—330-31; avoid— 
332. 

Woeds— 

Self-awakening power of—111; 
the web of—546-48; delusion of 
—576. 

WoELD— 

Fear of—288; nature of—337; 
meeting of beings in the—371; 
analysis of—437; ways of the— 
482-83; distinction of Brahma n 
and—502; dissolution of the—518; 
enlightened view of—599; dura¬ 
tion of—623; rise and set of— 
644. 

WoisHir— 

Formal—250; forms of—258; 
objects of—274; unity of all- 
303; the one aim of all—366; lost 
to forms of—537; no place for— 
570. 

Yoga— 

True—261; physical { Hatha J 
—293-96; uselessness of Prana* 
ydma and othor—308; definition 


of—375-76; the path of-378; 
statement of—379; the first door 
of—381; who suooeeds in—386- 
87; lost in physical—388; Bdja — 
389-91; secret of Baja —392; ac¬ 
tion and—394; action through— 
395; self-realisation the best-- 
396; title to the name of—398; re¬ 
straint of breath by—399; con¬ 
dition of—400; method of—403; 
spiritual—408; heart, the place 
of—415; the one course of—416; 
non-application to—432; realisa¬ 
tion of the Absolute through— 
440-41 ; all- from-one-method of— 
442-45; illustration of the method 
of—446-48; effect of faith on— 
450; re-gaining Self by—451; 
another method of—456; the 
thought-method of—467; the 
iYauoco-method of—468; inter¬ 
pretation of physical methods of 
—459-61; Prdndydma of Baja— 
462-63; mental-467; Samddhi 
in—468; real tranoe of—469; re¬ 
alisation of—472-73; enjoymeut 
through—477; fall from-480-81; 
tiino-method of—484; results of— 
485; first-fruits of—499-500; 
the best—521; the eye of—523; 
the highest pitch of—631; the 
key of—553-55. 

Yog in— 

The—401-2; the real— 404; de¬ 
gradation of the-480-81; the J&fje- 
—501; duty of the— 534; conduct 
of the—582;-life of the— 583. 
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WORDS NOT ENGLISHED IN THE TEXT. 


An&tman — 

Not-self; everything beside 
the unit of consciousness. 

Ap&na — 

One of the five vital breaths; 
its seat is in tho lower regions of 
the body. 

Arani — 

A plant of that name; two 
pieces of the wood of this plant 
rubboil otio against tho other pro* 
dace fire. 

Asurtja — 

A hell where the snn never 
shines; spiritually the condition 
of supreme ignorance. 

A'nattha — 

Tho nauto of a sacred troe; that 
which docs not stay till tho mor¬ 
row, whettco this world, Mdyti. 

Atharcarieda — 

One of tho four Vedas. 

Atvlyd — 

That which is opjiosed to 
Kidyd, light, gnosis; illusion; 
technically, individual ignorance. 

Acyakta — 

The material principle in na¬ 
ture, the second prolific member 

29 


of the duality from which the SAn* 
khya-philosophy explains nature; 
the unmanifest; the undiflferenoed. 

Ajtcdsa— 

The first material idea from 
Brahman ; the most subtle of the 
five elements. 

Abrama — 

Place; position; one of tho 
four periods ovor which human 
activity is distributed by the 
Hindu Scriptures. 

Drahtnd — 

The first Logos; creator; so-call¬ 
ed in tho l*urdnai, 

Brahma-loka — 

The world of Brahman . 
Brahman — 

The absolute Unit; universal 
lieing; the AIL 

Brahma-vidyd — 

Science of Brdhmm; Gnosis* 

Brdhmana — 

One who has realised Brofc* 
man; popularly one belonging to 
the highest of the four Par nos. 

Buddki — 

The discriminating sorts* III 
the inner mind • the first reflec¬ 
tion of BrahtfUm, in ovolutkHk 
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Chandala — 

The child begotten by a S'udra 
upon a Brahmana woman; one of 
low class. 

ChiiM&iu— 

Seo DU II—DLV. 

Elcar&lti — 

One of the several fires worship¬ 
ped daily by the householder. 

Ghee— 

Clarified button 

Gandharca — 

A class of beings between 
gods and men. 

Gum — 

Property; particularly one of 
tlie three projiortie*—light, ener¬ 
gy, darkness—of Nature (Fra- 
krti.j 

Hi nyjagarbha — 

The cuemie manifestation of 
Jlrahman on the subtile plauu. 

Jaina — 

Tlie philosophy or follow¬ 
er of Jiita; a philosophy em¬ 
phasising tlie idea of relutivity, 
preaching universal coni])a8sioo, 
and opposed to the Fuahmanic 
ritual and the Kata. 

JilUl — 

Water; the fourth element 
from Akdsa, 

Jit a — 

Individualized consciousness • 
every being whatever; individual 


manifestation of llrahnM a ou iho 
material plaue; soul. 

Ji can-mu Id i — 

Liberation while yet living; 
realisation of Brahman before 
doatli. 

Kai calf/a — 

Isolation; technically that ideal 
condition of one-ness which em¬ 
braces all distinction in itself; 
Liberation according to tho Ad- 
mi hi is ao-calloiL 

Ka rma —( Kannan) 

Act; technically the theory of 
cause and effect, the law of com¬ 
pensation ; also tlie formal part 
of roligion, called Karmamdrya. 

Kes'aca — 

The god Kfslina. 

Kshatriya — 

One lielongiug to the second of 
tlie four Varna* ; one of the war¬ 
rior class. 

Kue'a — 

A wild gross held su|»ruiiioly 
sacred, used in all rulighrtu coru- 
moities. 

Maha-mut/a — 

The great jiowor of illusiuii; 
often personified as a powerful 
(loddess in the Fttrana** 

Mahat — 

'Hie first «volute from tlio 
I'rtiLiii of the H'atikliya-iihihMo- 
phy; cosmic mind. 
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Majfa — 

Illusion; technically the power 
of illusion accompanying tho 
coHmie manifestation of Binkmnn 
on tiio causal plane. 

Mem — 

A fabulous mountain r>C Unit 
name supposed to be in the mid¬ 
dle of the earth, and the abode 
of all gods; the diametre of 
the globe of this earth. 

Mimtinm — 

Ono of tho six schools of philo¬ 
sophy ; the exegetic philosophy 
nC Uio Veda. 

Nlehchha — 

One belonging to a class or 
country beyond tho pale of Ary<l> 
mrlrt. 

Naehiketa — 

The esoteric fire so-called 
after Nachicketas to whom 
the solar God of death reveal¬ 
ed it 

Pinchar&tra — 

An old soct of devotional wor¬ 
ship supposed to be founded by 
Ndrada . 

Pain pat a — 

The school of that name; Pott 
—lord—81va, is worshipped as 
the saviour of all Po*tu—animals 
in bondage, vis. souls. 

Paulkaw — 

The child begotten by a 8'udra 
upon a Kihatriy* woman; one 
of low class. 


Pippat — 

The sacred tree of that name. 

rifr— 

’Iho lunar prototypes of hu¬ 
manity : invoked in all cere¬ 
monies aftor death of any member 
of a family, also on occasions of 
every auspicious ceremony. 

Pwfinas — 

Popular books giving tho truths 
of religion in a form acceptable 
to the general memos. 

Purmha — 

The oonscious principle in Nature 
according to the S'ankhya-phi- 
losophy; It is different with 
every being; It may correspond 
to soul. 

\ 

Prajdpati — 

See Brakmd, 

Prakrti — 

The material first cause of 
evolution aooonling to tho &f*- 
khya. 

Prahya — 

Cosmic dissolution. 

PrdnAy&ma — 

Control of breath; the pro¬ 
cess of inhaling, retaining and ex¬ 
haling the air. 

Prasthdna — 

Stay; technically one of .the 
three (Bmkmo-fUUrxu, Upamthadt , 
and Bhaffvod&iUi) from which 
any new teacher must evolve his 
philosophy to make it a c ce pt able. 
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Prithvi — 

The fifth element from AhUa; 
the earth. 

Jtdja~( Yoga )— 

Union with the Lnminiona; spi¬ 
ritual Yoga; the royal road to 
Yoga. 

Rg-veda — 

The Veda consisting of -RKS; 
The most ancient of the four 
Vedas. 

RK.— 

e 

A metre of the name; any line 
from the Rgvtda. 

Rudra — 

The god of that name. 

Sfaita — 

Follower or philosophy of 
those who believe in and worship 
god 8'ira; its forms are mainly 
Tfatric. 

Sanny&sin— 

One who is in the fourth Akra* 
ma; one who has renounced the 
word after the formal mannor. 

Sattva — 

The first of the three proper¬ 
ties of SdnJbyon Prakrit. 

SAdhana — 

Means; technically the four 
means which proparo one to l»u 
able to apply himself to the 
Veddnla. 

SAma-teda — 

(>ne of the four Veda*. 


Sankhya — 

The philosophy of that name; 
ft starts with the assumption of 
a material (PrakrH) and a cons¬ 
cious (l*uiruiha) principl e in Na¬ 
ture. 

S'Astra— 

Religious book; scripture, 
technically a systems philoso- 
phy. 

S'irovra/a — 

An observance well-known in 
the followers of the Atkarm •- 
Veda • a peculiar worship of fire. 

Siva — 

The God of that name; bliss; 
blissful 

Smdrta — 

Depending on or derived from 
the HmiiU ; forming part of 
duties enjoined by the SmriU. 

Smrti — 

The scripture of authority 
next to the Veda which is ATralt; 
duties enjoined after the manner 
of past teaching. 

Sramana — 

A Buddhist religious mendi¬ 
cant 

Srauta — 

Depending on or derived from 
SVuti; forming part of the re¬ 
ligion enjoined by ffntH. 

Sruti — 

That which is delivered by oral 
tradition; the Veda ; a text from 
the Veda, 
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Sydmdka — 

A kind of corny the grains 
being very minutely small and 
dippery. 

Tejas — 

Light; the third element from 

AiMa. 

Upasand — 

Sitting in the act of invoca¬ 
tion; devotional worship. 

Vadav&nala — 

The firo supposed to ho at the 
bottom of the ocean, and power¬ 
ful to consume the whole uni¬ 
verse. 

Vaishiava — 

One belonging to the sect of 
that name; a follower of god 
Vishnu, 

Varna — 

Colour ; one of the four divi¬ 
sions of ancient Indian society. 

Vdyu — 

Air; the socond oloment from 

AlM a, 

Veda — 

The storehouse of knowledge; 
the holy scripture of India. 


Veddnta — 

End of the Veda ; the t/po- 
nishnds ; the philosophy of the 
Admit* I. 

Vidchamukti — 

Literally liberation after 
death; Vidyuranya interprets it 
to mean liberation from future 
embodiment, gained at the very 
moment of Gnosis. See Jivan- 
muktiviveka; also this book 
DCXLI. 

Vidyd — 

Knowledge, Gnosis; opposed to 
AvidyA ; the true Science, vis., the 
philosophy of the AdvaUa, 

Vishnu — 

The god of that name. 

Yajur-veda — 

One of the four Vedas, 

Yati — 

One who lias control over his 
mind and senses; an asootic. 

Yoga — 

Union; technically preventing 
transformation of tho thinking 
principle. 

Yogin — 

One in Yoga, *> «*> one who has 
mastered or acquired Yoga, 
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WORKS BY TTTE SAME AUTHOR. 

'/ Obtained at the Sudareana-Office, Nadiad, 
Bombay Presidency. 


RAJ A-YOG A. 

(THIRD THOROUGHLY REVISED EDITION, IN PREPARATION.) 

( Price. Pt. 2.) 

Translation of the ‘Philosophy of Subject, and Object 
(Drgdrsyaviveka) of BbAratitirtha, and of a treatise 
on ‘ Direct Cognition’ (AparokshAnnblmti) by S'ankarn; 
with copions explanatory notes and an introduction 
putting the ‘Absolute Philosophy’ (Advaitn) to the 
modern reader. 

•*Nor Ponnn or Bomlwy contain any Shdstrec with dearer conclu¬ 
sions on Hindu Theology and Philosophy, l«ttcr command o( lucid 
language, or ideas more enlightened and profound.*'—Tlie Dally Tele¬ 
graph, Iiondon (Sir R. Arnold). 

“Von have produced a very learned and useful lilllc work.**— -Sir M« 
William. 

“ Anything that, emanate* fmm Prof. Dvivcdl’s pen in sure of a worm 
reception at the hands of our readers."—TheoHophUt. 

M Ji it advisable to recommend humI strongly the study of Pmf. l>vi_ 
vedi's translation anil commentaries."—Lucifer. 

" TARKA-KAUMUDI. ” 

(Price Ann. 12.) 

(Oopy-right made over to the Government Educational 
Department, Bombay.) 

A Compendium of Xi/Ai/a -1 'aiieshika —Philosophy 
by Langukshi Bhuskara. Edited with Sanskrit Text, 
co]>ions Notes, and Introduction. 




•• IJ 111 1ouhlcdlj a valuable contribution to our knowledge of the sub¬ 
ject":—Prof. W. D. Whitney. 

(< Thc result of his liibourg in nil that could have lxxiii desired. 11 in 
full and yet very concise notes shew that lie has thoroughly mastered the 
subject, and that he is also able to explain it to others.”—Indian Antiquary 
(Dr. F. Kielliorn). 

“ Appears to lie a very scholarly edition which is likely to supply a 
great want.”—Dr. B. Host (India Oftiec). 

“ Find it very good.”—Dr. (I. Bub ter. 

“ Himself deeply imbued with the system, and well-read in (‘ognatc 
literature, os also not unfamiliar with Wentcru Logie. Ids interpreta¬ 
tions arc quite welcome. I recommend the young Battskritist to go 
through it minutely and repeatedly.*’—Vienna Oriental Journal (Dr. II. 
Jaeohi). 


MONISM or ADYAITISM? 

(Price Be. 2.) 

Introduction to the Advai ta- Phi 1 osophy iu the light 
of Modern Speculation. 

41 1 Mover and I houghful.”—8ir It. West. 

“I have examined your work with much interest.**—E. lb Tylor.. 

" A veiy interesting contribution to the History of Indian Philosophy.*’ 
—The Mind, London. 

“ The learned Prof. Dvivedi seems to admit that .the principle* of Ad* 
vaita Philosophy Hilda very convenient expression in European Monism.** 
—Open Court (Dr. P. Cams). 

‘•The little work will bean interesting one for students of the Advaila.** 
—Theosophist. 

•‘The book is worth placing on every serious student's shelves.*’— 
Lucifer. 


THE YOGA-SUTKAS. 

(Price JU 1-8-0.) 

(Copy right of the first 1,000 given to the Theosophic Publication 
Fund, Bombay). 

The aphorisms of Patanjali translated into English 
with copious Notes from different Commentaries. 


'• The best edition yet presented to the Engliah-reading public.”—Lucifer. 
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MANDUKYOPANISHAD. 

(Price li$. 1-8-0.) 

(Copy-right of the first 1,000 made over to the Theosophical 
Publication Furnl, Bombay). 

The M&tulnkya translated into English with Gauda- 
pada’s Kurilds and Sankara’s Gloss on both ; prefaced 
with an interesting critical Introduction. 


M i am mucli delighted with the ability and keenness with which you 
1 mil your various subjects."—Dr. P. Carus. 

M Mr. Dvivcdi is a xcalous champion of the Advaita system, and knows 
how to connect it» fomial teachings with ull the grave questions of Modern 
Society.”—The Monlet. 

*• Mr. Dvivcdi is to be congratulated on the ability and industry he has 
displayed.’ —Theohopkist. 


SAMADHI-SATAKA. 


(Copy right of the first 5(K) given to the publisher, Mr. G. II., Ahmedabad.) 

Sanskrit text of a .Faina lxx>k on the Nature and 
Stu<ly of the Soul, with English translation. 


( IN I’UKI’AUATIOX. ) 

SYADVADA-MAN.TAUI. 

(Copy-right made over to the Govenuuuiit Educatioiud Dept., Bombay.) 

A Manual of Juina Philosophy. Sanskrit text, 
with copious Notes, and TotnHluclion. 
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(IN rKKI’AJlATION.) 

STRAY THOUGHTS. 

( Comprisitu /.) 


Hinduism A paper con- 
brilmled to and read at the 
Parliament of Religions; pub¬ 
lished in the first volume of 
** The World’s Parliament of Re¬ 
ligions." 

“A profound Philosopher.”—Chi- 
cago Herald. 

Tho Puranas (Published 
in Transactions of the Inter¬ 
national Congress of Orientalists, 
held at Stockholm, 1889). The 
Puranas explained in the light 
of Symbology as against Philo- 

•ogy. 

“The paper is learned ami forcible, 
buL is cvcu more extraordinary for 
the perfection of its English. Such 
rich, mellow, varied, delicately-tint¬ 
ed diction might well be the envy 
of a cultivated native.”—-the Path. 

Jainism and Brahma¬ 
nism ( A paper read at the 
International Congress of Orien¬ 
talists, Tiondon, 1891, and awar¬ 
ded a Certificate of Merit) 


•The Advaita Philoso¬ 
phy Of S'ankara (contributed 
to the Oriental Journal, Vienna) 

Essays and Translations; 
Idol-Worship, S'ansk&ras, G»- 
rnda-Purfina, etc., and trans¬ 
lations of Yftjnavalkya Yoga- 
Samhitfi, S'ruti-S&rasamuddha- 
rana, etc.,(contributed to 'the 
Oriental Department* — New 
York) 

Suggestions (proposing 
changes in the text-books of the 
Government Educational Depart¬ 
ment) 

Letters on Widow Re¬ 
marriage ( Contributed to the 
Indian Papers) 

Neoessity of Spiritual 
Culture (a paper read before 
the ‘Young Men’s Association,* 
Baroda) 

Contributions to the 
Theosophist, etc., and other 
Miscellaneous writings. 


(In the press.) 

JIV AN-MUKTI-VI VEKA, 

OK 

THE PATH OF LIBERATION IN THIS LIFE. 

( Copy-right of the first 1,000 given to the Tkeoeophical Publi¬ 
cation Fund, Bombay.) 

Translation of a Sanskrit work of that, name into 
English. It contains very useful instruction to stu¬ 
dents of spiritual Yo<ja. 

30 
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GUJARATI BOOKS 


S'iksiia-S'ataka ( poems.) 

Mai.ati-MAduava (tntHala¬ 
tion.) 

Uttaha-Rama-< 'iiakita (do.) 

Kant A (A piny.) 

I’l ltVA-DAIth'ANA (u brief unt¬ 
il ne of ludinn history.) 

NAki-PuatisthA (ou the 
tioii of wutnan.) 

Pukma-.Ii van a (poems.) 

Sidwianta-SAka (philoso- 
phy.) 

PuAnayinimaya (mesmerism.) 

Sanksiiiita-Si’vakya (trans¬ 
lation.) 

KAvya-Mayikiia ((Kietics). 
In jireimrAtion. 

Tiik Suuks'ana (Periodical 
Vol. XI.) 

1>Ala-Vii.A>a (moral essays.) 

PakamAkua-Daijs'ana (reli¬ 
gious essays.) 

(’llAitiTUA (character.) 

Ahiikimhimi (|Niems.) 

(ici.AD-MSUA (novel). In press. 

Atma SIMAJJANA (jHieills.) 

BkAIIMASA* ol (ilJAIIAI 
(essay.) 

Tiik llu.voAVAh-tin A (transla¬ 
tion and commentary.) 

( *iutI(‘ 1 sm (essay.) 

pANk.HAWAII (philosophy.) 


Nyaya (Inductive logic). In 
prejiaration 

I lor if undertaken ami prepared m 
behalf of l(. Jf the \faharajak 
(lathe in* i / liaroda :— 

{Translations from Sanskrit.) 

DvyAs'kata (history.) 

Buoja-Piiaiiandiia (iioctrica.) 

< ’uatiuvinhhati-Phahan du a 
( history.) 

VIK it AM A-Cll A KIT A (tales.) 

SamAi>iik-S'ataka ( philoso- 
pby.) 

ANi niiAVA-PiiAinriKA (philo¬ 
sophy.) 

S'ltlTI - SAha - Sami'dihiauana 
( philosophy.) 

Hi ddhi-Mauaka (morula.) 

TARKA-l'AniHiiiauA (logic.) 

tidUAKbllA-S'ATAKA ( Yotja .) 

Suah-I Ukk'ana-Hamicuchaya 
( philosophy.) 

SAka-Sanouaua ; No. 1 (abs¬ 
tract of historical works.) 

Saka-Sanohaha ; No. 11 (do.) 

PAITAN llllANOAKAh (cutttlo- 
gtie of Imoka.) 

Yam i i*Ai.A-( ’iiaisita (biogra- 

pl'.' •) 

Kt jiAkai Ala-Chaiuta ( bio* 
graph}.) 

iSamauAdityCa-iiauita (rele* 
gioiH history). Incomplete. 

If- 
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Yoca-bindu {Yoga.) 
AnkkAnta-VAda - P raves'A 
(philosophy.) 

{Old Gujrati works edited.) 

PanouopAkhyAna ( transla¬ 
tion.) 

{Sanskrit texts edited .) 

Tarka-ParibuAsha (logic.) 

AlamkAra-Cuudamani ( rhe¬ 
toric). Incomplete. 

J votishkaranoa (astronomy). 
Incomplete. 

VRTTAllATNAKARA WITH HEW 
COMMENTARY (prosody.) 

S'isiii*Ai,a-Vauiia with new 
com. (poem). Incomplete. 
S'rnoAiiatilaka of Rudra 
(poetry). Incomplete. 
Rasamanjari (rhetoric.) 

Ch uandon us'asan a (prosody). 
Incomplete. 

Naishaoha with new com. 

(poem). Incomplete. 
Shauuark'ana-Samu’ciich a y a 
(philosophy.) 


Syadvada - RathAkarAvata- 
bika (philosophy). In¬ 
complete. 

AnbkAntavAda-Praves'a 

(philosophy.) 

Abhinanuana-KAvya (poein). 
Incomplete. 

Compilations from English 
(J n&namanjnslift-series.) 

Chktana-S'astra (psycho- 
logy.) 

History or Skrt. Litera¬ 
ture. In preparation. 

( Law Committee ). 

VivAda-Tandava (law) In 
preparation. 

aBaBaBSsaBaBBaBsaBaaBasaaBS- 

Trandatione undertaken and executed 
on behalf of H.H. the Boo 
of Butch. 

Riiktouic. 

CULTUKK AND SkLF-CULTURE. 

aa a 1 - —— ■ ■ 

Work undertaken on behalf of the 
Giyrat Vernacular Society, 
Ahmedabad. 

NyAya (deductive logic.) la 
preparation. 





